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INTRODUCTION. 


Correct and elegant Author obſerves, © That a 

1 writer juflly obtains the approbation of all“ 
men; who, in his compeſitions, unites the pleaſant 
« and the profitable.” If Authors ſtudy only to. pleaſe 
the corrupt heart, inattentive to the edification of 
their readers, they adminifter ſweet poiſon ; pallatable 
indeed, but deadly: and, with books of this ſort the 
preſent time abounds fa much, that there can be no 
other excuſe for adding to the number, than the needy 
convenience of an author, chiefly folicitous to profit 
by his works. On the other hand: If the uſefol only 
be ſtudied, 'tis more than probable that the beſt inten- 
tions of the writer will be Jefeated, in an age, when 
men are too prone, to ſacrifice the intereſts of their 
immortal ſouls, at the low ſhrine of ſenſuality. 


According to this plan, an Author is at liberty to 
communicate his -ideas, in any form of compoſition, 
that he thinks moſt ſuitable to his abilities; and tho 
he cannot pretend to entertain the curious ſcholar ; mw 
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if he can inſtruct the ſincere Chriſtian, he doth not 
labour in vain. Men may miſapply their talents, and 
affect a ſtyle and plan which nature never deſigned for 
them. How few can arrive -t the knowledge of two 
or three Sciences, fo as to ſpeak of them with ſufficient 
Intelligence, or underftand them with equal clearneſs ! 
There ate fewer flill, who can take up different modes 
ef compoſition, and excel alike in them all: To obey 
the dictates of inclination may be pleaſant ; but, cer- 
tainly, to follow the natural tendency, which abilities 
of every kind have to diſplay themſelves, is to take a 
wiſer and ſafer part. Hence the elegant hiſtorian 
traces, through the intricacies of action, the compli- 
cated ſchemes of the cabinet, and warns and inftructs 
a preſent generation by the miſtakes, the calamities, 
and the falſe hecoiſm of the paſl. Nor ſeſs ſuccesfully. 
does poet:y captivate the human imagination, reaching 
a reproof to prevailing vice, in pointed fatire ; or it 
-may be extorting compaſſion for imaginary diſtreſs. 
Hence inſtructive fables and emblematical figures give 
words to Beaſts, and ſenſibility to vegitable nature. 
In like manner, familiar dialogues introduce perſons, of 
oppoſite diſpoſitions and principles, who, alternately 
raiſing and anſwering objeQions, muſt afford mote 
clearneſs than a regular uninterrupted treatiſe. 

Theſe conſiderations induced the Author of the 
following ſheets to chooſe a path which he has already 
rrodden, rather than attempt a new track, merely for 
the ſake of novelty: not preſuming that he fhall gain 
univerſal approbation. And tho' objections have been 
raiſed, and may, upon his ſecond attempt, be repeated, 
viz. That it begins and ends with falſhood,” inſinu- 
ating that there were no ſuch diſputants; but he muſt 
inform theſe caviliers, that they only diſcover their 
ignorance of the nature of dialogues: for this objection 
is equally applicable to antient and modern writers, from 
Lucian down to Swift and Herwy. In ali theſe, the Au- 
thors invented names and ordered citcumſtances, in ſuch 
a manner, as they. thought moſt pioper to ellucidate 
their ſubjects, without prejudice to the uſeful truths 
which are contained in theii diologues. 5 

e 


viii * 


The Spirit of God alſo, a more. noble precident, in; 


divine revelation, uſeth parables, dialogues, emblems. 


&c. as vehicles for-divine truths, aſcribing motion and. 


voice to inanimate objeQs, as to the vine, the fig-tree. 
and the bramble. Judges, ix. 18.—21. = 


Ir is ſuppoſed, that the ſcene of the following dia- 
logues was at the College of Glaſgow ; There, and at. 
other Colleges in Scotland, the Youths deſigned for 


Diſſenting Clergymen geneially finiſh, their: education: 
and there no oath- are. exacted, whicb, in that reſpect, 
certainly, makes it more eligible than ſome. other Colleges. 


To me, indeed, it appears abſurd to extort oaths from. 


jads, who are, ſtudying only the: languages and Philo- 


ſophy. Our politicians and-.merchants, as far as the 
Author knows, tho' they ſpeak of the ballance of 
trade which. is agaiaſt us, yet never ſeem to obſerve . 
the ſums of ſpecie which ate every. Vear carried out 


of this Kingdom by ſtudents never to. zerurn, either in 
money or goods: As there is no room for Diffenters, . 


in Dublin College, would it be impolitic in the ftate, 


to encourage.eminent Profefſois, in, evesy Science, to 
open a College in ſome town in the north? And, in 
proceſs of time, Foreigners might come alla ; as fle- 


quently Ruſſians, Genevans &c. &c. have come to the 


College of Glaſgow. Ir THis BE NOT THE DUTY. 


OP THE [.EGISLATURE ; Noblemen, Gentlemen and 
Clergy, by ſubſcription, might raiſe a cowpetency for 


- 


Profeſſots, books "and: apparatus. There would be no 


occaſion for large buildings; but only a ſew balls for 


the claſſes to meet in; for the fludents might lodge 


in private houſes, as they do in Glaſgow. 


John and Thomas, two young. men from. Ireland. 
having met in the area of the College of Glaſgow, 
after the diſmiſſion of the Greck clats, agreed to go io 


James's room; as he had lately entered the College, 


and his Father had requeited, that they would direct . 


him in his ſtudy: Having waited on James there they 
8 


had the following converlation. 


DIALOGUE 


\.. 


f 


DIALOGUE I. 


JOHN, a Divine. 
JAMES, a Dung Student. 
THOMAS, a Philoſopher. 


OHN., How do your ſtudies advance, James? 
We are ſent by our parents to the College, who 
ſpare neither trouble nor expence ; and they fondly 
„hope that we will be a comfort to them, and a bleſſing 
1s our country, x. 5 75 
| James. I have lately applied mvſelf to my books, 
with the greateſt diligence; and have punctually at- 
tended the claſſes: but, alas! I ain like a perſon in 
midnight darkneſs, having neither moon nor flar to 
point out the way; and, now, when | have an inclina- 
:iion to learn, I cannot. | | LON 
John. What obſtruts your progreis? I obſerve 
that you conſtantly attend the lectures, and frequent 
neither the Theatre nor Tavern: yet you do not an- 
_ ſer upon examination, as might be expected from a 
lad of your talents and application. *s 
Fanes. Ah! John, the foundation was not pro- 
| peily laid; and | cannot raife the ſuperſtrudute. My 
mafters were not capable of teaching me in a proper 
manner: when they taught me a few quirks in grau- 
mar, to write a latin Exerciſe, and to interpret the - 
authors, in ſuch incorreQ Engliſh, as a common artiſt 
would be afhamed of, they imagined they had done 
| their duty: but they neither tavght me to write En - 
gliſh gramatically, nor to read it properly ; and they 
-adviſed my father to fend me to the College, beſore [ 
Was fit for it: and I find it impoſſible to get the leſ- 
. | SE ;.. - fons,. 
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ſons, even in Latin and Greek, which the Profeſſors ex? 
plain; much leſs the lectures on Logic. 5 

John. | am fully convinced of the truth of what 
you obſerve. I am glad, however, that you are ſen— 
fible of the defect of your education. You are young, 
and by diligent application to, and a bleſſing upon 
your ſtudies, you may ſurmount theſe difficulties: but 
deſpair exc}udes hope, relaxes induſtry and freezes the 
faculties. I have often lamented, that the plan of edu— 
cation in molt of our ſchools, is rather calculated to 


form conceited pedants, than ſolid and rational ſcho- 


lars. In fome ſchools, where there are prope maſters 
it may be otherwiſe. Some maſters can teach boys 
grammar and proſody, and to turn Engliſh into Latin, 


who never ſet them to write letters, themes, or any 


compoſitions in Engliſh It is too common, therefore, 


to find a man, who could wiite a page cf latin cor-— 
- reQly, yet were he to write a letter to a friend, no- 


thing but pride and ignorance would prevent him from 
bluſhipg at the paltry and incorrect performance. | 

James. You are perfectly right: how often are the 
boys in our claſs fined, becauſe they do not give in 


their themes upon Saturday? I am certain the 


reaſon is this, that they cannot: but it their maſters 
had inured them to, write letters, themes, or any kind 
of compoſitions in Engliſh ; they would thereby have 


| been prepared for Coiledge exerciſes—and had they 
taught them to read with propriety 


Thomas. REaD WATH PROPRIETY ! they cannot 
do that themſelves: If boys would ſtudy their intereſt, 
and uſefulneſs in the world, they would go to proper 
perſons to teach them to read, and thereby to form 
their delivery for the puipit. How often do indifferent 
ſermons, properly delivered pleaſe; when the moſt 


_ elaborate diſcourſes, delivered with. rapidity, or inter- 


rupted with contracted hems and coughing, are diſ- 

ſting ? we have above five hundred lads at the Col- 
3 this year; and I verily believe, that the tithe 
of them know not how to read a chapter in the bible, 
with proper accents and emphaſis. As for my part, 4 


intend to go to ſchool, in vacation to learn to x 
Engliſh, | 


John. 


E 


John. I approve of your reſolution: It might de 


expected, that boys, Who have a liberal education, 


ſhould read cortectly, but, generally, they read more 


incortectly than good engliſh ſcholars. They having 


been accuſtomed to repeat grammar, and other things 


with rapidity, paying no regard to accent, emphaſis 
and cadence, have contraRed vitious habits which are 
not eafily eradicated. Their ignorant and indulgent 
maſters alſo permit them to read the claſlicks, in a 
careleſs manner : and the ſcholars, being buſy in re- 


collecting the Engliſh of the wards in the leſſon, do - 
not attend to their reading; ſo that a common clerk, 


in a merchant's ſhop, or a young lady can read more 
gracefully and correctly than many lads after their 
College courſe is finiſhed. e 
Thomas. | wiſh that every maſter would: endeavour 
to remedy theſe palpable evils, They ſhould never. 
tolerate their pupils to fay a leſſon, which they have 
not perfectly learned. I knew a matter, (but alas! he 
is diſmiſſed from his labour) who would turn off the 
boys, if they wanted one fentence of their leſſons: 
but, before they came to lay them, he would explain 
any difficult word or ſentence. He alſo gave them 
chapters in the Bible, to commit to memory, which 
they repeated in an audible manner; and, by this and 
his cortections, he formed their delivery for the pulpit, 
the bar, or the ſenate. = ng 7 
John. This is my fifth year at the College: I have 
gone thto' a courſe of philolophy; and am now ſtu- 
dying divinity ; but in my opinion, greater care is 
taken to make us philoſophers than divines. In philo- 
ſophy we afe examined almoſt every day, but in divi- 
nity never. The protfeflor of divioity, I grant, gives 
us a fubjet for a. ſermon, or lectute; which, for 
aught he knows of our abilities, others may compoſe 
for us; and we may read in the public hall. This is 
all the ſpecimen he hath of our abilities; unleſs we 
chooſe to make critical remarks upon the diſcourſes of 


others, when they deliver them in the hall. As the 


ſoul, certainly, is preferable to the bedy, and divinity 
preferable to philoſophy; fo profeſlors of divinity 
ought to examine, exbort and direct their ſtudents indi- 

| . B 2 Vvidually. 
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vidualy, as well as deliver their public lectures. 

Thomas. A young man informed me, that the pro- 
feffor of divinity, appointed by the Seceders examines 
his ſtudents almoſt every day, during the ſeſſioon. 
Jon. He doth fo: and alfo inſtructs them in Cal- 
viniſt principles, which ae the principles of all the 
reformed Churches; as appears from their reſpective 
confeſſions, creeds and articles of Faith: but, in rhis 
College, the advaptages and diſadvantages of the Cal- 
viniſt and Armenian ſcheme are laid before us; as if it 
were a matter of indifference, which we chooſe; Juſt 
as if a merchant would lay down two pieces of cloth 
to his cuſtomets, and ſay, this is finer, that is coarſer, 
take which you pleaſe: and I have heard two young 
men deliver eaci a ſermon, on oppoſite ſyſtems, and 
the profeſſor commend both, which to me appeared 
moſt abſurd. _ i : 
 * Themas, Indeed. John, neither know what is 
Armeniaſm, nor Calvinitm ; nor did | unagine that you 
underſtoed either; for ] have rot ſeen you attend the 
hall upon the Lord's day; and J, therefore, concluded 
that you were indifferent about religion. 
Fohn. Tam ſorry to hear that you are ignorant of 

| the principles of chriſtianity, and of the different 
ſyſtems which in our times, obtain: but am glad that 
you confeſs your ignorance, it is a fign that you will 
uſe means to remove it. Nothing leſs than divine in- 
ſpiration can make ſtudents underſtand divinity ; who 
vainly expect that a few weeks, in a winter or two, 
will make them divines. Truth is gradualy diſco- 
vered; we muſt, therefore, intenſely apply ourſelves 
to reading the ſcriptures and good books; attend the 
beſt preachers; and pray eaineſtly to God, that by 
his divine ſpirit he would lead us into all truth accord- 
Ing to the ſcriptures ; that we may receive them upon 
- a divine teſtimony: if we believe any ſyſtem, 
t becauſe it is adopted by learned or holy men, our 
« Faith ſands in the wiſdom of men not © in the 
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« powei of God.” Though I do not meet with the 
roteſſors and ſtudents in the College hall, upon the 
ords' day; yet I attend divine worſhip in a Church, 


Thomas. 


oy 0 


wjhere I am better edifed. 1. Cor. ii. 5. 


* * — 


Thomas, Whom do you attenc. 

Jobn. Formerly I attended Mr. Legaliſt: His fine 
moral diſcourſes reſembled the lectures which we hear 
upon moral philoſophy. His correct and flowry compo» _ 
ſition, bis rounded periods, his figures and tropes, ſet 
off with the moſt graceſul delivery, charmed me: I 
thought he pointed out the road to true happineſs : 
yet his ſermons left no laſting impreſſion upon my 
heart: but in the cloſe of the laſt ſeſſion, by the per- 
ſuaſion of a pious lad I went to hear Mr Evangeliſt; 
the novelty of bis {ubje&, the plaineſs of his diſcourſe, 
and the fervency of his addreſs, at firſt, attracted my 
attention; and before he ended, I forgot the man. He 
laid open the wickedrfefs of iny heart and life, and ap- 
plied his diſcourſe fo powerfully to my conſcience, 
that I came from ſermon under great trouble of mind, 

Thomas. Is he that miniſter, who "hath ſo much 
gravity in his carriage, and ſomething forbidding in his 
aſpect? | hear he makes very free with men's charac- _ 
ters in the pulpit: I ſuppoſe, he is not an agreeable . 
companion; be muſt damp the mirth of every compa- 
ny Where he is: but I believe that few of any ſpirit te- 
liſh his converſation. „ „ 
Jobn. Ah! Thomas, you are as I once was; you 
diſlike the friendly converſation and falutary reproofs 
of godlyminaiſters: but they muſt preach againſt the er- 
rors and immoralities, that prevail in their congregati- 
ons; for if any of their hearers periſh through their ne- 
p"gence, their blood will be required at their miniſſers 
hand. To ſinners Mr. Evangeliſt is terrible: but to ſaints 
his converſation is always profitable, and frequently 
_ Cheerful and entertaining. Egekiel, iii. 18. | 
Thomas. It may be lo: pray what was his ſubject, 
the day in which the young man took you to hear him? 
Jobn. la the morning, his text was, Fools 
«© make a mock at fin. ” He obſerved, that a man 
« would be pronounced a fool, who would burn houſes, 
% murder men, raviſh women and laugh at his wicked- 
e nefs, ſaying he did it for ſport ; ſuch an apology would 
not exculpate him at a human bar, not prevail with 
Judge or Jury to grant him a pardon ; but that men 
* who wound their ſouls by ſin, caſting about firebrands, 
| — 4 L arrows 
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% arrowsand death, and ſay all theſe things were done in 


© jeſt, were more hardened than ſatan, who believed 
** and trembled.” Then alt the miſchievous things which 
I did at home and at fchool, came rufhing into my 
mind. As my Father beat me without mercy; ſo my 
Mother would conceal my faults and often laugh at my 


merry tricks, by which I was encouraged. In the even- 


Ing, his text was, The wages of fin is death. He 


| expatlated upon the evil nature of fin, © That it deſt- 


* Toyed ſoul and body; ſtained our character; impaired 
« our ſubſtance ; inſulted the Almighty ; deprived us of 
„ inward comfort and outward peace; That it brought 


4 on all evils, internal, external and eternal: that it ex- 


«© pelled the Angels from Heaven; brought the wrath 


of God, the rage of Satan and the malice and cruelty 


“of men upon Chtiſt, when he was a ſacrafice for fin.” 
He alſo ade % That every foul, that lived and died 


- * under the guilt and pc wer of fin muſt beE ſeut to 
„ Hell.” He likewiſe expoſed the vices of gaming and 


drunkenneſs, to which I was addicted, to that I reſclved, 


to alter my principle and praQtice, Prov. xiv. 5. 


me. M.2% 1 
. Thomas. Was that the reaſon, that you would not 
drink beer at the porters; nor make one of the party 


Jaſt week, at cards: I ſuppoſe not; probably yon 
| foon forget Mr. Evangelift's ſermons. I have fre- 
| quently been affected at ſermon ; but witty books and 

Cheerful company foon ſtifled my convictions - 


John. I immediately quited gaming and drunkeneſs, 


and all my nierry tricks; and, then, I immagined that 


Jwas' in the right road to Heaven: but going again to 
hear Mr. Evangeliſt, he preached on, ++ Ceaſe to do 
« evil, learn to do well.” From it he obſerved, 4 That 
we muſt not only abſtain from fin, but alſo comply 


| with, duty. Then I began to read and pray; and 


when I could not get time to pray in the morning; l 


thought, by p:aying double the time in the evening, 1 
| would attone for the omiſſion in the morning. 1/atah, 
E 3:45:18; ; Sy 


Thimas. According to that plan, you might faſt 


one day and eat double ſood the next; or go naked 
| . one day, and wear double cloaths the next ; but you 
i were under a deluſion; for a Saint “ Shall be like a 


4 


« tree planted by the rivers of water, that bringeth forth 
« his fruit in his ſeaſon.” Pſalms, i. 3. 
John. Your remark is juſt: I went again to hear 
Mr. Evangeliſt, He preached. on, „ Bodily exerciſe 
« ptofiteth little.” From it he obſerved “ That all 
our external duties avail little, unleſs we perform 
them with the heart; that few knew the wickedneſs of 
their own hearts; but vainly imagined that, by the 
cultivation of their natural abilities, they might pur- 
Chaſe eternal life. Tim, iv. 8. 5 
Thomas. We reed the grace of God: but he is a 
merciful being, and if we improve our natural talents, 
he will confer upon us grace and glory. i 


John. Your opinion is natural to carnal men: they 
acknowledge that God is merciful, without reme 
bering that he is alſo juſt and boly z and “ will by no 
« means clear the guilty ;” but in a way co:hitent with 
his juſtice and holineſs, I then imagined that, by my 
diligence in outward duties, would recommend my- 
ſelf to the divine favour : but having heard Mr, - Evan» 
geliſt preach from Cal. iii. 10. Curſed is every 
one that continueth rot in ell things, which are writ- 


1 ten in the book of the law to do them,” He opened 


up the ſpiritual extent of God's law; and ſhewed, 
That as a covenant of works it would accept of no- 
« thing leſs than perfect obedience: that Jeſus Chriſt, in 
« the room of his people, had to give perfe& obedience: 
«to the law as a covenant ; that, it divine juſtice could 
« remit any part of the obedience or puniſhment, it might 
« remit the whole: and upon this ſuppoſition, Chriſt's 

« death was unneceſlary.” lireturned from ſermon under 
treat trouble of mind; and reſolved io waich over my 
thoughts, words and actions: I alſo made vows and 
ace to keep God's law, and as often broke them: 

ut always hoped, that by ſorrow for the paſt ſins, and 
a reſolution to do better for the future, 1 might move 
God to love and pity me. 88 

Thomas. Repentance intitles us to God's love: 

John. Repentance is a duty; but not the cauſe of 
pardon: it is neceſſary in ſanctification to make us fit 
tgr Heaven; but is not the price of our ſalvation: 
E men aſcribe more to repentance, than can 
be sſeribed to the death of Chiiſt, viz, “ That it pur- 
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«..chaſeth Ged's love; ” for Chriſt is a gift of God's 
Jove: and not the cauſe of it. God's love is the ſpring 


of all bleſſings, and Chrift the channel through which 


they deſcend. Repentance is the gift of God; a 
grace wrought in the heart by the ſpirit of God; and 
cannot make attonement for our ſins. And ſuppoſe 


we could live perfectly free of fin, the preſent time {| 
requireth the preſent duty; and the old fins, of which 


every one deſerveth eternal wrath, are upon record 
againſt us. If we expect ſalvation for our works, the 
law ſays, Pay me that thou oweſt.“ Mat. viii 28. 
Thomas. How were you delivered from this dis- 


treſs? 


John I heard Mr, Evangeliſt preach from “ Believe 
*« on the Lord Jeſus Chriſt, and thon ſhalt be ſaved.” 
'This opened a coor of hope: but 1 knew not what 
ſaving Faith was; only, I believed the ſcriptures, and 
therefore, concluded, that this belief would recom- 
mend me to the divine favour. Ads, xvi. 31, 

Thomas. A Deiſt, who denies the fcripture, rejeQs 
Jeſus Chriſt ; and conſequently is not in the way, to | 
happineſs, 8 ö 

John. Ah! Thomas, the Devils believe that the 
ſcriptures are the word of God: but a faving Faith 
receives and reſts upon Chrift alone for ſalvation, as 
he is offered in the goſpel. It receives Chriſt's perſon, 
Tiphteouſneſs and grace; it lives upon him, and cla'ms 
kim in every character, whereby he is deſcribed in the 
Bible. I then refolved to do what TI could to pleafe 
God; and hoped that the righteouſneſs of Chriſt 
would make up my deficiency, Under this deluſion, 
for ſome time, I remained; untill Mr. Evangelift 
took for his text, Even we have believed in Jeſus 
« Chriſt, that we might be juſtified by the Faith of 
« Chrift, and not by the works of the law : for by the 
ce works of the law ſhall no fleſh be juſtifies,” He told 


us; That ſome men vainly imagined, that they might 


„divide the work with Chriſt, and make up a patch- 
„% work righteouſneſs, to juſtify them before God: and 


„would only call in his help as an under worker: that 


*« their faith did not make Chriſt a juſtifier of their per - 


 * fons, but of their works; and of their perſons for 


« their 
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c their works ſake ; conſequently they rejected Chriſt ; © 
« for he would be a whole Saviour or none. That a 
« heliever diſclaimed all his qualifications and good 
&« works, as filthy rags, and as Joſs and dung: that being 
convinced, by the law of his loft condition, he flies to 
©« ſeſus, and accepts his righteouſneſs, as the only de- 
„ fence againſt the wrath and curſe of God, and as his 
« certain title to eternal happineſs.” Fohn, i. 12. 

Iſaiah, Ixvi. 6. Phil. iii. 8. 9. Gal. 11. 16. 

Thomas. I know that Paul fays, „That a man is 
juſtified by faith without the deeds of the law.” But 
James declares © that faith without works is dead.” 
„ That Rahab the harlot was juſtified by works— 
„% And Abraham our Father was juſtified by works.” 
Ve ſee then how that by works a man is juſlified 
« and not by faith only,” Rom. iii. 18. James, ii. 
18. 19. 5 5 I 

John As the ſpirit of God cannot contradict him- 
ſelf ; ſo, any luppoſed conttadiction in the ſcriptures, 

_ ariſeth' entirely from out ignorance of them. James, 
therefore, mult ſpeak of a juſtification which is differ- 
ent from the one Paul deſcribes. Paul treats of the 
juſtification of our perſons before God: James of the 

jiuſtification of our faith before men. Faith withaut 
works juſtifies our perſons before God: works juſtifies 

our faith before men. I will ſays James, ſhew thee 
my faith by my works.” q d. There is no 
way whereby men can know that we have Faith, hut 
by our works; and it is a dead Faith which doth not 
produce them. The tree is know by his fruit.“ 
Math. xii. 33. 5 8 
Thomas. I believe that doctrine hath been fatal to 
many ſouls, let them but imagine they have Faith, 
and that it without works will juſtify them, then, 
they will commit ſin, and omit duet. 

Fobn. If they only imagine they have Faith, it 
will be the caſe: but if they really have Faith it will 
be otherwiſe. A faving Faith works by lave—puri- 
fies the heart—reſifſts Satan - overcomes the world 

„and is. ſtrong in the grace which is in Chriſt Jeſus. 
They, who abuſe the doQrines of God's word, haye 
no true Faith, That the doctrine of 9 by 
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Faitk hath been abuſed, I will not deny: but there is 
a vaſt difference between the uſe and abuſe of any 
thing, Riches are abuſed in promoting luxufy: will 
you, therefore, aſſ-rt they do not exiſt; nor are 
of any uſe to min? If the goſpel be the favour of 
death unto death to unbelievers ; muſt we. therefore, 
conclude that it is not to be received, and wil} not be 
the ſavour of lite unto life to be ievers? The abſur- 
dity of ſuch reaſoning is obvious to any inteligent per- 
fon. It is men's corruption, that abuſes the Goſpel, 
As, xv, 9. Toby, v; 42: Cer, i 10. 

Thomas. It Faith enables us to refiſt Satan &c, &c. 


it muſt be a work; ard being juſtified by Faith we 


mult be juſtified by works 


John. © Faith juſtifies a finner in the ſight of 


„ God, not becauſe of theie other graces which do 
* always.accompwny it, or of good works that are the 
« Frujts of it, nor as it the grace ot Faith, or any 
« act thereot. were imputed to him for his juſtifi- 
cation; but only as it is an inſtrument by which 
« he receiveth, and applieth Ch:ift and his righteous» 
neſs.” Faith is only a hand that receives the medi- 
cine, it is not the hand, but the medicine that heals. 
It recetveth the garment of righteouſneſs, not Faith 
but the garment covers our nakedneſs. All the titles 


given to Faith, in the Bible, plainly ſhew that Faith 


takes its virtue from its ovjet, Cbriſt Jeſus, Men 
never will have a clear view of the golpel icheme, 


unleſs they know how to diftinguith between juſtifica- 


tion and ſanctification. In the former grace wiought 
in us, or works done by us, eanbot have the leaft 


ſhare: but in the latter it is not ſo, I would ear- 


neltly recommend Eiſkine's and Fiſher's large, and 
Brown's larger and leffer explications of our ſhorter 
Chatechiſm to your peruſal; where among other 
things, you will find in what reſpects juſtification. and 
ſanctifica ion agree, and wherein they differ. 1 ſhall 
only repeat one queſtion, and the anſwer io it. out of 
the larger Catechiſm, Q Wherein do juſtifica- 
tion and ſanctification diffes ? A. Although ſanc- 


4 tjhcation be inſep-rably joined with Juitification, , 


« yet they differ, in thai God in juſtification impu- 
5 6 teth 


od OS TIES 
8 n 
3232 


8 
teth the righteouſneſs of Chriſt; in ſanctification 
his ſpirit infuſeth grace, and enableth to the exer- 
ciſe thereof; in the former, fin is pardoned; in 
the other it is ſubdued; the ove doth equally free _ 
ail believers from the revenging wrath of God, 
and that perfectly in this liſe, that they never fall 
into condemnation; the other is neither equal in 
all, nor in this life perfect in any, but growing up 
to perfection.“ Larger Cat. Queſt, 73 and 77. 
Thomas. I am, glad that I interrupted you, as, 
now, I underſtand better than I did Mr. Evangeliſt's 
emarks upon the laſt. text, which you mentioned. 
How did your trouble end? h 55 
Jobn. | never came to any perfect eaſe in mind, 
Zuntill I was brought to deny my beſt duties, as inſuf- 
_bcient to obtain pardon of fin, and a title to Heaven, 
he means which God uſed to accompliſh this end was 
ga ſermon delivered from that comfortable text; I, 
* even am he that blotteth out thy tranſgreſſions for 
„ mine own fake, and will not remember thy fins.” 
Oh! the text ard ſermon were ſweet. Like light to 
thoſe that fit in darknefs; or life and paidon to a 
condemned criminal, I was clearly eonvinced-of the 
ſovereignty of God's grace; the freeneſs of pardon 
through Chriſt; that this plan exalted the perfections 
nd law of God. Upon the petfect righteouſneſs of 
Wy once crucified, and now glorified Redeemer, I 
have reſted my ſoul to this day, and for ever will; 
glory to his name. Ja. xliii. 23. 5 
Thomas, I have attended to the minute account, 
you have given of your converſion. You ſpeak of in- 
ard feelings of joy and ſorrow, of hope and fear, fo 
that | really apprehend that you are under a deluſion ; 
to me all this inward work appears perfeQ enthuſiaſm, 
Jahn You might have juitly accuſed me of enthu- 
alm, if J had told you of unfcriptural revelations, 
ſtrange impulſes, deluſive dieains, or viſible appear» 
ances of Chriſt, hanging upon the croſs, &. &c. &c. 
But do not depend upon any internal work, Or EX» 
traordinary revelation for wy talvation 3 this would be 
Ito build upon the ſand. l found my title to g ace and 
glory; upon the perfect righteouineſs of a ctucified 
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redeemer. Let you and I, however, obſerve that, by 
bis ſpirit, we muſt be made meet for the inheritance of 
the ſaints in light; for thoſe whom he juſtifies by his 

* righteouſneſs, be alſo ſanctifies by his gracious ſpirit, 

whoſe fruits are love, joy, peace, longſuffering, &c. 
but the fruits of enthuſiaſm are diametrically oppoſite 
to theſe; a party ſpirit, ignorant zeal, a perſecuting 
diſpoſition, and a weak ill informed judgment, which 
raſhly determines upon the eternal ſtate of thoſe, who 
differ from, and will not receive the noſtrums of fana- 
ticks, are the badges of enthuſrtaſm. It hath been, 
however, the practice of men, deſtitute of real religi- 
on, to traduce the ſaving opperations of God's ſpirit, 
upon the hearts of ſaints, as enthuſiaſtical; For the 


natural man receiveth not the things of the ſpirit of, af] 
God, for they are fooliſhneſs to him, neither can he bil 
know them, for they ate ſpiritually difcerned.” You * 
muſt not, therefore, my dear Thomas, cry down the 2 
gifts and graces of God's ſpirit as enthufiaſtical. 1 
here is a real power in religion, which transforms *<©' 
the ſoul into God's image, giveth it a reliſh for divine un 
things, and makes it look, not upon things that are ler 
temporal, but upon things that are eternal. The G 
grace of God will make'a man content with poverty; 258 
ta ke up his croſs and follow Chriſt, even to the fire or ©* 
ſcaffold; yea, to glory in tribulation. Upon ſecond 85 
thoughts, I hope you will retra& your opinion; and 4 
diſtinguiſh between a real wotk of grace, and the ſa- *' 
tanical deluſion of enthufiafm. 1 Cor. ii. 4. | 

r 


Thomas. I beg» your pardon; It is not fafe to 
judge of things of which we are ignorant. I ſub- ag 
mit myſelf to your better judgement. I ſuppoſe you] * 
have prefited greatly by Mr. Evangeliſt. 1 am not * 


{urpriſed that you love him: But, John, how ſhall I ©? 
be able to form a judgement of the ſermons which | ee 
hear, and to know whether the miniſter is orthodox or th 
hetredox ? 5 NS .v 
Fohn, I love Mr. Evangeliſt for his work's ſake ] P. 
and for his maſttr's ſake; and indeed, I am afraid al 
that I idolized him; for he was nothing but the inſtru] t! 
ment in God's hand» Paul may plant, and Apollo! 90 
« water, but God gave the increace.” 1 am very wy = 
8 ing P 
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neither indeed can be.“ A 
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ling to give you ſome marks, by which you may try 
a miniſter's ſermons. { 1 ) He degrades the ſinner, 


| ( 2 ) He exalts the Saviour, ( 3 ) Andendeavours, in 


all his ſermons, to promote real holineſs 1 Cor. 


111. 6. 

Thomas. Explain your firſt. mark, viz. “ That 
a ſourd miniſter, in his ſermons. degrades the ſinner.““ 
} know that there are ſome winilkers, who love the 
dark fide of every picture; and indeed, degrade hu- 
man nature, as if it were capable of nothing. 'I hey 
repreſent men as meer machines, and not moral agents. 

John. We can do nothing without the Almighty's 
aſſiſtance: As we muſt receive a principle of life from 
him, before we can live, move, or perform any na- 
tural adion; ſo we muſt receive a principle of grace 
or ſpritual life from him, before we can perform any 
ſpiritual action, in a right manner. By our natural ta- 
lents, we certainly are capable of wonderful improve- 
ments, in arts and ſciences; and, even, in the know=- 
ledge of religion; but unleſs we derive grace from 
God, we can do no act of worſhip, in an acceptable 
manner. For without Faith, which is God's gift, we 
cannot pleaſe him. We may poliſh braſs, and make it 
reſemble gold; but our poliſhing will not alter its 


nature and turn it into gold. Poliſh nature by educa- 
tion or any other method, which the wit of man can 


deviſe, it is nature ſtill; and without grace we are 


enemies to God. For the carnal mind is enmety 


againſt God; for it is not ſubject to the law of God, 


goſpel preacher, therefore, 
will lay open the plagues of the heart; viz. unbelief, 


carnality, formality, malice, legality, hypocriſy, dis- 


contentment and every other evil diſpoſition ; „For 
the heart is decitful above all things and deſperately 
wicked, who can know it.” How different is the 


preaching of an erroneous miniſter ; who harangues 


about the man of a good heart; not informing you, 
that regenerating grace is neceſſary to change our 
deſperately wicked hearts: And he will preſs refor- 


mation of heart and life, as if a man by his own 


power could change his heart and practice. Heb. xi. 
6. Ter. xvil. 9. Rome. vill, 7. | 


Thomas, 


| 
| 
' 4 
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„„ 
Thomas. I underſtand your firſt mark of a ſound 
miniſter. That- he will not only ſpeak 70 the heart, 


but of the heart. And point out the wickedneſs of it. 


But what do you mean by the ſecond mark. That 
he exalts the ſaviour.” Muſt he always preach about 
the ſufferings of Chriſt, and 48 other tent 
truths delivered in the holy Bible 

John. I mean that "tr ſhou!d not hun to de- 
« clare the whole counſe} of God; Let his ſubject be 


what it will, that he ſhould improve it in ſuch a 


manner, as to exalt Chriſt, and lead ſinners to him as 


the only faviour- To preach truths, the greateſt 


truths, in a detatched manner; without pointing out 
their connection with the perſon of Chriſt, is to act 
like a painter; who can draw a hand or a foot: but 
could not finiſh the picture of a man; for, however, 
beautiful the hand or foot inay be; they loſe their 
beauty and uſefulneſs, if they are not connected with 
the head and heart, the ſeat of life; ſo let this, or 
that truth be of ever fo great importance ; they looſe 
in a great meaſure, their uſefujneſs and beauty, if 


they be not viewed in connection with Chrift, 


The ſcheme of ſalvation is a chain of bleſſings, of 


which election is the firſt, and glorification the laſt 


link; of which every one is connected with the per- 
ſon and offices of Chriſt our mediator. We are choſen 
in him, united to him, ſaved by him; and are bleſſed 
in him; in whom the nations are bleſſed, 7 

Thomas, Your obſervations may be true: But if 
you pleaſe, give me a few inſtances of ſome tiuthsę 


that may, at firſt ſight, appear to have no connection 
with Chriſt, and ſhew that they have; aud, then, I 


may underſtand what you mean. 


Fehn. Your requeſt J moſt cheerfolly grant: Sup- | 


poſe, that a miniſter enlarges upon the ſpititual ex- 
tent of the divine law ; - and aſſeits that no man can 
perfectly fulfil its precepts, nor ſatisfy its threatnings 
and, therefore, that he falls under its curſe. Moſt 
alarming truth, in a detatched view ! unleſs he tells 


us that Chriſt hath redeemed us from the curſe,“ 


« That he is the end of the law for righteouſneſs to 
every one that beheveth ;? and thus, the law is a 
ſchool 
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ſchool- maſter to lead us to Chriſt. If he ſhews that 


we are polluted, guilty, diſeaſed, weak, ignorant, &c. 
he will alſo diſcover Chriſt as a fountain, righteous- 
neſs, phyſician, ſtrength and wiſdom to free us from 
all theſe evils. A goſpel miniſter will ſet forth Chtiſt 
as the ſcriptures repreſent him; viz, to be the center 


of every truth, and the ſum of every ordinance, For 
without kim, the beſt compoſition, and moſt graceful 


delivery is, but as © a founding braſs and tinkling 
&« cymbal,” He will poiat out the righteouſneſs of 
Chriſt as the meritorious cauſe of every ſaving bleſling; 
and the love of God, and union to Chriſt, as the ſource 

of every grace; by which we ate qualified for ſerving 
God acceptably; and for bearing the croſs courage= 


_ ouſly. On the other hand. An unſound miniſter, or 


an ignorant one, unacquainted with the ſcheme of ſal- 


vation, may preach upon the mortality of the body, 


the immortality and immateriality of the ſoul, future 
rewards and paniſhments, in a diy manner, without 
leading guilty ſinners to the great atonement. Some- 
times, indeed, at ſactament feaſons, he may give you 
a tiagical account of the bodily ſufferings of Jeſus; 
and, in glaring colours, paint the cruelty of the Jews; 


the treachery of Judas, and the cowardice of Peter: 


but not ene word of his foul's ſufferings, the wrath of 
God, which he bore for us. He may acknowledge that 
Chriſt died for us; that is for out good, and yet will 
not acknowledge that he died for us; that is, in our 
law room; he will not declare that many, who ac- 
knowledge Chriſt to be the meſſiah; and yet do not 
receive and reſt on him alone for ſalvation, are worſe 


than the Jews, who crucified him; fer they did not 


believe, that he was the promiſed ſeed, Gal. iii. 
13. Rome 1. 4. 1 Cor. ii. . 5 
Thomas, What are the reaſons, that miniſters 


_ preach, in ſuch an inſiped manner; and do not endea- 


your to lead ſinners to Chriſt; or to preach the fun- 


damental truths of the goſpel. 


John. There may be many reaſons; the moſt ob. 
vious are, they are either ignorant of the truth ; or 
have not experienced its power: Many preachers 
have been neglected by parents, miniſters and maſters, 

in 
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in their youth, At the grammar ſchool, it is too fre- 


quently imagined, that boys who have Latin and 
Greek to learn, have no time for divine ſubjeQs ; they 
muſt not be compelled to learn explications of our 
catechiſms, as other engliſh ſchollats; and miniſters 
and parents, too often, encourage ſuch ſhameful neg- 
ligence. How abſurd is this practice! juft as if x 
merchant, the mechanic and farmer ſhould know 
more of the principles of religion, than thoſe, who 


are to fill the pulpit, They go to College, many of 


them, abſolutely ignorant of reformation principles; 
and error being more natural to the corrupt heart of 
man than truth, they drink it in imperceptibly, Many, 
I grant, may have not experienced the power of them: 
they have not received the truth in the love of it. 
Not “ knowing the terrors of the Lord.“ they know 
not, how © to perſwade men ;” having never experi- 
enced the comforts of the goſpel ; they know not how 
to comfort others with the conſolations which they 
never have experienced, In the Moral Philoſophy 
claſs they learn their Divinity. 2 Cor, xv. 11. 


Thomas. Stop: I think the moral philoſophy claſs 


the beſt in the College. It is calculated ro open 
the uncerſtanding; and takes in the whole extent 
of duty. What excellent leQures are delivered on na- 
tural theology; upon the being, per fections, and oper- 
ations of God! In Ethics, how are the cardinal vir- 


tues, juſtice, temperance, prudence and fortitude 


deſcribed ! Diſintereited benevolence, ſympathy, the 
moral fenſe, &c. are explained. In Juriſprudence, all 
the different kinds of goverment, and the different 
relations in which men ſtand are pointed out! Our 
profeſſors have extracted the ſoul, the eſſence of what 
Cicero, Plato, Seneca, and Chriſippus &c, have ſcat- 
tered thro' their writings; and l heard one of them declare, 
that he got more good by it, than any other claſs 
in the College. 


John. To a lad of good principles, that claſs may be 


very uſetul - but I aſſert, that to a lad of no principles, 


the Moral Philoſophy claſs is a very dangerous one. 
I was crediably informed, that the manner, in which 
that 
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claſs was taught about fifty Years ago, was the 
cauſe, in ſome meaſure, of the defiction in princi- 
ples among the miniſters, both in Scotland and 
Ireland. It is certain that the moral philoſophers 


have ſaid many excellent things, upon the per- 


fections and moral goverment of the divine being: 
But do they inform their ſtudents, that God 
out of Chriſt is a conſuming fire? They ſpeak of the 
moral virtues; but do they tell their pupils, that the 


true root of morality is lavegto God and man, and 


union to Jeſas? that «++ without him we can do no- 
thing?” Hear Chriſt's own words, a better ground for 


our faith, than the teftimony of all the Moral Philoſe- 


phers in the world. As the branch cannot bear 
« fruit of itſelf, except it abide in the vine: nomore, 
« ſays Chriſt, can ye, except ye abide in me.” without 
faith, which unites us to Chtitt, and derives ſtrength 


from him, all theſe moral virtues are, vaſtly defict- 
ent: but flowing from ſaich are works of love, John 


xvi | | | 
Thamas. To ſpeak, in that manner, would be to 


_ preach divinity, not to teach philoſophy. 


John. Alas! Thomas, are they not generally mi- 
niſteis, who ate choſen to teach moral philoſophy ? 
Wen they are teaching, might they not give a cau- 
tion to their fludents, aud ſhew them. its defici- 
ency 7 Now in this claſs, the ſtudents are examined 
three or four times every week, during the feaſon ; 
but, in the divinity ciaſs, they never are examined. 
And ſtudents learning this before divinity, and better 
than they learn divinity ;. it is no wonder, that their 
ſerwons have a greater ſimilitude to the writings of 
the heathen, philoſophers, than to the writings of the 


. prophets and apofiles. Do you think, Thomas, that 
if the Stoicks and Epicuteans were to hear our moral 


harranguers, that they would call them bablers ? 
Thomas, I do, nat think, that they would'; for 
a great part of modern ſeimons teſembie their-writings, 
* But they called Paul a babler; becaute 
« He preached Jeſus, and the reſurrection,” man's 
fall and his recoveiy, union to Jeſus. &c, &c. 
ruths which the wiſdom of man could never diſ- 
Cw 021 - C ; cover. 
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cover, For the world by wiſdom cannot know God, 
Acts, xvii. 18. 5 

Thomas. Proceed to the third marx. That the doc- 
« trines of orthodox divines lead to holineſs.” 

John, I ſhall not enter upon chat part, at this 
time; but, f you come to the diſputing ſociety to- 
morrow night, you will hear that point diſcuſſed be- 
tween Saul and Paul. | 
Thomas. | know Saul, he is a great admirer of 
doctor Hutchinſon's writings ;. whom he calls the ho- 


nour of the Tiiſh nation. He hath thoroughly di- 


geſted Whitby's vindication of the five Armenian 
articles; and doctor Hoadly's fermons about the 
terms of acceptance with God: But J know not 
Paul : Is he that ſolitary mortal, who never fits in the 


croud ; nor utiers one word in the claſs, before the 


profeſſor comes in ? 


John. You muſt not judge according to outward 


appearance; becaufe he will not contend with idle 


bovs about triffles; nor enter into vain converſation, 
he is reputed a blockhead. He doth not, indeed, 
attend the Theatre, or Tavern: but you ſee that he 
punctually attends rhe clafies; and he is not only a 
very great ſchollar, and an able divine; but alto bath 


the moſt exalted notions of piety and morality, And 
I queſtion, if he has been fined for. irregularity, or non- 
attendance, fince he entered the College. 

Thomas. | will thank you for introducing me into 


the ſociety; if the time of their meeting doth not 
* Interfere with the claſſes. As we come to learn, fo we 
ſhould never omit one meeting of any claſs. I refolve_ 


to attend punQualy, 


Inbu. I commend your reſolution. After the 


Greek Claſs is diſmiſſed, we will meet, end I will intro- 
duce you, Farewell and be diligent at your ſtudies, 
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DIALOGUE II. 


T is obſervable, That the different heritics, who 
have ariſen in the Church, have been the occaſion 


ef great advantage to the Church; becaule the friends 


of truth, by intenſe application to ſtudy, reading 
the ſcriptures, and prayer, have attained greater 


knowledge; the ſpirit of God, in the uſe of theſe 
means, leading them into all truth according to the 


ſcriptures. Man in oppoſing one error may run into 


another, but this ariſeth from his pride, not look - 


ing earneſtly to God for direction. When two flints 
are ſtruck againſt each other fite is produced; when 
men keenly oppoſe each other their judgements and 
inventions are exerted and they make diſcoveries, 
which otherwiſe they never might have found. A 
laudable deſite of acquiring knowledge, induced lads, 
who adapted very different ſyſtems, to form themſelves 
into a diſputing ſociety, that they might know what 
could be ſaid for and againſt their particular opinions; 
and there they have an opportunity of exerciſing their 
talents, and of qualifying themſelves for ſpeaking 
with judgement and a becoming confidence upon 


different ſubjects To one of thele locieties John in- 


troduced Thomas and James, ſome of the members 
being met before Saul and Paul hd come, the coa- 
verſation took the following turn. 

James. Was not this morning's ecture upon Logic 


vefy vleful, the common people nagine, that we 


read logic with this deſign, that ws may be able to 
induce men to believe whatever we pleaſe, whether 


true or falſe: but I now underſtand that “ logic 
« teacheth the tight uſe of reafon in acquiring and in 


„ commuinicating knowledge,” and. alfo-informs us how 
to detect every ſophiſtical, and inconcluſive argument, 
an antagoniſt may make uſe of Thomas, you 
were at this mnrning's lecture, and as this is your ſe- 
cond year, at the logic- claſs, you are better qualified 


than | am, be pleaſed to inform theſe. geatiemen of 


the ſubſtance of this morning's lecture. 
Thomas. The profeſſor ipake of the rules of ar- 
C2 85 guing, 
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guing, in a very judicious manner. He told us, 
« that we muſt not reaſon from the Species to the 
« Genus,” That an animal is a Genus including every 
Species of living creatures: but if man hath a rational 
and an immortal foul, we muſt not therefore conclude, 
that horſes, cows, &c. have immortal ſpirits, becauſe 
one Species of living creatures viz. men have. EF: 
© Fames, You are tight, I remember that the pro- 
feſſor ſaid, that Genus was a general term, for every 
kind or Species of beings that came under that claſs, 
Tree is a general term for every Species of trees, of 
which ſome are fruit trees, but if ſome kinds or 
Species of trees bear fruit, we muſt not therefore, 
conclude that every tree is a fiuit bearing tree; for 
that would be to reaſon from the Species to the Genus, 
There was another rule fimilar to the former, of 
which I have not a diſtin idea. Pray favour us 
with an account of it. . 
Thomas It was That from a particular to a uni- 
4e yerſal, the concluſion doth not hold.” As, I am a 
paſſionate, revengeful man, therefore, every man is 
Paſſionate and revengeſul. | 
John. I affure you, Thomas, few men ſtudy that 
rule as they ought ; for if they did, it would prevent 
much ſlander and evil cenſuring. The practice is too 
common in the w.3rld, l mean, to reaſon from a par- 
ticular to a unis al. How often have we heard ſuch 
reflections as tb e; ſuch a miniſter is unſound, or ig- 
norant, and f. ice the whole body with which he is 
connected!” + uch a member of ſuch a Church is a 
* hypocrite, an ſo are all his party!“ They might with 
equal propriety ſay, Judas was a traytor, and fo were 
all the Apoſtles! How otten, I ſay, have we heard 
uncharitable reflections, upon a whole congregation, or 
Church, for the miſconduct of a few of theis ſociety. 
James. Why, John, you have properly ſtudied 
Logic, when you convert it to a moral -uſe ; at this 
rate, you would make Logic ſubſerviant to diyinity. 
Jobn. We ſhould learn every ſcience, with a de- 
ſign to promote God's glory and our own good; not 
only to prevent ſlander, but every kind of wickedaeſs : 
As a certain perſon expreſſeth it.. We ſhould wing 
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all the arts and ſciences to the foot of Chtiſt's croſs, 
and uſe them for his honour and glory.” There is 
another kind of falſe reaſoning as culpable as the for- 
mer. viz. To argue from a particular error of a man 
to his general character. Have you never heard, 
ſuch an aſſertion as this „ If a man tells me a lie, I 
will never believe him again.” or © he has told me 
a lie, and I never will believe him again,” If ſuch 
cenſorious men had lived, when Abraham denied his 
wife once, and again, when Joſeph ſwore his breth- 
ren were ſpies, or when Peter denied his Saviour. 
they would have condeinned them, without benefit of 
clergy.” According to their plan, not any man could 
get a good character given him before a Judge; for is 
there a man upon the ſurface of the Globe, bo 
' hath not, through the influence of fear, paſflon, pre- 
Judice, or the temptation of Satan, told a lie, or done 
an improper action? but the Judge in a citmina] pro- 
ſecution, when any perſon is called to give a cherac- 
ter of the culprit at the bar, aſk him. What is the 
general charaQter of the priſoner at the bar?” Which 
imports, That we muſt efti,ate a man's character not 
from a ſingle action; but from his genera] deportment. 
Thomas. The men who argue, in this manner; 
«© He told a lie once, I never will believe him 1 nt 
are generally perſons in exalted ſtations, or affluent 
circumſtances, (who are indulgent to their own vices, 
but unmerciful ie the errors of others;) in order to 
excuſe their cruelty towards their dependants. Sup- 
| pole a poor tenant may promiſe ie pay his rent, or 
do ſome ſervice to his lanclord, at ſuch a day, or a 
debtor, to pay his intereſt or principle to his creditor; 
and, by reaſon of poverty or ſome adverſe diſpenſation of 
providence, is rendered incapable of performing his 
promiſe: the landloid, or creditor makes this an occa- 
ſion of proceeding to the utmoſt ſeverity. Whereas 
this landlord, or creditor can eaſily pardon himſelf for 
ſeducing a young Virgin, betraying his truſt ; or con- 
trary to his promiſe, neglecting to pay his tradeſ- 
men. 
John. Your remarks are very judicious: We can 
lee the mote in our brother's eye; but do not ſes the 
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beam in our own, We muſt, however, obſerve, That 
we are not advocates for lying, which is a baſe ſin; 
for every lie is a breach of Gods law ; and whoever 
practiſes, and delights in it, gives evidence againſt 
himſelf, by his practice, that he is a child of the fa- 
ther of lies, the Devil, We are only ſhewing the 
cruelty of men to men, who ten thouland's times 
offend God and are unmerciful to one another, Oh! 
that we would conſider the Lord's prayer, “ forgive 
aus our debis as we forgive our debtors.” But | fee 
that Saul and Paul have come in. Let us hear what 
each can ſay in ſuppoit of his tavourite ſyſtem. 
Saul. Gentlemen, we have a full meeting to night; 
At our laſt, Paul and' l having differed in our opinions, 
you wiſely enjoined us to defer our diſpute til} our 
next meeting. But I perceive there are ſome ſtran- 
ers. i 
: John. Permit me to introduce theſe two young 
gentlemen, Thomas and James, who deſire to be ad- 
mitted as members, they are ſober lads, and I hope 
none of you will object to their admiſſion. - | 
All. By no means; your recommendation, John, 
is ſufficient. „„ „ 0 
Thomas and Fames, We thank you, gentlemen, 
We promife to be very peaccable and tor ſome time, 
we dare ſay, ſilent members. 3 
Saul. It was determined, at our laſt meeting, That 
Paul and I ſhould alternately offer and antwer ob— 
jections. You know, That I always aſſerted, that tne. 
belief of the doctrines of original fin, iniputed righte- 
ouſneſs, &c. opens the door for licentiouſneſs, and 
ſaps the foundation ot piety and morality. And you 
_ alfo know, That Paul is of the contrary opinion: But 
before we enter upon this, we mutt feitle two things; 
In what manner we ſhall diſpute, and to what Judge 
we ſhall appeal? 
Paul. | heartily concur: As to the Banner, let it 
be in the ſpirit of meekneſs. Scurriloyus names, and 
uncharitable refleQtions are no arguments. When 
Michael, a holy Angel, was ditputing with the Devi), 
an impure ſpirit, about the body of Moſes, he durſt. 
not bring againſt him a failing accufation; and ſhall 


1 


we poor ſinners dare to revile one another? As to the 
Judge, God is the ſovereign Judge of all, who knows 
our thoughts, words and actions. Aid hath a right to 


preſcribe what we are to believe and piactiſe. We 
have his determinations in the Bible.“ If wwe ſpeak 
not according to God's word, it is becauſe there is no 
light in us. The ſpitit of God ſpeaking in and by 
the ſcriptures, muſt be the Judge. DE 

Saul, As to the manner, | agree that it ſhould be 
in the ſpirit of meekneſs. I have been tempted to 
think that preachers. eſpecialy young ones, have been 
preaching themſelves rather than Chriſt; when, with 
reproaches, and approbrious epithets they aſperſe thoſe 
who differ from them, and draw Inferences from their 
 doQrines, which are not natural, 
preached, in a plain manner, without railing ; and if 
Peter told Simon, That he was in the gall of bitterneſs, 
or if Paul called Elyinas, a child of the Devil, they 
did ſo by divine Inſpiration, Miniſters muſt preach 
againſt error and immortality, in the ſtrongeſt terms ; 
but let them not preſume to fit Judges upon the per- 
ſons of men, Shall we dare to call any man a child of 
the Devil, when we know not, but God may re- 
claim the greateſt ſinner. Let not the miniſter de- 
grade himſelf beneath the gentleman. If a miniſter, 
in the beginning of his ſermon, before he has proved 


his docttine, revile thoſe who differ from him in the- 


point he wants to eſtabliſh ; he prejudiceth all their 
favourites fo that they will nor candidly attend to his 


reaſoning: and 'tho “ they have not judgement ta. 
underſtand, nor memory to retain one argument ; yet- 


they will eaſily remember the tcurrilous epithets, 
which the preacher liberally beſtows upon his oppo- 


nents. Bot as to the ſecond point, 1 perſume that 


reaſon 18 the Judge. 


Paul. No man pays a preater regard to. reaſon, 
But ſhe 
may be led aſtray, by her natural corruption, or edu- 


in ſo far as it is well informed, than I do. 


cation; ſhe may alſo be blinded by prejudice, patlion, 


and felt intereſt. My reaſon may judge of. things, that fall 


within her ſphere: but in religicn ſhe is - very im- 
perfect Judge, and can only judge in ſo tar as ſhe 


The Apoftles. 
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is enlightened, by the word and ſpirit of God. Your 
watch is tight, if it be regulated by the fun: but you 
will not, therefore, argue that your watch and not 
the Sun regulates the day: Our reaſon, in like 
manner, rightly informed, by the word and ſpirit of 
God, may determine properly in certain things: But 
we muft not, therefore, inſiſt that reaſon is the Judge: 
for that inuſt be an imperfeR Judge, which at difter- 
ent times gives different determinations. 


Saul. Do you mean that reaſon, about the ſame 


thing, at different tines, will give a different ſentence. 
Paul. | do, And think ſhe is a very imperfeR Judge 
of ſaving truths, And it our reaſon was Tightly in- 


tormed, ſhe herſelf would di claim the chair, and not. 


arrogantly bring revealed truths to her bar. It is rea- 
ſonable to believe, That God knows more than we do; 
and it is perfect ly conſiſtant with right reaton, Phat we 


thould take God's word for things which we do not 


know. Tho revelation is not contiary to reaſon, yet 
it is far above reaſon. If reaſon was an equitable 
Judge, ſhe would paſs the fame kind of judgement in 
every man: experience proves that this is not the caſe; 
for we find, that what one calls ttuth, another man 
calls hereſy, and he, who is accuſed ot hereſy, chargeth 
his accuſer with idolatry, if reaton was a proper judge 
the could not ſo palbably err, as is proved by fatal ex- 
petience. 2 

Saul. But, ſuppoſe, The ſcriptures thould be Judge, 
in what ſenſe ſhall we take then, for every fect im- 
poſe their opinions upon the ſcriptufes, and molt men 


read the ſcriptutes, rather to find what may favour 


their opinions, than to regulate them, by the ictiptures. 


Faul. | do not lay that the ſcriptures are to be 


the judge; but the ſpit of God tpeakiog in, and 


by the ſcriptures, now, the ſpirit of God cannot con- 


tradict himſelf. We muſt therefore explain ſcripture, 
by ſcripture, if one text is obſcure another explains it, 
and if we explain one text in ſuch a manner, as di- 
rectly to contradict another, it is not the ſpirit ſpeak- 
ing in that text, but we perverting it. | 
Saul, Let then the ſpirit of God, fpeaking in the 


ſcriptures, be the Judge, Deſcribe original tin, ard 


piove 
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prove that a belief of it tends to promote bolineſy 


Paul, Original fin is“ The guilt of Adam's firſt 


«* ſin, the want of original righteouſneſs, and the cor- 
„ ryption of the who.e nature; whence as fireams 
« from a fountain all actual tranſgreſſions proceed.” 
In this definition two parts are contained; original fin 
imputed, and original in inherent. 

Saul, I grant that our nature is corrupted, in a 
certain degree, by the fall, But how abſurd is it to 
alledge, that the guilt of Adam's firſt fin 1s imputed 
to his gave, This contradiRs. the word of God. 
Ezekiel. xviii. 2. What mean you to uſe that pro- 
« verb; The fathers have eaten four grapes, ard the 
5 children's teeth ate ſet on edge; as | live, faith the 
„% Lord God, ye ſhall not any more have occaſion to 
« uſe this proverb. — Phe foul that ſinneth ſhall die.“ 

Paul. Adam's fin, which is impured to us Is 
called, the diſobedience of one MAN; becauſe it 18 
only Adam's firſt fin, which is! a 2450 to his poſterity: 
having broken the covenant of wor 
our federal repreſentative But in he place, which 
you have quoted; the Prophet ſpeaks of Fathers and 
of fins, in the plural number. He doth not, there- 
fore, focak of Acdain ; but-of natural Harents; whoſe 
fins ere not impured to their polterity.; unſels they 
mike them thei own, by-imuating their vicious ex- 
aunples. 

dau! How is 1 with the moral perſec- 
tions of the Deity to impute Adam's fin to his oft- 
{ſpring ; who is dead ahnoſt fix Thouſand Years 


Pau!, I alteadv obfeived, tat in the covenant of 


works, he was cur federal repretentative; and we 
ſinned in him, and fell with hin in bis ry tranſgi.es- 


fin, 4 VWheretoie by one man fin entered nito-the 


6 wor wy and death by ſin; and ſo death pailed upon 
„al men, for that ali have ſinned.“ Oblerve ell have 
tinned in Adam, as tt they had really in theii own 
perſons eaten the forbidden fruit. We ate: bound by 
the laws. and are 115jec: to the taxes agreed: UP9P, by 
Qur repreientatives in pa lament. 

Saul. - You alluſion is impꝛapetr'; becauſe we chooſe 
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be our repreſentative? I know he broke God's com- 
mand; but J deny that God made a covenant with 
him, in the name of all bis poſterity. Reaſon revolts 
at the Idea, Rom. v. 12. 7 = 
Paul. The Idea, that a parent may covenant for 
his poſterity, is not ſo irrational as you imagine, We 
have frequent examples of parents binding their heirs ; 
tho” the heirs did not conſent, yet they cannot reverſe 
the obligation. Joſhua, in the name of Iſrael, con- 
trated with the Gibeonites; and if Saul endeavoured 
to nullify the covenant, by deſtroy ing them, ten of his 
offspring muſt be hanged, at the deſire of the Gibeonites 
to avert the Lord's diſpleaſure, and free the land of 
Iſrael from a dreadful tamine. Hence it's evident, 
that Fathers can bind their heirs; and to deny it would 
have fatal effects; for all ſecurities, mortgages, and 
marriage ſettlements, upon ſuch a ſuppoſition, would 
be overturned. | | 8 
Saul. Suppeſe I grant that parents can bind their 
heirs: yet how can you prove that God intended to 
make a covenant with Adam, as a reprefentaiive ? And 
that Adam knew this, and conſented to the condition, 
theſe two things muſt be the cale ; otherwiſe all you 
have faid muſt paſs fer nothing ? f 
Paul. 1 ſhall attempt to prove both points; that 
God made a covenant with Adain—and that Adam 
conſented to that covenant. . 
Saul. Keep theſe two points diſtict; that I may 
follow you without confution. Firſt, prove that God 
made a covenant with Adam, There is no account 
of this covenant in Genefis, | 
Paul, If the mind of any perſon is delivered, in a 
Conciſe manner, in one part of a Witting; yet if it is 
more fully expreſſed, in another part of the ſame 
writing, by comparing one part with another, we per- 
fectly diſcover his mind. In like manner let us read 
the ſcriptures, « All ſcripture is given by divine in- 
« ſpiration.” Hoſea, vi. 7. God ſpeaking of Iſrael 
ſays, But they like men (in the eriginal Adam) have 
tranſgteſſed the covenant. In Romans and in Galla- 
tians, you have the two covenant heads, Adam and 
Chit contraſted, The diſobedience of the former, a 
| a | the / 
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the cauſe of our miſery; and the obedience of the 
latter, as the cauſe of our happineſs, are declared. 


Rom. v. 17. 18. 19. There are but two covenants; 


of which the covenant of works is one, and the coves 
nant of grace the other, mentioned in Gallatians ; the 
covenant of works repreſented by Hagar's ſeed. The 


covenant of grace by Sarai's ſeed. The one from 


Sinai, which gendereth to bondage, the other from 
Jerufalem which is above and btingeth freedom. Gal. 
iv. 22 —28$. It is alſo evident, that God made a cove- 
nant with Adam; becauſe children, who do not ſin; 
after the ſimilitude of Adam, are expoſed to the wages 
of fin, death. If childten had no original fin, they 
would not be ſubjeRed to ſuck dreadful diſeaſes in in- 
fancy; as they never committed actual fin, 

Saul. 1 do not deny, that our death is a conſe- 
quent of Adam's eating the forbidden fruit. God ſaid 
to him, „In the day thou eateſt thereof thou ſhalt 
% ſurely die.“ But is it, therefore, incumbent on me to 


graut that a covenant was inade with Adam, becauſe 


all men muſt die? Gen. ii. 17. 


Paul. I will not now conſider what was included 


in the threatning. I night ſhew, that it included in it, 


death in its utmoſt ex'ent ; death ſpititual, tempo- 
ral and eternal, From your conceſſion, that our death 
is an effect of Adam's fall, I may fairly deduce this in- 


ference, that God made a covenant with Adam, as the 


repreſentative of his pofterity. For if there were not 
a covenant, how could death, in Juſtice, be inflicted 
upon bis offspring? Death is the wages of fin, and, 
M herever death is infi ted, in all reaſon, we mutt con- 
clude that the ſubjeRs of it, are in ſome reſpect, ſia- 
ners. To deny this would be to accuſe the Almighty 


of injuftice ; for by his juſtice, he is bound to defend 


the innocent, as well as to puniſh the guilty. 4 Shall 
4 not the judge of all the Eirth do right.“ 
Saul. Do not beaſts daily die ? Are they the ſub- 
zeRs of ſin? ; | 
Paul. The irrational creatures were formed for 
man's uſe ; for Adam had dominion over the fowls of 


the air the fiſh of the ſea, and the beaſts of the field. 


Their death proves God's difpleafure againſt man. 
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He now ſhews that he is diſpleaſed with the whole 


creation; which ravelleth in pain to be delivered 
from its bondage to ſinful man, God, therefore, by 
the death of uſeful Cattle, ſhews his hatred at man's fin. 
And the beaſts. by death, are delivered from flavery, 


I bumbly ſubmit, whether I heve not proved that God 


made a covenant with Adam ; becaute the (criptare 
declares it—and children who are not guilty of actual 
lin, have the effects of Adau's fin irflited. I now 
proceed to piove' that Adam agreed to that covenant. 
You muſt acknowledge ; that God made Adam up- 
right, that he was holy, and free fiom ig, I wou'd 
only aſk, Is not hulineſs God's wo:al image? If Adam, 
therefore, was holy, he could not withhold his con- 
ſent. No party, with whem God enters into cove— 


nant, can be at [li iberty to refuſe his terms, or to pro- 


poſe terms to him, as in covenants between-equals of 
mankind. God from the purity of his nature can pro— 
poſe no terms, but what are equitable; aud conle- 
quently, a puie and holy cre: ture could not, yea 
would not, object to reaſonable terms. When Satan 
tempted Eve to eat the forbidden fruit, ſhe antwered, 
in ſuch cleat terms, as leaves it out of doubt, that 
Adam and ſhe allo petfedly un def ſtuod, God's come 
mand, Gen, ili. 1 2 3. Aud kiew that keeping 
the covenant entitied them to life, and that breaking 
of it expoled them to death. Some {peculative heads 


have to:med this Hypatheſis, that it the fallen Augels 
wee to bs redeemed, each of them would tequite a 


diftin& Mediator, becauſe they did not fall in a cove- 
nant relation; for each ſinned, and each iuffers. But 
as the breach of the covenant of works, by the fill 
Adam, plunged himlelf and lis poſterity into an eftate 
of ſia and untery ; fo the fulfilling of the condition of 
the covenant of grace, by Jeſus Chritt the ſecond A- 
dam reſtored his children into an eſtate ot bolinets; and 


| happineſs. 


Saul. How doth original fin deſcend to al man- 


kind? lt cannot be by the body, w Wich conſiits of 


groſs matter. We have our bodies of the ſame maſs, 
of which the beaſts are formed. Dutt thou art lays 
« God, and unto dult ſhalt thou teturn,” Nor is 

| 3 ſin 


18 


137 J 


ſin deſcend | by the ſoul, for it is created: by a 100 
God, and he cannot be the Author of fin, 

paul. This is an old cavil of the Pelagians ; It is, 
however, falſe reaſoning to ſay, I cannot explain this 


or that appearance in nature, therefo. e, ſuch things 


cannot exiſt, There are many things in nature, for 
which we can give no reaſon; ſuch as the power of 
the loadſtone, gravitation, &c. Yet no man will deny 
that the loadſtone attracts Iron to it; end that all 
heavy bodies fail to the ground. Lou know not how 
the {oul and the body are united; and how they act 
and fe- act upon each other: You will not, therefore, 
deny that your ſoul and body are united; and have 
upon each other, a very powerful influence, We can, 


however, give ſome account of the manner, in which 
original fin is eonveyed. It is by ordinary generation. 


Every creature begets a creature, poſſeſſed of ſimilar 
qualities. A finner begets a ſinner. Adam begat Seth 
after his own likeneſs; Obſetve the contraſt between 
Adam's creation, and Seth's generation. Adam was 


made after God's image, in knowledge, righteouſneſs 
and holineſs, But Seth was begotten after Adam's 


Image. Why does the ſpirit mention Seth, and not 
Abel, or Cais? Had he mentioned Cain, it might be 
objected that he was a wicked and degenerate branch. 


Had he mentioned Abel, it might be objected he had 
no ſeed, and we could draw no inference from it. 


But Seth, the Father of the holy ſeed, was by nature 


a finner; a child of wrath as all his poſterity are. 


Adam did not repreſent our bodies, or our ſouls abſtrac- 
tedly, büt our perſons. And tho' there is no impurity 
in the ſoul, as God forms it; yet it is not adorned 
with grace as Adam's was; but created imply with na- 
tural faculties: Herein God is not to be conſidered, 
only as creator; but alſo as a juſt Judge ; and he with- 
holds that grace, which Adam forfeited, as a puniſh- 


ment of his firſt ſin. The ſoul being created in infu- 


ſion, and infuſed in creation; the moment the ſoul is 


united to the body, the human perſonality is conſti- 
tuted ; and the perſon being a deſcendant of the firſt 


Adam, hath the guilt of his firſt fin imputed to him; 
ich muſt be attended with the want of original righ- 
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teouſnefs, and the corruption of his nature. 

Do you imagine, that a cortuption of na- 
ture neceſſarily implies, that the ſubject of it muſt 
previouſly be chargeable with fin, That is an idea, 
that never occurred to my mind. I know many, who 
will deny the guilt of Adam's firlt fin; and yet ac- 
knowledge the corruptibn of the nature. 

Paul. Certainly every eiſconformity to God's lau, 
as well as every tranſgreflion, is a violation of the law: 
And when we fee ſuch corruption in our hearts, and 
in the firſt words and aQions of children; we may 


jaſtly conclude, that we are by nature, as well as by 


practice, ſinners. I, now, proceed to prove that the 


human nature is corrupted, Sciipture and rational ar- 


guments will eſtabliſh this truth beyond all doubt. 


Hear the few following teſtimonies. Moſes ſays, 
„That the imagination of man's heart is only evil, 


'and that continually.” David aſſerts, that God's teſti» 
mony concerning man fs, They are altogether be- 
come filthy.” Job, ſays «© Who can bring a clean 
* thing out of an unclean? not one.” David confeſſes, 
„That he was conceived in fin.” Chiſt declares, 


% That that which is born of the fleſh is fleſh.” The | 


neceſſity of regeneration implies natural corryption, 
Baptiſm adminiſtred to infants, under the new, and 
eis cumc iſion under the old teſtament, plainly import, 
that children need the blood of ſeſus to cleanſe them 
from fin; when theſe ſeals of his Covenant are, and 


have been adminiſtred to them. Let us conſult expe- 


nience, and this dofttine of natural corruption to any 


* confiderate perſon muſt appear, as evident as the Sun 


Reams. The Heathens ſaw ſo muck ef man's depia- 
vity, that they readily acknowledged, that man is not 
now tn that condition, in which God created him. 
Hence their inquiries into the origin of Moral Evil, 
And their vain Fable of Pandora's box, being opened, 
whence all evils iſſued, And their notion of two firſt 
' beings. . A good from whom all happineſs, and an 
evil, from whom all mifery proceeded. But glory to 
God, we, from ſcripture, may ſee that Adam's fall is 


the origin of all evil. I may add that this corruption. 


is guiverſal, extends not only to all men; but alſo to 
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all in man, ſoul and body. How early do we ſee the 
werkings of pride, covetouſneſs, revenge, and a con- 
tempt of, and an averſion from religion. A backward- 


neſs to ſubmit to the moſt uſeful inſtruction, and the ft 
molt gentle correction! How prone to lying, and how | 
ready to learn idle ftories, and obſcene ſongs ; but 1 
with what difficulty can they be taught the Lord's 1 


Prayer, or a Chapter of the Bible! In youth, what a 
ftrong attatchment to lui, luxury, gaming, diſimula- 1 
tion, and every ſpecies of diſſipation! How crowded 4 
are places of amuſement; but how few at the Church! 1 
They are all alive at the Theatre, and, for hours toge- 
ther, can hear profane Comedies; and yet, at 
Church, all the eloquence of the preacher, upon the 
moſt important ſubject, and in the awful preſence of 
the Almighty, cannot arreſt their attention, even for 
one hour! What ſcenes of impiety in ſecret, and daring 
acts of murder, robbery, &c, ate committed in pub- 
tic! Object not, that when reaſon is ripened, men will 1 
act more uprightly. They, indeed, in the middle of 9 
life, may ſhift the ſcene : but they only relinquiſh one ; 
purſuit to follow another, and commence wordly, 

ſenſual or ambitious men, How doth the worldling 1 
lay ſchemes, and proſecute them, at the expence of 1 
health, conſcience, and a good name, living on the 9 
tears of widdows and orphans, diſregarding the cries 1 
of the miſerable! How doth the ambitious man, ſcale- 9 
ing the ladder of preferment, ſtoop to low and abject 1 
flattery, and diſimulation to catch popular applauſe l And AN 
' tho? from his character he cannot ſolicit to perjury g 1 
yet can wink at it in others, if it ſerve his ambitious 1 
deſigns. Or is he a ſenſualiſt, how does he glory in . 
his intemperance, and ingenuity in drawing. others in- 3 
to wickedneſs! Are the tables turned im old age? No, 
no; The ability of purſuing wickedneſs is in ſome 

meaſure abated; but the inclination to it is encteaſed! 
Murmuring and ceveteouſneſs of the world, when they 

have loſt the -power of enjoyment, ſtrongly mark the 

laſt tage of life, and are evidences of ſtrong corruption, 

inherent in man, Yea, the torrent of iniquity is ſo im- 

petuous, that it bears down all oppoſition. Human 

95 enforced with the moſt ſevere penalties can't 
1 | 


7 


3 


* 3 


— TOES 7 ow . 


A AE 


— 


S —— —— . 
OO, — Der 


ſtem 


9 -Sles FR 
— — 5 * * 4 


r 


— 
1 


T= ZW 


Ce +, - : — FEY n 
ee 
— 


10 


ſtem the current. Vows and promiſes, yea the moſt 
folemn oaths, ate like Sampſon's burnt cords before 
the flighreſt temptation. Do not natural men prefer 
their bodies to their ſouls, time to eternity, the, fa- 
vour of men to the approbation'of God, and the teſti- 
mony of a good conſcience? If all the different kinds 
of vice, flow ftom a corrupt heart, muſt not our na- 
{LTC be corrupt? and that they do, appears from Fer. 
xvil. 9. © The heart (not this or that man's heart but 
every unrenewed heart) is deceitful above all things 
* and deſperately wicked: who can know it?” And 
from Mat. xv. 19. For out of the heart proceed 
«« ext thoughts, murders, aduiteries, fornications, 
« thefts, falſe witneſs, blaſphemies;“ &c. | 
Faul. You have drawn the piQtuie of human na- 
ture with a black pencil, The original can be found 
only among men of the moſt vicious principles, and 
molt abandoned practices. Al are not immerſed into 
tuch abominations, as you have mentioned; except 
hardened ſinners, who have been corrupted BY: evil 
examples. 

Paul. The queſtion is not, whether or not ever 
man has actually every vicious principle, and e 
mitted every act of wickedneſs: But whether the ſeed 
of all theſe is in his corrupt heart. As the acorn 
radically contains in it all the different parts of the 
tree; tho' every acorn doth not come to be a great 
oak ; fo every heart hath radically in it, the ſeed of 
every fin. Every man, generally, hath ſome predomi- 
nant fin; ariſing trom his conſtitution, cuſtom, call- 
ing, period of life, or ſtation, for this he makes pro- 
vin, His corruption, ia a great meaſure, running 
in that channel; other fins de not appear. To vie 
Pope's words, in proſe, this paſſion: like Aaron's rod 
twallows up the reſt, If bad company make men 
more wicked, it certainly ariſeth from the cortuption 
of their nature; to which bad precepts, and bad com- 
pany are ſo agreeable. I grant there are many ſober, 
and virtuous men in the woild ; But who makes them 
to differ, from the reft of their ſpecies? The Almighiy, 
who hath, either by external providences, hedged up 
their way, that they cannot find their own paths; b} 
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by renewing and conſtraining grace, hath changed 
their nature, and made them willing in a day of his 
power. 8 | 
Saul, It is difficult to contradict facts. Vice is "i 
very: prevalant, and almoſt univerſal. I think, how- = 
ever, it is a diſagreeable ſubject to dwell upon. How « Ml 
can you prove that a belief of this melancholy doc- 1 
trine hath a tendency to promote holineſs ; you know, = 
that was the chief deſign of our preſent converſation ? 4 
Haul. But J muſt explain what I mean by holineſs, 1 
teſt we be deceived, and take a part for the whole, or (8 
a ſhadow for the ſubſtance, © Holineſs is the having, 
and exerciſing of every gracious and virtuous diſ- 
« poſition, in mortifying every luſt, and complying 
with every duty, incumbent upon us in that ſtation, 
„ in which adorable Providence hath placed us.” Or 
in other words, «+ Holineſs is the mortifying every ir- 
«© regular defire, and complying with every duty, from 
right principles and motives, out of obedience to 3 
| «© God's law, and a ſincere defire to promote his glory.“ 788 
. F#Saul, I confeſs, your definition of holineſs hath ſo : 
much the appearance of novelty; that I wiſh you i 
would explain it, that I may uaderſtaad it better; it 
till then, 1 ſhall neither give, nor withhold my aſſent. 0 1 
Faul. The genuine holineſs of God's people pro- 1 
cCceeds from right Principles: from Knowledge, for 9 
(+ They are all taught of God.” From Faith, with- 1 
out which it is impoſſible to pleaſe God. From Lowe, 4 
to God and man, which is the fulfiling of the law, 
Conſequently their holineſs proceeds from a heart te- 
newed by the grace of God; in which are implanted 
every pracious principle, flowing from a vital union 
to Jeſus; from whom they derive daily ſupplies. of 
grace; which enables them to endeavour gradually to 
mortify, and abſtain from every ſin, and to comply 
with every duty, incumbent upon them in every de- 
partment of life. Nor are they, as a: ſhip in the 
Ocean, without helm, rudder, or ſtar to ditect their 
courſe. The rule of their principles and practice is, 
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not the vain opinions of men; but the Word of God, 1 
elpecially the law, which Chtiſt by his holy ſpitit 
Ibath written in their hearts, The Chief End of all wu 
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is, not the applauſe of men, nor to merit the pardon 
of fin, and a title to Heaven; but to glorify God. 
Now, Saul, whatever hath a tendency to promote 
this kind of real and poweriul holineſs is worthy of 
our conſideration; and to this, I am certain, a firm 
belief of the doctrine of original fin doth lead, 
Saul. I have often heard, that it is common for 
men to run from one extreme to the other. I now fee. 
it verifhed. When you deſcribed a natural man you 
ſeemed to have in your eye a fallen Angel When 
you defcribe a (piritual man you ſeem to me to give 
the character of a glorified ſaint, The common pro- 
verb is now falſified; That virtue lies in the mid- 
„dle, vice in the extremes,” I have known fome 
men, who denied originaſ fin, and yet, had ſome ex- 1 
cellent virtues: They were juſt and honeſt in their 
dealings, loving and faithful hufband's, kind and in- 
dulgent parents, and hated alt kinds of oppreſſion. 
May not a man have ſome diſtinguſhed virtues, and | 
yet be ignorant of the conſtituent parts of holineſs, F 
which you have mentioned. 1 
Paul. I know, my dear Saul, that men frequently 
| think, that we may have ſome virtues, and yet be to- 
tally deſtitute of others. I readily grant that men 
may have moral virtues, who are deſtitute of religion; | 
and that men may have the Profeſſion of religion, who 
have not the Fower of it. And God forbid, that 1 
Gould depreciate any man's merit. Thefe moral vir- 
tues are uſeful to ſociety; and no man hath a right to 
judge of the motives, which influence the actions of 
' Others: But however amiable moral virtues may ap- 
pear to men, they certainly are greatly deficient, and 
even culpable in the ſight of God, it they do not proceed 
from right motives, or are done to promote God's 
lory. But even ſhould. one or two ſhining . virtues, 
which are abſolutely neceſſary in canſtituting a holy 
life, appear in any man; will. you, therefore, aſſert that 
he is a holy man Becauſe words are the eſſential 
parts of a ſentence, will you, therefore, aſſert, that . 
word is a ſentence, that a ſentence is an oration, or 
an oration every kind of poſſible compoſition ? Unity 
is eſſential, in character, as well as in poetry, or paint-| 
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ing. When a man is converted by the word and ſpirit 

of God, fin gets a blow at the root; and all the 
branches of it begin gradually to wither, When the 

Sun riſes, he enlightens the whole hemiſphere, diſco- 

vers every object, and gradually encreaſes his light and 

heat till noon: In like manner, when the light of 
grace ſhines firſt into the ſinner's heart, it diffuſes its 
enlightning and vivifying influence thro every faculty 

of the ſoul and member of the body, raiſing in the 
ſoul a hatred of every fin, and a love of holineſs, 
"Tho at firit the diſcovery, which grace makes, may be 
but faint, like the morning light; yet in faints it gia- 
dually increaſeth, till they come to the ſtature of men 
| in Chriſt Jeſus. ** The path of the juſt is as the ſhi- 
| | « ning light, that ſhineth more and more unto the per- 
„ fect day.“ Proverbs, iv. 18, The firſt implana- 
tion of grace is called regeneration, or a fecond birth; 
The ſpirit of God, certainly, knows how to ſelect the 
moſt proper fimilies and metaphors. As a child hath 
all the eſſential parts of a man, which gradually come 
to perfection; fo every ſaint hath all the eſſential parts 
of holineſs. Or in other words, he hath a principle 
of grace, which operates in mortifying and avoiding 
fins againſt the firſt and ſecond table of God's law; 
andi in promoting eveiy duty. If men have only mo- 
rality ; but rejec religion, however amiable it may ap- 
pear, there are at the root ſome worm of popular ap- 
plauſe, inteteſt, or other ſelhſh motives that will make 
it wither, as Jonab's gourd did when it was ſmitten by 
the Sun. Many ſpeak of vittue, as if God had no 
connection with it; but let a man be ever ſo juſt in 
his dealings, can he be a virtuous man, I mean a fi- 
niſhed character; when he gives the God of truth a lie, 
and diſdelieves the doctrines ot Divine Revelation? To 
aſſert that he is a holy, or even a worthy man, when 
he negleQs prayer, ſwears, and lives as if his whole 
felicity depended upon Carnal gratifications, my dear 
Saul, is contrary to the propriety and Unity of con- 
dud, which are eſſential to conſtitute true worth and 

holineſs; we muſt not take a part for the whole, falid 

Tenſe refutes the idea. | 

} Saul. Do you mean that a gracious perſon will 


never 
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never fall into any ſcandalous fin! Experience refutes 
the wild dreains of perfectioniſts. 

Paul. I do not: To maintain, that, in our prefent 
imperfect ftate, we can live without fin, is contrary to 
ſcripture ; © There Is none „ in this reſpect, 
« no not one.“ Rog. iii. To be holy, perfectly 
holy, in this life was pegoffe only to the bleſſed Je- 
ſus. There is the remainder of fin in the beſt, under 
which they daily groan, as Paul did, Rom. vii. 24. 
By furprize, temptation, or internal corruption, they 
may fall, as David and Peter: Bur they will not per- 


ſevere, juſtify, or reſolve to continue in any courſe, 
that they beſieve to be ſinful. They endeavour to 


live ſoberly, righteoufly, and Godly in this preſent 


world, The grace of God teac| neth. em this wall 


cal leſſon, Tit. ii 14. 
Saul. But you have not yet Aae erst y queſt ion: 
How doth the belief of the doQtine of original fin pro- 


mote holineſs? You' very ingemoully' turn the conver- 
| fation to other topicks. 


Paul. | have not forgotten, what 1 eb ppl But 
it was neceſſary, once tor all, to inform you of my 


idea of holineſs; which you mult retain in your mind, 
in all our future converſations. Whatever, therefore; 


we uſe as motives, arguments, means, &c. to promote 
piety, or morality, may be faid to have a tendency to 
incite to holineſs; and there ate the credenda, and 


the agenda in religion, or faith and practice: As no 


man can guide a Ship at Sea, who hath not learned 


navigation; ſo no man can be a practical chriſtian, 
who is ignorant of the leading principles of chriſtianity: 


Certainly our fall in the firſt Adam, and our recovery 


by the ſecond Adam, Chriſt Jeſus, are the two great 


points, to which all the truths of chriſtianity, more 


immediately, or more remotely tend. A belief, then, 
an operative, heart affecting belief of our fallen eſtate, 


muſt have a tendency to promote bolineſs, in the fol- 


lowing inſtances, 

iff, A ſenſe of our own depravity will check the 
riſing of pride, and excite humility, Shall we be 
proud of our family? We did not chooſe our parents; 


and the more worthy they were, the more culpable 
. are. 
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ate we, il we act. improperly. Are we oropd of. on. 
talents ? They are God's gifts, and we may provoke 


him to blaſt them; or by biding them | in a Repkin, and 


not emproving them, they may be taken from us. 
Are we picud of our works ? They have many ble- 
miſhes, and our fins are more numerous. How many 
duties have we omitted! How many fins have we com- 
mitted! How many mercies have we lighted! How 
many calls of Chriſt's word, ſpirit and providence have 
we diſregarded! How have our hearts riſen with 


pride and refentment, againſt the reproofs of friends, 


the inveQtives of enemies, or the adverſe diſpenſations 
of providence}, And .from what, my dear Saul, hath 


this proud and ingrateful conduct proceeded? Moſt 


afſuredly from our wicked hearts. Should not then, 
a col ſideration of this excite humility, make us of a 
forgiving diſpoſition, and prevent harſh ceniuring of 
others, when we are ignorant of the temptations to 
which they were expoſed. 

2dly. A fight of the corruption of our nature, of 
our ſpiritual diiorders, will make us prize Jeſus Chriſt, 


the ſpiritual phyſician 3 and follow his pre!criprions. 


There is no other Saviour; by his death a ivuntain 
hath been opened to waſh us from the ęuilt vi fin, by 
his blood; and from the fith of ſiu, by his ipiric., He 
is exalted as a Prince, and as a Saviour to give gifts 
and repentance to uch as did ebe! The bie ſſed Je- 
ſus cane « not to call the 1ightc us, but ſinner to fe- 
| pentance,” Let us then follow the preſc: 1ptions of 
this heavenly phyſician, This will recommend a the 
externals of holinels, and excite us to prayei, read- 
ing the icciptures, attending upon the pub c ordinan- 
ces; and alſo to l OK to God for a b eſfig e ; 
without the bl. ſſiug of God, and the wo king his 


ſpi jſrit in our heats, The means of grace WII be inef- 


. 
' 3dly A view of our wicked hearts will convince us 


of ihe neceſſi:y of watchtulaets, A watchti:l ch ſtian 


is a holy chriſtian. Watch and pray iay> Cmitt, 
% tha you enter. not into temptation.” Huw yreat 


_ *the neceſſity of watching againft Satan's aumnffol de- 


| vices, and the world's aliuriag inates; when we base 
| | mat let 
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matter within our hearts, upon which their temptag- 
ons faften} What evident need there is to watch againſt, 
and to refift the rifing of corruption; for if it break 
forth, it acquires ftrength in its motion ! That man is 
ignorant of vital holineſs, who is not thoroughly con- 


vinced of the Neceſſity of daily watching over his 


heart - pafſions—fenſe:—thoughts-- Words and actions, 
yea of obſerving alſo the opportunities, which God 
gives him to be ſerviceable to others. 5 

4tbly, A thorough conviction of our fin and miſery 
will teach us not to truſt either in ourſelves or others: 


If men are ferviceable to us, we ought with gratitude 


to confeſs it; polite breeding, yea religion , enjoins 
it: But at the ſame time we are to confider, that God 
hath the hearts of all men in his hand. Men can be 
nothing to us, but what God makes them :o be. And, 
as men are changeable, ſo they have not always will or 
ability to help us. Pſalm. cxxx. 3. Put not 
« your truſt in Princes, nor in the fon of man, in 
„ whom there is no help, his breath goeth forth, he 
de returneth to his earth:” „ In that very day his 
„ thoughts periſh,” There is no ſtronger proof, at 
leaſt a more evident one, of the corruption of human 
nature, than the inſtability of men, and the implacable 
reſentment that one friend may on a future day, have 
to another; © Curſed is the man that truſteth in man.” 
Jer. xvii, 5. And equally vain mult it be to truſt in 
our own heart, God calls him a Fool” that does fo. 
sthly, Finally, if we are not to truſt in ourſelves, or 
others, becaufe we are corrupt ſinners, in heart and 
life; will not this teach us the neceſſity of chufing 
Chriſt and living a life of faith in him, who is a friend 
that ſticketh cloſet than a brother. A friend, who is 
permanent in his love. A friend, who attends his 
eople thro' life and death, and will take them to 
3 where they will eternally enjoy him? This, 


my dear Saul, is the improvement, which you, I, and 


every perſon, ought to make of the doQrine of original 


fin, and not to make it an excuſe for wickedneſs, as 
many do, crying out, Lord help us, we are all fin- 


ners, we have wicked hearts that lead us aftray ;” 
without being deeply conceined for this wickedneſs, 
ts 1:16 98 = 
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| fincepely deſiting to be delivered from it. 


Saul. Well, really there is ſome truth in what you 
ſay. I am certain that you cannot ſay as much about 
the doctrine of the attonement. It is time to adjourn, 
let us diſcourſe of that at our next meeting. | 

Paul. I am ſatisfied. The ſociety was then dif 


Tak END or THE SECOND DIALOGUE. 


DIALOGUE III. 


OHN, James and Thomas, having come early, 


had time for the following converſation, before the 


ſociety met. 
Thomas. The Profeſſor, in this morning's lecture, 
ſaid, That a natural inability neither entitled a 
« man to praiſe; nor expoſed him to cenſure: But 
« thatFit was quite the reverſe in moral inability.” 
Upon theſe terms, be pleaſed, John, to give me your 
explanati | 


— 


Jobn. "by natural inability; 1 preſume, that the 


Profeſſor means, Any impediment extraneous to 
« the will; which hinders us from doing an action: 
*< whether it artiſes from a natural defect, in the un- 
« derſtanding; or in the conſtitution of the body; or 
« from external objects.“ A man lame and blind, 
e read the Bible, or go to Church. He is not 
cuͤlpable, therefore, in 


cauſe 


neglediag theſe duties; be- 
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cauſe his natural inabilities diſqualify him for their 
performance. He cannot rob nor ſteal; and, herein, 
for the fame reaſon, he is not inticled to praiſe, A 
pious wan, in health and ſtrength, caſt into a dun- 
geon, by a violent periecutor, let his inclinations be 
ever ſo ſtrong to do his duty, cannot; but, becauſe 
of his confinement, he is not culpable, 

Thomas. I underſtand you: A natural inability 
ariſes from things, in which the will is no ways con— 
cerned; and which an act of the will cannot remove. 
Pleaſe to explain a moral inability. 

John. A moral inability conſiſts either in the 
« want of inclination ; or the ſtrength of a contrary in- 
4 clination; or the want of ſufficient motives. in 
« view, to induce and excite the act of the will; 
„the ſtrength of apparent motives to the contrary.” 
Or both theſe may be 1efolved into one; and it ma 
be ſaid in one word,. That moral inability confilts 
6 in the oppoſition or want of inclination.” 


Thomas. If you would give me ſome inſtances, 1- 
would better comprehend yonr meaning. Similies and 


examples properly applied let things in a clear light. 
John. The reuptation, which Joleph's lewd mis- 

trets propoſed ro him, was ſtrong ; the could enrich 

him and load him with honours; and it might be 


ſecret, © There was none of the men of the Honſe © 


„within!“ But a fanctified will, the law of God in 
his heart, gratitude to his indulgent maſter, and love 
to his God, were ſtronger than the aluring temptation; 


be, therefore, had a wo'al inability to fin in ſuch a a 


ge manner; and conlequently rejeQs it with diidain, 
aving, * How can 1 do this gieat wickednets-and 
« fin againſt God.” A drunkaid, wider fuch and ſoch 
circumltances, | may be unable to forbear taking Urong 
drink. A child of great love and duty to his parents, 

may be We to will his Father's death: Vea. ſome 
men may be ſc under the power of a vile :diſpofition, 
that they may be unable to love thoſe, who are woft 
worthy of eſteem and affection. A firong habit of 
virtue and a great degtee of holinels, may caulg -A 
moral inability to love wickedneſs in genera) ; may 
render a man unable to take complacence, in Bichldd 


. perſons, 
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perſons, or things; or to chuſe a wicked life, and 
prefer it to a virtuous one. And, on the other hand; 
a great degree of habitual wickedneſs may lay a man 
under an inability to love and choofe holineſs ; and 
render him utterly unable to love an infinitly holy be- 
ing; or to chooſe and cleave to him as his chief good. 
You now may ſee, that this moral inability, not like 
a natural inability, expoſes a man to cenſure, or enti- 
tles him to praiſe. | may here obſerve, that fre- 


quently Divines confound theſe terms, when they ſay 


man hath a natural inability to keep God's law, they 
mean a moral inability, which they call natural; be- 


cauſe we have it by nature, not as God formed it: 


but as it is now corrupted by Adam's fall.“ God 
„ made man upright ; but he hath ſought out many 
« inventions.” See Edwards, careful and ſtrict en- 
-quiry into the niodern prevailing .notions of free will 
de. Page 24 ; * | 

Thomas. What did the Profeſſor mean by Neceſſity, 
ina lecture which he delivered yeſterday? It is not 


' eaſy to have a clear idea of a great number of abſtract 


terins, | 

John. By Necefity, as the Profeſſor uſed it, in his 
diteourſe upon Liberty,- and Veceffity, I underſtand, 
What muſt exit or come to pass according to ſome 
„ plan.“ Weceſury, (and Neceſſity allo the abſtract,) 


a relative teim; and muft have relation to ſome 
other thiag, as Fart, Cauſe, Effect, Anteredent ot 


Conſequent, - 


Thomas. Alas! my dear friend: You have intro» 
duced, Cauje, Effet Antecedent- and Conſequent; 
which you ſeem to think neceſſary, in order to explain 
the word Nece//ity.. l dare ſay theſe words alſo te- 


quite an explanation. - 


John. I will, Tuomas, moſt readily explain them; 


as it Will not be a deviation from the anfwer to your 
queſtion, about Nece/fty: A Cauſe is that which na> 
turally produceth its Effet. As the Sun naturally 
produceth light and heat. The Sun is called the 


 Capſe ; Light and Heat the Efefts, An Anlecedent is 


tat, which in time goes before its Conſeguent; and; 


ick ſome ſott, is connedted wick it; Yet the Conſegilent 


E 
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is not the natural Ed of its Antecedent. As Eternal 
life, in Heaven, is the Conſeguent of a holy life on 
Earth. Now let us tranſpoſe theſe two examples, 
Suppoſe I ſay, that Light and Heat are the Cenſeguenis 
of the San. I do not ſpeak with propriety, they are 
more than the Conſeguents; for light and heat are the 
natural Efeds of the Sun. And, in the ſecond ex- 
ample, ſhould I ſay, Eternal life is the Efed of holi- 
nes; | aſſert a falſehood, For holineſs is not the 
Cauſe of eternal life, but the Blood of Jeſus Chriſt ; 
which cleanſeth from all fin. Once more, if we lay 
that eternal life is the conſequent of Chriff's obedience 
and death, as its Antecedent. Our aſſertion is not ſuf- 
ficiently explicit · For Chriſts Obedience and death is 
the proper and natural Cauſe, why eternal life is con- 
ferred upon his people. Let us now return to the ex- 


planation of the term Neceſfity. © Whatever, therefore, 
« is coeQed with any other thing, as a conflituent 
« part, or as its Cauſe, or Antecedent, there is a Neces- 


« fity for that thing, it u excite as a part, or 
come to paſs as an Efe#, or Conſequent.” Pope ba- 
ving taken a ſurvey of God's works, confiders the 
different parts as fo many links of one great chain; 


and afſerts, that there is 4 Neceſiity for every pait. 
64 Were one ſtep broken, the great ſcale's deſtroyed, -% 


« From nature's chain whatever link you ſtrike, 
« Tenth or ten thouſand breaks the chain alike. 
% And if each ſyſtem in pradation roll, : 
. Alike effential to the amazing whole; 
„The leaſt confuſion; but in one not all, 
%. That ſyſtem only, but the whole mult fall.“ 


Pope's. eſſay on Man. Epifle. I. Lines. 240. &c. 


And in the Moral World; we muſt ſuppoſe, that 
God acts with Order and Regularity, There is a Ne- 


teſhty. for every thing that happens; for his Providence 


brings to paſs, whatever he has determined, 
- la, That opinion of yours, favours Heathen» 
ah fataliſm. | 


Pon. By no meant; 


The Heatbeas imagined tut | 
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there was a fate; to which their God's themſelves 
were ſubjected. Tho' all happen of neceſſity, in re · 
ference to his divine purpoſe; yet God wills and 
acts freely. Known unto God are all his works 
« from the beginning.“ Ads, xv. 18. 
Thomas. Then he muſt approve of fin, for it happens; 
John. He wills io permit, to reſtrain. and to ovei- 
rule fin; and makes it the occaſion of illuſtrating the 
glory of all his perfections: But he doth not will the 
means and the end, with the fame kind of volition. In 
the plan of redemption, the end God propoſed was, 1 
to glorify his perfections, and to magnify bis law, in 1 
ſaving his people from ſin and mifery, . The end he Þ 
heartily wills, becauſe it is laudable. But in the cruci- 1 
fying of Chriſt, ſinful men and finful actions, muſt be 
employed. Theſe be willed to permit; but he neither 
commanded, nor approved of their fin. A man, who 
hath a mortified leg, to ſave his life permits h leg to 
be cut off. Now, the end he has in view is the pre- 
ſervation of his life; this he wills hearti ly; but a mean 
to attaim this end, is to permit the infected member to 
de cut off: but no one will aſſert that he as heartily 
. wills the mean, the cutting of the leg; as be doth the 
FF end, the preſerwation of bis life, 5 
| Thomas. Then, nothing comes to paſs by chanee,- 
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on. accident. | _ 7 

Fobn, Many things: appear to men to-came by 
chance, or accident. Becauſe they are igtolant of tbe 
cauſes which produee them; or the ends that the Al- 
mighty intends to accompliſh; by ſuch fortuitous events. 
Tho' it might appear chance what part of Canaan, - 
each of the twelve. tribes ſhould inhabit ; as every one 
got his diviſion by lot; yet every tribe gat their divi- 

| hon, as Moſes had foretold. Which will appear, by 
comparing Deut. ' x3mii. with the boek of Joſhua, | 
Moſes ſaid of Zebulon and-Ifiathar. ©. They ſhall-ſuck + 
«of the abundance of the teas, and-of treaſures hid in 

« the ſand. After Moles is dead, lots are caft z and 
Zabulon's border “ went up toward the:fea,” Joßbua, 
xix. 11. &. &c. &C:- The lot is caſt into the lap; 
40 but the whole diſpoſing thereef is uf the Lord.“ 
Comfor table docti ine, indeed; 4 belicre that m_ 

. ; | thing - 
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thing we meet with, in life, is ordered by unerring _ 
Providence! Prov. xvi. 3 
Thomas. If all things come to paſs, according to 
God's determination ; man's liberty 1s defiroyed ; he 
can have no will, no choice. 

Jobn. Quite the contrary: For the Divine decree 
is not known to men; and lays no reſtraint upon them. 
But men act freely, in fulfilling the decrees. Joſeph's 
brethren had determined to murder him; but God had 
decreed, that they ſhould net: Lo accompliſh his de- 
cree his Providence ſo ordered it, as at that very mo- 
ment, the Midianites merchantmen - paſs by; the 
thought then occured, that it was better to ſell him; 

and they ſold him to the merchants, who carried him 
into Egypt. His brethren by this promote, what they 
intended to defeat, his advancement. In the crucifix- 
ion of Jeſus, every wicked agent added freely; Judas 
Pha 


s Out of envy accuſe him; and Pilate, for fear 


of offering the people, paſſed ſentence upon him, In 


Palle him out of a principle of covetouſneſs; the 


all this, however, they only did, What the hand and 


counſel of the Lord had determined to be done. Acts, 
iv. 29. And, ii. 23. And tho' they hated Chriit 
worſe than the two thieves; yet they could not break. 
His legs, as they did theirs: Becauſe it was propheti- 
cally typifyed of him in. the paſchal lamb, “ That no: 
„ a bone of him ſhould be broken.” Exodus, xi. 46. 
Neither ſhall ye break a bone thereof.” 


Thomas. Joleph's life and Chriſt's death are extior-- 
dinary Caſes, I will not deny, that God had decreed. 


every thing. reſpeQing them: But are we to ſuppoſe 


this, in every perſon's caſe? 

John. Your. objeQion muſt 9508 either that 
God doth not know. every man, and his actions; or, 
that it would be too much trouble for the Diviue be- 


ing to ſuperintend, govern, reſtrain, and overrule them: 
The former ſuppoſition reflects upon his wifdom; the 
latter upon his power. You mult acknowledge that 
God made all things; and will you deny that his Pro- 


vidence extends to all things ? Without his- 23 

tion, they could not exiſſ one moment: Without” 

n, they would run into confuſion. "her g 
there. 


* 


* 
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there be fuch regularity in the World, ſuch reſtraints 
upon wicked men and Devils that they cannot con- 
found, or deſtroy li order; if the Providence of God 
did not extend to the molt minute objects? And if he 


govern all fo regularly, it muſt be from ſome wiſe 
counſel, and this counſel is the counte! of his own will; 


or, in other words, his divine decree, which extends 


to all things. Who worketh all things after the 
6 councel of his own will.“ EH. i. ii. 


« Oh blindneſs to the future kindly given, 

« That each may fill the circle marked by Heaven, 
« Who fees with equal eye, as God of all, 
„ A hero perith, or a-iparrow fall.“ ; 


. Pope's oy on Man. 


James. Vour diſcourſe, gentlemen, reminds me at 


a converſation, that happened in my father's houſe, be- 
tween him and the minifter of our pariſh. If you per- 


mit me, I will briefly recite the heads of it, as it is not 
forreign To your. ſubſecc t. 


John. I have no obje@ion, have you, Thomas? - 


Themas. Not I: tis not 1eaſohable that James 


ſhould be excluded from a part of the converſation. 
James. You know that l have been ac the College, 
only a few. months. I ſhould be ſwift to hear, and 


flow to ſpeak, that I may acquire knowledge, and not 


expoſe my ignorance. | 
Thamas. Proceed. without further apology, left 
Saul and Paul come, before you fiaiſh your narrative. 
James, | mutt inform you, that after the death of 


our late minitter, Mr. Profundus, Mr. Bombaſticus was 


ordained in our pariſh. He is a young man, of a very 


lively, and verboſe diſpoſition; always introducing ſome | 


learned topic, in promilcouus companies. On a cer- 
tain evening, he ran through the circle of ſciences, at 


my father's, where a large company of ladies, and gen- 
tlemen had been invited to ſpend the evening; aliho 


there was not a profeſſed ſcholar among them, My fa- 


Pe, like other old people, thought he had a right io 


W. in his turn; and that Mr. Bombalticus ſhould 


not 
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not engrdſs the whole converſation- „ Well fir,” | 
ſays my father alittle teftily, «+ The wonderful things, | i 
« which you have mentioned, for aught I know, may 0 
be very uſefal to ſcholars: But for Merchants, Me- 
4% chanics, Farmers, and other plain folk, I do not 
„ apprehend the utility of ſuch abſtruſe knowledge. 
„What is it to me whether a cannon ball flie in a 
« ſtreight, or crooked line; If | myſelf can avoid every 
% crooked path, and direct my (eps according to 
«. God's ftreight commandments ft is no matter 
„ whether every ſquarè inch of my body carry four- 
© teen pounds, ot fourteen thouſand pounds of air, 
«© when its weight doth not oppreſs me: | ſhould be 
„ much more concerned about the burden of my fins, . 1 
„ which, if God do not pardon, would fink me to the 
„ infernal pit. It gives me no trouble whether the 
Sun is larger, or leſs than the earth; or how far diftant - 
he may be, when Ifſee and feel his vivifying light - 
„and heat. To difcover the.ſon of righteouſneſs, a- 
„ rifing with healing in bis wings, is 17finitely more 
* uſeful knowledge. I care not, whether there be. 
inhabitants in Jupiter, or Saturn. My virtue or vice 
can neither profit, nor injure them, I wiſh that I 
% may be enabled by Divine grace to perform the du- 
* ties, which | owe to the inhabitants of 25% World. 
„Fou harengued man, about Liberty and Neceſſity: | 1 
you ate endeavouring. to faſhion Divinity in a hea- 
*«--thenifh mould. It is anly the doQrine- of the de- 
* crees, and the execution of them you are. obſcuring.: 
«- by your ſcholaſtic terms. Read-the- Bible: read the 
« confeſſion of faith, founded upon the Bible; there 
« theſe dactrines are explained.” My father, then, 
Teaped up, brought down the confethon of faith, and I 
read the two firſt ſections of the thiid chapter, Of: A+ 
„ God's eternal decrees,” and gave his on comments? 
upon them. God from all eternity did, by the 
«« moſt wiſe and holy counſel of his: own will, freely 
and unchangeably ordain whatſoever comes to paſs: 
yet fo, as thereby neither is God the author of ſin, 
noi is violence offered to the will of the creatures, 
nor is the liberty or contingency of ſecond cauſe | 
** taken. away, but 1ather eſtabliſhed,” - My father 
1 | adds. 
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adds. There's Neceſſity for you, An UNG#AN GE - 


„ ABLE DECREE, |here's liberty, No Violence 


« OFFERED TO TAE WIIL OF THE CREATURES. 
„A ſmall pin falling out of a watch, or turning 
« wrong may ſtop its motion. The leaſt unforeſeen 
incident may blow up the beſt laid ſchemes of men: 


But can any incident fall in, which can thwart God's 


« purpoſes ; & ſtop his Providence, when he is poſ- 
«: ſeſed of inſt Wiſdom; and irrefiſtable power. I 


«© never heard of any who deny that God knows al} 


„ things, that will come to paſs. But ſome lepreſent 
« the Almighty, as if he fat upon a tower to ſee the 
« event; they exclude his Providence. Do not ima- 
« gine, Mr, Bombaſticus, that the Lord only foreſees 
„ what will come to paſs, upon any ſuppoſed contin- 
« gency, nd makes his decree conditional that it may 
« anſwer the event, and ſo inake the event the cauſe- 
« of the decree; no ſuch thing; the decree is from 
« eternity, and the event will fulfill the decree ; this is 


plain from the ſecond ſection? Although God: 


„ knows whatſoever may, or can, come to paſs upon 
« all ſuppoſed conditions; yet hath he not decreed: 
„ any thing becauſe he foreſaw it, as future, or as: 
« that which would come to paſs upon ſuch conditi- 


« ons,” There's Divinity, ſcriptural Divinity for 


« you! If eve the Almighty in a remarkablè manner, 


« preſided in any aſſembly to dire them ſince the A- 


« poſtles days, it was, I think, in the Weſtminifter aſ- 


« ſembly, when they compoſed the confeſſion of: 
faith, and larger and ſhorter catechiſms ; and let me 


„ remind you, Mr. Bombaſticus, you have, at your li- 
« Cence, and at your ordination, ſubicribed a formula, 


*+ wherein, you declared,” That theſe docttines 
„% were agreeable to and founded upon the word of 


© God, and the ſame with the confeſſion of your 
« faith.” My Father, having exhauſted his remarks- 


roſe up and laid by the book. My mother bluſhed as 
red as ſcarlet. The reft of the company, who were 
weary of Mr, Bombaſticus's Philoſophical harangues,. 
ſecretly | rejoiced. As my father is a ruling elder, in 
gbr congregation, and has a confiderable influence, . 
left he ſhould ſuipect Mr. Bombaſticus of error, bo 
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might raiſe a fermend in the pariſh. He determined 0 

to make as decent a retreat, as poſſible. Mr Sim- 0 

« plex ( ſays he, {or that is my father's name, you and 1 

. « I are perfectly agreed ; I meant by neceſſity the Di- M6 
„ yine decree; and that the Divine decree did not « 

6 deſtroy or offer any violence to the will of the y 
creature: Becauſe the agent was influenced to at” | 
as he did, by ſome one r or a | 

„% number of motives, appearing in ſuch*a view, as de- 5 

„ termined him to will and adt, as he did, when he 1 | 

% was thereby accompliſhing the Divine decree.” A: © 


ſolemn filence for a few minitues enſued.” My mother, 
then, ordered ſupper to be brought in, and after ſup- 
per and prayers, the company parted, „ 
Thomas, Was your father ſorry, when his heat ſub-⸗ 
fided that he ſo rudely attacked Mr. Bombatticus ? = | 
James. I overheard a private converſation, that 
my father and mother had> that ſame night. My mo-. 
ther ſaid, *- Why did you ſpeak fo. bluntly to. Mr. 
* Bombaſticus? you fee, my dear, he ſis a very. agree- 
. „ able young man; and, I ſuppole very learned, Mr. 
N © Profundus never entertained us with ſuch deep ſub- 
$ «- jets: Nor were his ſermons t6 elegant, or ſo full 
of tearning, as Mr. Bombaſticusi's are.“ To which 
my father replied, 1 was upon recolſeQing, that it | 
„ happened, in my own houſe, and before my children, 
a little yexed, Moſt people, eſpecially young ones, . | 
«- are too prove to deſpiſe miniſters. And if they de- 
*« piſe them, they will give very little attention to 
«© their inſtruQtions. You are, my dear, very right in 
« obſerving that Mr. Prafundus. did not entertain us, 
« with ſuch ſubjects. His diſcourſe was always plea - 1 
« fant, moſtly edifying, and frequently adapted to the 
„capacity of the company. What neceſſity has 4 
learned man to go inte. the depths:of Philofophy'be- 1 
« fore the ignorant; especially, When no one préſent 
« introduceth ſuch a ſubject. A little anecdote, or © | 
„ piece of Church hiſtory, or a judicious obſervation, . 
„naturally ariſing from the ſubſects, and occurrences, 
«-which are introduced, are far better, In this mgn- 
«« ner, the Apoſtle became all things to all men, thet © FF. 
„ he might win ſome, will any wile man take a ſfedge YF 
— ö | 161 40 | 
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«« to drive a threepenny nail, when a hammer will do 
it better? It is very true, there were not ſo many 
« hard words in Mr. Proſundus's, as there are in Mr. 
« Bombaſticus's fermon's : But I aſſure you, there was 
« more ſolid ſenſe. Mr, Profundus did not ſtudy to 
*« aftoniſh his hearers, with what they could not un- 
*«« derftand. Nor, indeed, did he ſtudy amuſement, 
« but only as it was connected with improvement. 
«« The chief end of all his ſermons was to make men 
« wiſer and better. His ſermons were plaing not like 
1 « the dark reſponſes of the heathen Oraclies, which 
* might be taken in a wrong, ſooner than in a fight 
« fenſe. His ſimilies were plain, yet not taken from 
f « ridiculous things in nature, which might turn the 
| © houſe of God into a Theatre. I believe, however, 
© that he was a very profound ſcholar. - I went once 
« as eldef with him to the prefbytery, There were 
« ſome candidates for the miniſtry, whom the minis- 
« ters examined in the learned languages, in Philoſo- 
phy, in Hiſtory, and in Divinity. And not any 
; „ miniſter, ia my opinion went fo deep into every. 
<c ſubject, as Mr. Profundus did. And in any diſpu- 
% ted point he was like Job. When he ſpoke, the telt 
« anſwered not again.” When we were riding home 
1 from the Preſby tery, I ſaid to hun, “ Sir, | did not; 
| « think, that you were ſo good a ſcholar. really, 
5 „ imagined, that you were indifferent about Philoſo-, 
„% phy, Giecek, or Latia, You never introduce fcrans 
| © of Gicek and Lalio, into your lermons, as "WB 
young men do.” “ Mr, Simplex, replied he I make. 
e ue e my learning to enable me to ſpeak intelli- 
1 „ gently, and — perſpicuity upon every tuLjeRt, in 
. « the Pulpit. 1 love a ich- lar, and | love le earning 3: 
1 „ and at proper ſcafonk, revive what jleatned, at the 
« School and College: and, endeavour not only to te- 
“ tainz but to encreaſe my knowledge, That man, 
8 | „ indeed, mult have prodigious talents, who, with-: 
li % out learning, can make a tolerable hgure, elther in; 
„ Church or ſtate. Read the Hiſtories of the greateſt 
1 „% men, whom this, or any other kingdom, ever pro- 
| alle, and you will generally find, they were great, 
{9 Flere: I love” to ailcourſs upon literary ſubjeQs. 
N 7.1 Fave 11-45 +14 5.45. t 
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«. but only with fcholars,. not in a dictaterial manner, 
but to give and receive uſeful hints. I have my 
« learning, - continued. Profundus, as I have my mo- 
« ney, for uſe, not for oſtentation- He would be 
«+ reputed à fool, who would pull out his purſe in 
« every - company when he bad no occaſion, It 
« would be an inſult to every. man poorer than him- 
4 ſelf, as if he ſaid, I am richer than you. But .a 
« wife man will pull out his purſe to. pay his bill, 
« his debts, to relieve the diſtreſſed, or purchaſe 


& the conveniences of life. A coxcon:ical pedant, - 


ce will boaſt of, and diſcover his learning before the 
ignorant, and er.deavour to make them believe, that 
« he is more learned than others: A ſolid ſcholar, 
will not be proclaming his learning in every com- 
« pany, but only when there is an opportunity, a- 
t mong ſcholars. And be is willing to take a uſeful 
« hint from any man, whether leirned or unlearned : 
„He eſteems knowledge for its own ſake, let him 
, find it where he will, A jewel, is a jewel in the 
« mire, as well as in the King's Crown,” But 1 per- 
ceive, that Saul and Paul have come in, we muſt 
keep ſilence, as Paul is beginning to ſpeak. 

Paul. Lou ſeemed to alledge, laſt night, Saul, 


that there was fome foundation for the dectrine of 


original fin: but that the doctrine of imputed righte- 
ouſueſs was not ſo eaſily eftabliſhed. _ | 
Saul, I did; for nothing appears (to me at leaſt) 
more abſurd, than to affert that 1-ſhould be juſtified hy 
another perſon's righteouſneſs: The very repeating of 
ſuch an aſſertion, is ſufficient to refute it: Let us, 
| however, -propoſe ſome regular plan, to prevent con- 
fuſion, or Anticipation. 9 5 


Paul. | heartily agree: And if you pleaſe, Jet this 


be the order in which we will diſcourſe: (1) Speak 
of the perſon of our Mediator, ( 2 ) Speak of the Fa- 
ther's appointing him to be our mediator, and of 
Chriſt's voluntary ſubſtitution of himtelf in our law 
room. ( 3 ) And then, What is to be underſtood by 
Chhriſt's righteouſneſs, Which is the alone foundation of 

our juſtifieation? 3 


% 


Saul. I am ſatisfied; who is our mediator 2 T bede 


4 
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ave been, in antient and modern times, many dis Of. 


utes about the perſon of Chriſt. Fi al. 


11 


Paul. Our mediator, or redeemer, is the Lord Je- 
fas Chriſt, who being the eternal ſon of God, the ſe- 
cond perſoniof the adorable trinity, the ſame in ſub- 
ſtance, equal in power and glory with the Father, and 
holy Ghoſt, became man, and ſo was and continueth 
to be, God and man, in two entire diſtinct natures, 
and one divine perſon for ever. 


Saul, It would appear that the terms, Father, Son, 4 
and holy Ghoſt, are only different names given to one 4 
divine being. Reaſon cannot comprehend #0 w three J 
divine perſons, ſhould ſubſiſt in one divine eſſence · 


* Au 


Paul, You are right. in ſuggeſting, that we cannot 4 
comprehend now three divine perſons ſhould ſubſiſt in = 
done numerical eſſence. The docttine of the Trinity is = 
a myſtery; the otigin of all myfleries. The very 4 
term imports, that we cannot comprehend it; for, if 4 

we could, it would be no inyſtery. If by our finite 1 
reaſon we could comprehend God, he would not be b: 
| "God; for this plain reaſon, that a finite being cannot b 


"comprehend an infinite being. The very idea which 
ve form of God, is, that he is an incomprehenſible, 
F  unchangeable, ſeif exiſtent being, ſuperior to, and 
before all beings. Should we attempt to prove the 
1 Hlargenets of che Ocean, by endeavouring to pour it 
into a cockle ſhell? Or thall we prove that the expan- 
ſion of the Heavens is large, by meaſuring: it with our 
finger? The doctrine of the Trinity is above Teaton: 
But not contrary to it: for rectified reaſon, (I had 
almoſt ſaid, even plain common ſenſe) will teach us 
that we Cannot cowprehend an infinite being: But tho” 
we cannot have a comgrebe nſie, yet We may have an 
; . wepprebenſive knowledge of the Trinity. We may be- 
| lieve that there are three perſons in the Godhead ; 
„ J *for it is highly reaſonable, that we ſhouſd believe 
| whatever a God of infinite knowledge and unerting 
truth reveals. Tho' we cannot comprehend now it 
is, yet we may believe THAT it is. Is any truth mote 
plainly aſſerted than the dodtrine of the Tlinity? „For 
« there are three that bear record in heaven, the Fa- 
„ther, the Word and the holv Ghoſt, and cheſe three 
re one.“ Obſerve the difference between this and 
cho following verſe, f he ſpitit, and the eee ; 
. 2 sehe 
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« the blood agree in ene; that is in one teſtimony - 
But in this verſe, the three perſons are ene, not only 
agree in one tellimony : but are one: one in eſſence, 
equa] in power and glory. 1 Ju, v. 7. 8. 

Saul. Stop: You muſt recolle& that it is a diſpu- 


ted point, whether that verſe is really in John's ori- 


ginal epiſtle, or thurſt in, by foine ch tranſcribers, 
to favour their notion of a Trinity, 
Paul, | know that ſome have denied it: but the 


context would he imperſect, without this verſe; for 


it recites the tee witneſſes in heaven, and the next, 
the three witneſſes on eafth. The term worD, which 
John often gives to the ſecond perſon, is a preſuinp- 
tive argument, that this verſe is authentic. For ke 
lays. « The wok was made fleſh. '- Some careleſs 


ancient tranſcriber, (as printing 1s a late invention.) 


might have paſſed this verſe, as the next is ſimilar, in 
its beginning; - and others tranſcriving from this defi- 
cient manuſcript, many old ones might have wanted 


this verſe: For tho' the firlt writers of the Bible were 


inſpired, all tranſcribers were not inſpired: We will 
not, therefore, give up this verle, 3 ſome deny 


its authenticity; no more than we will the Bible, be- 
cauſe deiſts reject it, But glory to God, we have 


many other proofs of a Trinity. The commiſion gi- 
ven by Chriſt to all his apoſtles, which extends Alto 
to all their ſucceſſors in the miniſterial office, „Go 


76; therefore, and teach all nations, baptiſing them 
« jn the name of the Father, and of the Son, and of 
« the holy Ghoſt,” is an evident proof of a Trinity of 


perſons, in a unity of effence- It is ror in the Names 


of the Father, &c. No: There are three perſons, but 


only one Name, ſubſtance, or nature, God's name 


ſignifies himſelf. Nor is it ſaid, in the name of the 


Father, Son, and boly Gho& ; For had this commiſſion 
wanted the copulative and between the Father and the 


Son, adverſaries might have objected, as the Sabellians 


did, that they were only different names of the father: 
Bat if ever the figure Polly/yndeton ſhone with pecu- 
liar luſtre, it is here; In the name of the Father, 
„and of the Son, and of the holy Ghoſt;” THNt 1 
deny that there are three peilons, ipoken of here ! 


violendæe 
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violence to ſenſe and grammar; yet they are but one 
name, or are the fame in ſubſtance, equal in power 
and glory. Mat. xxviil. 19. 
Saul, However true this doQrine may be, I do not 
ſee the uſefulneſs of it to practice. The old teſtament 
ſaints knew nothing of this, which you ſeem to make, 
eſſential doctrine. [a 
Paul. I beg your pardon : The Bible begins with 
the doctrine of the Trinity. “ In the beginning God 
« created the Heavens and the Earth; —“ And the 
6 ſpirit of God moved upon the face of the waters.” 
] read ſome where, That Moſes diſtinQly ſpeaks 
« of Elohim creantis, ſpiritus Rlobim aquis incubantis, 


« i werbi omnia producentis,” God creating, the 


ſpirit brooding upon the waters, and the Word of God 
producing all things. That ELonim is God, the ad- 
verſaries will not deny. The Spirit of God is a perſon 
diſtin from the Father; to whom Job aſcribes his 
creation. The Spizit of God hath made me and 
« the breath of the Almighty bath given me life.“ If 


by the breath of the Lord's mouth Job means, what 


he calls the Spirit of God; and it is probable he did. 
] can quote a verſe, where creation is faid to be the 


work of the Trinity; “ By the word of the Lord 


« were the Heavens made, and all the hoſt of them 
« by the BREATH of his mouth.” By the worp we 

are not here to underſtand the ſimple command, but 
the incarnate Word of God, as appears from John's 


declcration, © The worD was God ;—All things 


« were made by him, and without him was not any 
© thing made, that was made.” By the BREATH of 
the Lord may be underſtood the Spirit; which in the 
Greek is expreſſed by the ſame word that ſignifies 
wind. As Moſes begins with the doQrine of the Tri- 
nity, he frequently reminds us of it: viz. at the creation 
of man: At the confuſion, of languages; and at the 
deſtruction of Sodom and Gomorrah, ** And God 
faid, let us make man in our own image.“ Let us, 
the plural number, make man, it is not ſaid in our 
own images: But after our own image: Not a diver- 
ſity; but an identity: Becauſe the three perſons are 


the ſame in ſubſtance. Again. Go to, let us go 


F 3 down 
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% down and there confound their language.“ There 
can be no reaſon aſſigned, why the Lord, who ſo often 
ſpeaks of himſelf in the ſingular, ſhould uſe the plural. 
number; unleſs it were to point out a plurality of 
perſons in the divine effence- © And the Lord ſaid, 
* gehold the man is become as one of us.” Again; 
Then the Loxp rained upon Sodom and Gomorrah, 
brimſtone and fire. from: the Lon in Heaven. The 
Ut Lotd, the Son, from the Lord, the Father; For the 
1, Father hath committed all judgement to the Son, Was 
j this doctrine forgotten when Moſes died? No: They 
bad his writings, and the Spirit ſpoke in the ſame 
manner, by David, Iſaiah, Zechariah &c. &c. You 
alledge that this doQtrine is merely ſpeculative z that 
it hath not a tendency to lead to practice Pray | 
that this thought of your heart may be forgiven you. 
Can we ſerve God acceptably, if we are ignorant of 
him? If we do not believe that there are three perſons | 
in the Godhead, we can have no idea of the. covenant 
of grace: ror underitand many texts in the Bible, 
Ei! Ex: Gr: © Behold my ſervant, whom I uphold, 
By % mine ele& in whom my ſoul delighteth: I have put 
«© my Spirit upon him, he ſhall bring forth judgement 
to the Gentiles.” Here is a Trinity; The Father 
ſpeaks of the Son as his elect ſervant, in the plan of 
redemption ; and of the Spirit, as reſting upon him 
and qualifying him for his work. Gen. i 1. 2. 3. | 
Job. xxxiii. 4. Pſalms. xxxiii. 6. Gen. i. 26 27. 
28. nun iii. 22. and zi. 7. and is. 4 5. 
"Of, 1, 2 ie ii t. e. i 7 
Faul. After all you have ſaid, there may be good 
perſons who live religioufly, and yet do not know the 
| dotine of the Trinity: Paul aſked ſome diſciples. 
Have you received the holy Ghoſt ſince you belie- 
« ved.” Mark their anſwer. 4+ We have not fo 
« much as heard whether there be any holy Ghoſt.” 
„ „ F 
Paul, But did they die in that ignorance ? Or did 
they reject the knowledge of a holy Ghoſt, when it 
was revealed ? There is a vaſt difference between not 
knowing the doQtrine of the Trinity, and oppoligg it 
when revealed: The former proceeds from 1gnora 19 


N 
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and may be removed ; the latter proceeds from a heart 
full of blaſphemy, and from a mouth opened againſt 
the Heavens. Hath not God promifed to lead his 
people into al} truth; and ſhall we ſuppoſe, that he 
will not give them any true knowledge of himſelf ? 
That we cannot draw. nigh to God, in an acceptable 
manner, without knowing ſomething of a Trinity, I 

prove from Eph. ii. 18 For through him (viz. 
« Chrifl,) we have both acceſs by one Spirit unto the 
« Father.” Objerve, if we worſhip God acceptably, 
it muſt be by the one Spirit through Feſus Chriſt. 
All the reformed Churches adopt this as an eſſential 


__ doftrine, Jt is contained in the ſecond chapter of the 


Weſtminiſter confefſion of faith; and the profeſſion of 
the belief of it, is a term of miniſterial and chriſtian 
communion among all souxp Preſbyterians. The 
church of England hath: adopted it, by receiving the 
Nicene and Athanafian Creeds ; which they read at 
certain days in the time of divine ſervice. Hear the 
ſentiments of the great Cranmar, Riddly, Latimar ; or 
whoever they were, who formed the ſervice for Tri- 
nity Sunday, ** It is very right and our bounden 
„% duty, that we ſhould at all times, and in all places, 


* pive thanks unto thee, O Lord, Almighty everlaſt- 


« ing God: Who art one God, one Lord, not one 
« only Perſon ; but three perſons in one ſubſtance : 
« For that which we believe of the glory of the Fa- 
«« ther, the ſame. we believe of the Son, and of the 
« Holy Ghoſt, without any difference or inequality.” 
Saul, The doQrine of the Trinity hath rent the 
church of Chriſt z and hath been the cauſe of much 
miſchief. As for example. The Latin Church main- 
tained, That the Spirit proceeded from the Father and 
the Son. The Greek Church as ſtrenuouſly aſſerted, 
The Spirit proceeded only ſrem the Father: And be- 
cauſe the Latins would not blot out, Filiogue, the 
Greek excommunicated the Latin Church. 
Paul. You remind me of a ſentence in Epectetus, 
« Enchiridion, That every thing hath two handles; 


one by which it can, and another by which it cannot 


griped.“ With reſpeC to the diſpute between the 
'1 and Greek churesh, you have taken it by the 


1 J 


Wrong, let me take it by the Right handle. The 
violent diſputes of both churches evidently prove, 
that both deemed the doctrine of the Trinity an effen- 
tial one: Though that doctrine was the occaſion of 
rending theſe churches ; yet it was not the cauſe. 

Saul. Pray what is the difference between a Cauſe 
and an Occaſion ? | 

Paul,, A good thing may be the occaſion of fin ; 
but it never can be the cauſe. Our Lord's incarnation 
was the occaſion of turning the Mother- in- law againſt 
the Daughter: in- law ; fo he came oecafionally to fend 
a ſword::. But the cauſe of diviſion, murder, &c. of 
Which che goſpel is the occaſion, is the wickedneſs of 
men's heart, © From whence come wars and fightings 
among you, ſays James, come they not hence, even 
of your own luſts.” You leave, ſuppoſe, your: bible 
in the Area of the College; a thief comes by, and 
ſeeing i it, ſteals it: The bible's falling in the thief's 
way is the occaſion of his theft; but you will not fay 
it is the cauſe: No, it is his own wicked heart: 80 
it was not the doftine af the proceſſion of the Holy 
Ghoſt, that induced the Greeks to excommunicate the 
Latins; but the pride, ignorance and malice of their 


I Hearts; Wi. muſt diftinguiſh between the uſe and abuſe 


of any thing. God giving plenty may be: an occaſion 
of intemperance. But fin in men's heants is "mu ma 
why-they abuſe! his poodneſs. ' 
* Saulp: You propoſed to ſpeik about ther he of 
Chriſt; andiyou have deviated from your ſubject, and 
introduced, the doQrine of the Frinity. 
Haul. I did not at fir ſt deſign to treat fo largely 
upon that fubje&: But an objection you brought, made 
it neceſſary, Vet J aſſure you, if our copverfation 
may be called air eſſi ve, it may as truly by called 
progrefſove : Fot it it be aſked who, is, our Mediator ? 
The proper-anſwer is, That Jeſus our Mediator is the 
ſecond perſon of the Trinity, who aſſumed our natute, 
and is God and Man in one perſon: But if there be not 
@ Trinity, there cannot be a firſt, ſecond, and thifd 
perſon. I juſt obſerve, That it was not the di. 
ture eſſentially conſidered that aſſumed the nat 
N for, then, Father, Son and Holy Ghoſt. yv + 
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be incarnate: But it was the divine nature, perſonally 
conſidered, as ſubſiſting in the Son+ Here we ate led 
to admire the wiſdom of God, in appointing the ſe- 
cond perſon of the Trinity to be our Mediator. In- 
finite Wiſdom did not chooſe that the Fathe:, in the 
_ Godhead, ſhould become the Son, in the Manhood, 
Nor that the Holy Ghoſt ſhould become man, who 
proceeds from both, and is to apply falvation. In 
{cripture the Father is repreſented as the Conttivet; 
the Son as the Purchaſer; and the Holy Ghoſt as the 
Applier of ſalvation: The work of ſalvation is there» 
fore, the work of the Trinity; and the glory of it 
redounds to Father, Son, and Holy Ghoſt, one God. 
J fay, then, that it is a wiſe and glorious plan, That 
the middle perſon in the Godhead, ſhould be the me- 
diator between God and man: Thathe who was the 
Son in the Godhead, ſhould-be tl.e Son of the Virgin 
in the Manhood : That he who is the only begotten, 
and well beloved Sonof God. fhould reconcile us to 
God: That he who is the eſſential Son of God, ſhau}d = 
make us the adopted ſons of God: That he who is 
the Father's word, ſhould declare unto us the Father's 
mind, and will : That he who is the. expreſs image of 
his Father, ſhould reconcile us to the image of God. 
Oh! Amazing wiſdom, ſurprifing lovee?2s2z: 
Saul. In what reſpe&, is Chrift the Son of God ? 
ſome imagine that it is a title of office ; which is pe- 
culiar to him, only as Mediator. LES” TOR: DS, 
Paul. Chriſt is not the Son of God by creation, as 
Angels and men; nor by adcption, as beitevers ; nor 
by virtue of his office as mediator ; for this would 
make his Sonſhip to depend upon the will of God:; 
that he might, or might not have exiſted. God was 
undet no neceſſity of nature to redeem, more than to 
create the world; for both flowed from his ſovereign 
goed will and pleaſure, But he is the Son of God by 
neceſſary and eternal generation. That is, by ſuch 
nece ſſity, that the divine nature cannot exiſt without 
ſubſittiag, in him, in the relation of a Son to the ficit 
perſon: For if we once ſuppoſe, that God can change 

his divine eſſence; and be, now, what he was not from 
rnity; we, thereby, rob him of his natural pertec- 
by [1008 
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tions of independency, immutability, and eternity. 


Chriſt himſelf plainly diſtinguiſhes between his Sonſhip, 


and mediatory office. I am from him, (viz from 


4 the Father,) and he hath ſent me.“ i. e. As the 
Son of God he was from the Father by an eternal gene- 
ration; and ſent by him with reſpect to his office. 
The Son, who was without beginning, always 


with the Father; and from all eternity begotten of him, 


did from all eternity partake of the fame nature of the 


Father, I, ſays he, and my Father are one.” An 


appointment to a work, in the nature of a thing, can- 
not conſtitute Sonſhip. God ſent forth his Son.” &c. 
„ God ſo loved the World that he gave his only Be. 


* poten Son.” He was his Son, when he gave him; 


and that made him an unſpeakable gift. 70%. vii. 


. 


29. and x. 30.. and: iii. 16. Gal. iv. 4. 


fe is dalle the oc f Got de of % 


miraculous conception and birth. This the Angel ex- 
preſsly declares to Mary... « The holy Ghott ſhall 
„ come upon thee, and the power of. the higheſt ſhall 


« overſhadow thee, therefore alſo that holy thing, 
2 hich ſhall be born of thee, ſhall be called the Son 


4% of God.” Lale, i. 3 


Paul. The ſecond perſon of the Trinity, in becom- 
ing man, did not ceaſe to be the Son of God, His hu- 


a 


man nature or. rather - his body, born of the Virgin, 


is called a thing z becauſe it had no human perſonabty, 
and never exiſted one moment; but in union with 
Chriſt's divine perſon; therefore, he is, on that ac- 
count, called the Son of God. If Chriſt be called the 


Son of God becauſe of his human nature; pray, in what 
reſpeQ, can he be called the Son ef Mary, the Son of 


Adam, Abraham, and of man. Ifaiah ſays. For 
« unto us a child is born, unto us a Son it piven.” 
Here is a plain diſtinQion between his Human We, 
and his divine perſon. As man he is a child born; ay 


God he is a Son given. The giving of him doth not 


make him a Son; for he is and always was the · only 


begotten in the boſom of his Father. [/aiah, ix. 6. 
Saul. Though your arguments ſeem concluſive, 
yet it appears that the Spirit of God, always refers 
loine act of his mediatory office, in thoſe . | 
. 
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where he is called, in ſeripture, the Son of God. 80 
Paul aſſerts. That he was declated to be the Son 
« of God—by the teſurrection from the dead.“ 

Paul. | heartily thank you for the text, which you 
have mentioned: Let me confider it in connection 
with the context, Rom. i. 1. 3. « Paul a ſer- 
« vant of Jefus Chrifl, called to be an apoſtle, ſepe- 
„ rated unto the goſpel of God, concerning his Son 
« Jeſus Chriſt our Lord, which was made of the 
*« {ed of David according to the fleſh, and declared 
« to be the Son of God with power accarding to the 
« Spirit of holineſs, by the reſurtection from the dead.“ 
Obſerve. The Apoſtle plainly diſtinguiſheth between 
his divine perſon, and his human nature: His perſon, 
God's Son, ++ His Son Jeſus Chriſt our Lord:” His 
human natuue. ** Which was inade of the ſeed of 
David according to the fleſh.” From which it is 

evident, that his incarnation did not make him the Son 
of God, He was ſo from eternity. Let me, now, 
conſider your objeQtion. The Apoſtle does not ſay, 
that he was made the Son of God by his reſurreQion ; 
but only, by it, declared to be the Son of God. This 
is clear; by his reſuttection, he got a public diſcharge 
from all the debt of obedience and ſuffering, which he 
had engaged to pay for his people ; and which men 
and Angels conjunctly could not diſcharge: None 
could obtain pardon and a title to Heaven, but the 
Son of God, Speaking and acting rationally declare 
a man to be poſſeſſed of foul and body; but do not 
conſtitute them ; for he had both ſoul and body before 
he either ſpake, or ated. Good works declare men 
to be Chiiſt's Diſciples, but do not make them ſo ; 
for they were previouſly united to Chriſt, and their 
works are an evidence, but not the cauſe of their Dis- 
cipleſhip. If men would properly advert to this dis- 
tinction, in many caſes, it would be of great ſervice. 
Ff Chriſt was called the Son of God, becauſe of his 
reſurrection, he would be his own Father; tor he raiſed 
himſelf. 4+ I have power, /ays he, to lay down my 
« life, aud, J have power to take it up again,” And 
3 all ſhall be raiſed from the dead, fo can we imagine 
at Chriſt upon account, of his reſurrection, Tu 
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be called the Son of God, the only begotten Son of 
God? Fohn, xv. 8. and x. 18. | | | 
Saul. | will ſeriouſly confider your arguments, and 
read ſome books upon the ſubje&t. Ihe ſubject is 
deep, Who can declare his generation??? 
Paul. Curious ſpeculations about the Trinity are 
dangerous; But we muft believe what God hath fe- 
vealed ; and he informs us, that Jeſus is the only begot- 
teh Son of God; This is the doQrine of the reformed 
Churches. The Father is of none, neither begotten 
nor proceeding ; The Son is eternally begotten of 
the Father, the holy Ghoft eternally proceeding from 
« the Father and the Son,” HWeftminifler confeſſion of 
faith Chapter ii, Section 3. If, therefore, any 
who believe the Divinity of Chrift, and expect ſalva- 
tion through him, embrace this tenet 3 “ That Jeſus 
js called the Son of God, - becauſe. of his mediatory 
office, and not becauſe of his divine nature; Let 
them conſider, that they are not following the footſteps 
of the flock; that, in that point, they deny the con- 
feſſion of faith; diminiſh the love of God, in ſending 
his own Son to redeem us; Who, © Though he were 
« g Son, (previous to bis incarnation) yet learned he 
„ obedience, by the things which he ſuffered; and 
they alſo ſtrengthen the hands of Arians, and Soci- 
4% nians, by unprofitable diſputes with their brethren.” 
This ſubject is largely explained, in the Reverend 
John Brown's ſyſtem of natural and revealed religion ; 
a body of Divinity, which he compoſed and publiſhed 
ſor his ſtudents; and which I earneſtly recommend to 
every ſtudent in Divinity. It contains Multum in 
par do, Much matter in ſmall compaſs, He doth not 
(as too many do,) lightly paſs over the covenants, and 
perſon of Chriſt; and he ſupports the docttines with 
ſuitable texts of ſcripture, „ . 
Saul Let us proceed to the ſecond particular ac- 
cording to your plan, viz. Of the Father's appointing 
the Son to be our Mediator, and of Chriſt's voiuntary 
ſubſtiturion of himſelf in our law room. How ſhock- 
ing is it, to think, that God would fend his Son to die 
for men; An innocent perſon for a guilty World. 
Paul. The doQtrine of imputed fin, and impute 
righteouſne 
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righteouſneſs are two leading and capital points in the 
chriſtian ſyſtem. You have already granted, that A- 
dam's fir fin is impu.;4 to his poſterity. How, then, 
can we be delivered from condemnation ; but by being 
accepted in the beloved, by having Chriſt's righteous» 
neſs imputed to us for our juſtification ? Of this two 
"og imputation the Apoſtle ſpeaks, „ Therefore by 
«+ the offence of ove judgement came upon all men 
«« to condemnation; ever. ſo, by the righteouſneſs of 
one, the free gift came upon all men unto juſtifica- 
© tion of life, For as by one man's diſobedience many 
„ were made finners : ſo by the obedience of one ſhall 
« many be made righteous.” Now, who can the one 
man be, whole offence came upon all men to con- 
Gdemnation, but Adam: Is not thi imputed fin? What 
can be the righteouſneſs of one, whereby many ſhall be 
made righteous ; but the righteouſneſs of Jeſus Chriſt. 
Ts not this imputed righteouſneſs? But how could this | 
righteouſneſs of Jeſus be imputed to guilty ſinners, If 
God had not appointed Chiiſt to be a facrihce for us; 
and Chtiſt 5 not complied with the appointment. 
Rem, v. 18. 

Saul, | . deſire that you would ſpeak diſt inctly 
to both parts. What do you mean by the appoint- 
ment of the father? When was Chi iſt appointed to be a 
ſacrifice? 

Paul. The Father, ſtanding up for the honour of 
the divine perfeCtions and law, appointed the ſecond 
perſon of the Trinity, as the only Saviour of Joſt ſin- 
ners. The Father promiſed to the Son, that, if he 
would aſſume man's nature, obey and ſuffer for his 
people. He would prepare a human nature for him— 
furniſh him for the work—defend and ſupport him— 
accept of him in it, and reward him for it, In the 
Bible we read that the Father ſent him ſealed him 
choſe him, &c. Chriſt ſays. «++ 1 muſt work the 
« works of him that ſent me, while it is to day; for 

the night cometh wherein no man can ſee to work.” 

b. x. 5, Iſa. xlii. 1. 6. . Ixxxix, 19. 29. 

bn. ix. 4. 

Saul, Are we to imagine, har: a conſultation was 

id between the perions or the Godhead, as between 
us AL ' 3 Paul. 


1 
Paul. Ah! My dear Saul, ſhould we venture even 
to imagine any cy about the divine being; but 


what he has revealed ? All things are naked and bare 
| before his all-ſecing eye, with whom a day is as a 
Thouſand Years, and a Thouſand Years as one day. 
We are certain that the thiee perſons of the God- 
head are one in counſel, as well as one in eſſence. 
Yet he hath been pleaſed to inform us, that Chtiſt is 
the Saviour whom he hath appointed, ſent, gave, &c. 
„He that ſpared not his own Son but delivered him 
« up for us all, how ſhall he not with him alſo freely 
« give us all things?” „No man taketh this honour 
« (of being a prieſt ſays Paul) unto himſelf, but 
« he that is called of God, as was Aaron, fo alſo 
«« Chriſt glorifed not himſelf, to be made a high 
* prieft 5 but he that ſaid unto him, thou art my Son, 
% to day have I begotten thee,” Rom. viii. 32, Heb. 
Sau T do not fee any thing-confonant to the juſ- 
tice or equity of the divine being, in appointing an 
innocent perſon to be a ſacrifice, in the room of guilty. 
finners: ſuch a ſubſtitution would not be accepted, in 
any well regulated goverment in this World, —_ 
Paul. Are the modes of goverment, in this World, 
a proper ſtandard, by which we muſt try the ways of 
God? Is there any thing in nature equal to the plan 
of redemption? Hear God's words. © For my thoughts 
« are not your thoughts, neither 2re your ways my 
„ ways, ſaith the Lord; for as the Heavens are 
« higher than the earth, ſo are my ways higher than 
« your ways, and my thoughts than your thoughts.” 
We ſee, however, in debts, that the ſurety is inade 
to pay them, when the principal debtor fails. Is thete 
not a transference of the debt from the inſolvent 
debtor, who ſpent the money, to the ſurety ; who 
never ſquandered away one penny? And is not the 
payment of the money, by the ſurety, imputed to the 
debtor ; and is he not freed from a liableneſs to 
arreſts, or iinpriſonment for that debt? A twofold ſimi- 
lar, iuiputation of our ſins. to Chriſt, that he nüght 
take them away, and of his righteouſneſs to us, that 
we may be juſtified, is Clearly revealed. 2 Cor, 6. -* 


ye" 


1 
* For he (viz. God, as appears from the context,) 
„ hath made him (viz. Chriſt,) to be fin for us, who 
knew no ſin; that we may be made the righteouſneſs 
« of God in him.” Can any thing be more explicit than 
this text? Ibat the bleſſed Jeſus, tho' in' himſelf inno- 
cent, was looked upon in law as guilty, becauſe our 
ſins were imputed to him as our ſurety; and that we, 
tho' guilty in ourſelves, are in law eſteemed as inno- 
cent, becauſe Chriſt hath obeyed and ſuffered for us, 
and his righteouſneſs is imputed to us for our juſtifica- 
. tion, | | pF 
Saul. You have evaded, not anſwered my objection, 
I know, that men may pay debts for one another: 
But an innocent perſon will not be permitted to die in 
the place of a condemned criminal. And I aſk again, 
where is the-equity of ſuch ſeverity, as that the inno- 
cent Jeſus ſhould die for guilty ſinners ? 
Paul. It is well you have admitted a transference 
of debt, from the debtor to the ſurety; and an impu- 
tation of the payment of the ſurety to the inſolvent 
debtor. You ſee, then, that the idea of imputation 
is not ſo abſurd; as many imagine. I grant that an in- 
nocent perſon cannot be adnitted, in law among men, 
to die in the room of a condemned criminal; Ee the 
following teaſons. ( 1 ) No man hath his life at his 
own diſpoſal : Self murder is a horrid fin ; and he, who 
would voluntarily offer himſelf to die, in the place of 
a condemned criminal, is guilty of ſuicide in intention. 
( 2 ) It would be a loſs to the community, particu- 
*larly to his friends, that a uſeful member fhould be 
cut off, (3) It would be a hurt to ſociety, that a 
wicked malefactor ſhould be let looſe upon the public. 
The great Doctor Hall obſerves, ** 'Lhat it is one of 
« the beſt fights, in a kingdom, to fee a criminal 
going to the gallows.” Were it not for ſuch inftan- 
ces of wholeſome ſeverity, not any man's perſon or 
property could be ſecure, (4) Therefore, the law 
will not accept of any offer, which an innocent pet ſon 
would make of himſelf, as a 1anſom for a condemned 
criminal. But not any of theſe reaſons are applicable 
to *he caſe in hand. 61 ) For Chriſt had the diſpoſal 
is own life. I have power, ſ be, to lay 


« down 
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« down my life.” (2 ) Divine juſtice accepted of theſub- 

ſtitution and, therefore, it “ pleaſed the Lord to bruiſe 
„% him” ( 3 ) No hurt accrued to any, but Satan; 

and he had no right to detain the prifoner, when the 
debt was paid. ( 4 ) All parties concerned were gain- 
ers. God's law was magnified, and mace honouiable. 
His perfeQions were glorified: Chriſt had power to 
take up his life again, tho' he died, yet he now lives : 
And thoſe, for whom he died, are from ſinnets made 
Saints. The Angel's ſong at Chriſt's birth is true. 
There is, by Chriſt's incarnation, *© Glory to God in 


<« the higheſt, and on earth peace, good will towards 


« men.“ Lute, ii. 14. 

Saul. You have, I think, proved that the Father 
appointed the Son to be our Mediator ; ; Did he agree 
to the condition, which was 8 to him in the 
covenant of grace. 


Paul. Yes: And this is the ſecond thing, that 
makes his righteouſneſs be accepted in law for us, viz. 


his voluntary ſubſtitution. 4 He ſaid.“ “ Lo, [ 
«© come l delight to do thy will, O my God: Thy 
© Jaw 1s within my heart.“ « His delights were with 
«« the ſons of men,” „He was the lamb, ryprically 


&« ſhin from the foundation of rhe world,” All the 
ſacrifices pointed, forth him, as the atoving ſacrifice, 


What efficacy could the blood of Bulls, and of Goats 
have to atone tar fin ? The ſacriſices had no intrirfick 
worth in themſelves to purge away fin; But they 
were embleins, or types of God's appointment to pre- 
figure a crucifed redeemer; who, in the fulneſs of 
tine, ſhould come to be a facrifice. And to evince 
his willingnels' to perform, as well as engage; he 
came, and 4 died, the juſt _ 91 unjuſt, that he 
might bring vs to God. "7 Xl; 7. 8. Revs 
xiii. 8, 1 Pet. iii. 18. OL ET. 

Saul. If the plan of Chriſt's b 00 is fo won⸗ 
derful; why was it deferred worill four thouſands 
Years after the Cieation? - 

Faul. In this very thing the wiſdom of God re- 


markably ſhines. There is a time for every purpoſe 
under the Sun. The tree of life brought forth his 
fruit in ſeaſon. He came in the faolneſs of time: The 


. 
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time which God had ſet, He, who knows the pro- 
per time, in every age, to raiſe up friends to the truth, 
knew the beſt time to bring forth, in the human na- 
ture, him, who is the truth itſelf, The Jewiſh 
Church is compared to an heir under age; like him 
' ſhe longed for what was promiſed : But the Patriarchs, 
only by faith, ſaw Chriſt afar off, It has been con- 
jectured, that Eve imagined Cain was the promiſed 
ſeed ; for the ſays at his birth, „I haye-gotten a man 
« from the Lord.” Which ſome read, A man, the 
Lord: But if he had come, who would have put him 
to death? Would Adam, or Eve have murdered their 
own fon? Who would have been witneſſes of his 
preaching and miracles? Who would have recorded 
his life and actions; for the invent ion of writing was 
not then found out? The evil of fin was not, then, 
ſo well known. Adam could have no conception of 
the various vices, that his ſin would produce among 
his Poſterity; which would evidence both the need 
of a Saviour, and the greatneſs of the mercy; 
But the glorious Mefſſiih came, when all other me- 
thods of reclatming ſianers were. found 1neffQual. 
For neither fire nor water, ſword nor famine, laws ot. 
men not lectures of Philoſophers,. rites nor ceremonies, 
iznorance nor. knowledge,” promiſes nor oaths, could 
ſtop the progreſs. of fin, or teform the Woild. He 
cane, when human learning was come to the greatelr. 
| neight; ; and kad he been an impoſter, he could have 
been ealily detected. He came, in a time of peace, 
when the Roman Empire extended far and wide; ſo 
that his \poitles.had thereby, an opportunity-of ſpread- 
ing the golpel. had he come a few Years ſooner, When 
Poinpey, ot Mark Antony, or Brutus had been Carry» 
ing On civil wars, how could his Apoſtles walk from 
Kingdom to Kingdom ? He, the det: © of all Nations, . 
came when men were anxlouily expect Ting hun, as Si- 
meon, Anna, and the wile men of the Fatt.” He came, 
when the rites and. ceremonies were to expire; and 
when the ſcepire was departing from Judah, He. 
came, when the Jews were fo. wicked, as to put him 
to death. And four thouſand: Years having elapſed 
fron the fall, he came, as the adfwer of many prayets; 
as the ſulfilnent of many precious promiſes and pro- 
a © pheſics 
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pheſies of the old teſtament. And, now, by compa» 
ring the new with the old teſtament, we can examine 
his credentials; and be certain, that Jeſus of Naza- 
reth, who, from the teſtimony of Jews and Gentiles, 
friends and enemies, appeared in Judea, is the true 
Meſſiah; and when the Lord will of his infinite mercy, 
be pleaſed to convert the Jews; by comparing the 
new with the old teſtament, they will be convinced, 
that Jeſus is come, and that they need not look for 
A | 
Cal. You have frequently mentioned the righte- 
euſneſs of Chriſt, what idea have you of it? 
Faul. I do not mean his eſſential righteouſneſs, 
which he hath as God: This is incummunicable : But I 
. underſtand his mediatorial righteouſneſs : His activeand 
paſſive obedience; all he did, and all he ſuffered, from 
bis conception to his reſurrection: But the moſt accu- 
rate definition is—His holy nature—Righteous liſe 


and ſatisfactory death, theſe three are the conſtituent 


parts of Chriſt's mediatorial righteouſneſs. | 
Saul. You make three righteouſneſſes. 


Paul. To diſtinguiſh is not to divide. When I fay,. 


every man has a body and ſoul, do I make every man 


two men? Or if I ſay there are fleſh blood and bones 
in your body, do l, thereby, aſſert, that you have 


three bodies. 


Saul. You will have your own way. What do 


you mean by Chriſt's holy nature 2 „ 
Paul. F mean the human nature of Chriſt, com- 
prehending his ſoul and body. As he was to be a ſa- 


crificing prieſt; ſo he muſt have ſomethipg to offer: 


And this offering was his holy. human nature, in union 
with his divine perſon. This conſtitution of the perſon 
of our Mediator, who is God and man in one perſon, 
is the myſtery of Godlineſs: But what can we ſay upon 


this infinite and exalted ſubject ! The perſon of Chriſt 


is the wonder of Heaven. The Angels geſire to pry 


into this myſtery. In this ſea we would daſt- ourſelves 


ainſt the rocks; unleſs we attend to the. chart of 
divine-revelation. The perſon of: Chriſt, as I already 
ebſerved, is the centre of all revealed truths, and the 


| ſum of every ordinance. There never was an error 
invented 
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invented, by ſatan or his inſtruments; but either more 
immediately or more remotely ſtrikes at the perſon of 

Chriſt, The Apoſtle ſpeaks of Chriſt's perſon, as the 
foundation of the Church, and the myſtery of Godli- 
neſs. * And without controverſy great is the myſtery 
«« of Godlineſs: God was manifeſt in the fleſh, juſti- 
«« fied in the ſpirit, ſeen of Angels, preached unto the 


« Gentiles, believed on in the World, received up 
« into glory.“ May the divine ſpirit illuminate our 
minds with this knowledge. For this is life eternal 
«« to know thee, the only true God, and Jeſus Chriſt 


„ whom thou haſt ſent.” What a ſurpriſing myſtery! 
The ancient of days to become an infant of time! He, 
who reitrains the raging ſea, by a feeble girdle of ſand, 
to be himſelf wrapped. im ſwadling cloaths and laid in a 


manger ! He, who hath Heaven for his - throne, and 


the earth for his footſtool, to be born in a ſtable ! He, 
who is Lord of all, to become fo poor, as not to have 
where to lay his head, to be fed at other men's tables, 
and buried in another man's grave ! He, before whom 


men and Devils mult-appear to receive their final ſen- 


ence, arraigned at a human bar, inſulted, ſpat. upon, 
and put to a painful, ſhameful and accurled death ! 
He, who is the {ua that enlighten's Heaven, and the 


zlory of the-new Jerutalem,: to have his viſage marred 


more - than any man, ate things truely aſtoniſhing, 
when we conſider, that all was voluntarily done for 
ſinful and rebellious :man. 2 Tim, ili. 16. John, 
xv. 3. [ſaiahy Chap. lil, Mat. Chap. xxvi, and 


X XVI. . 


Fohn-- Geatlemen, you were too. late in coming 


to the ſociety to night: As ſome of us have to attend 


the French claſs; to 1 would propoſe that you defer | 


the.profecution of this ſubjec untill our next meeting. 
All. the members agreed to the propoſal ; the foctety, 
therefore, adjourned, 
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DIALOGUE IV. 


AL. At our laft meeting, Paul, you began to 

explain the righteouſneſs of Chriſt ; and yon ſaid 
it conſiſted of three parts, his holy nature, righteous 
life, and ſatisfaction for fin, by his death. If you 
pleaſe teſume the ſubject. What do you underſtand 
by Chrift's holy nature? 

Paul. I mean not his divine, but his human nature, 
conſiſting of a true body and a reaſonable foul» This, 
in union with his divine perſon, was the facritice 
Chriſt offered up to ſatisſy divine juſtice for our ſins. 
Saul, Would it not have been ſufficient, if God 
had created a human nature far Chriſt, as be did for 
Adam? Or was it necefiry tha: he ſhould be born of 
a virgin, who was eſpouted to an huſband ? | 

Paul, Had not Chrift gotten a human body of the 
Virgin Mary: but in © creative manner as Adam did, 
he would not be the feed of the woman ;” nor re- 
tated to us. But being born'of a virgin, who des- 
cended from Adam, he is our kiniman, who legally 
could redeem our mortgaged inheritance. And being 
thus miraculouſly born, and not having a human per- 
ſon, he was not repretented by Adam in the covenant 
of works, and did not deſcend from him by ordinary 
generation; therefore, he was not chargeable with oit- 
ginal fin, And alſo, the wiſdom of God is diſcovered _ 
in Chriſt's being born of a virgin, who was eſpouſed 
to an huſband: For they who did not believe that 
he was the Meſſiah, would not believe his extraordi- 
nary conception; but reproach him as an ill: giiimatg 
perſon; and, according to the ceremonial law, he 


would not be permitted to enter into the Temple, 
| Beſides 
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Beſides Joſeph was a mean of protecling Mary, when 


the fled into Egypt; and, of providing things neceſſary 
for Chiiſt, before he entered upon his public miniſtry, 
Saul. What do you mean by his righteous life ? 
Paul. His active obecience to the law as a cove- 
nant of works. His lite was unblameable; he never 
deviated from the law of God, in the leaſt degree; 
but gave perfect obedience to every precept of 1t, in 
thought, word and deed. Neither men, not Devils, 
nor divine and infinite juſtice ccaild accuſe him of one 
immoral action. With reſpect to the objection ub 
healing the ſick on tne Sabbath. Kc. He ſhewed them, 


that that was a work of mercy, which ſhould be dose 


upon the Sabbath: And, that inercy was better 
„ than facriſice! | | 

Saul, What do you underitand by ſatisfaction for 
fin by Chriſt's death. Which you call the third and 
lait part of Chriſt's mediatorial righteouſneſs ; 1 

Paul. 1 mean his exquiſite ſufferings. To, whom 
are applicable Jeriniah's words. Lam i. 12, © is 
* 1; nothing to you all ye that pats by Behuld, and 
ſee, af there be any ſorrow, like unto my foriow, 
„ which is done unto me, wherewith the Lo:d hath 
„ aflicted me, in the day of his fieree anger... te 
Was a wan of ſorrows and acquainted with grief.“ 
rrom his cradle to his gave. But the moſt tebiark- 
able ſcene of his ſulferings was at his death, When 
Men and Devils, Jews and Gentiles, Prieſts and Pha- 
riſces, high and low united their power againſt him; 
and all thirſted. for his blood. Yet this was nothin 
in compariton of the wrath of God, which our Savi- 
our jelus Chriſt ſuffered in his foul; 1/aiah, lit. 3: 

Saul, That he had a holy nature, and lived 
righteous life, [ did not deny. That he was ala 
to the reſentment of Satan, and the malice of men, 1 
alſo grant: Bur | deny that he ſuifered the wrath of 
God in his foul. He ſaid at Gethſemene, wo My 
* foul is exceealng forrowſaul even unto death,” but 
that aroſe chielly trom the ſymoathy which the ſoul 
had with his body in its lufferings. (it is nd wonder 
that jeſus would deſire to die, when his very ODilci- 


ples, fled from him, one of them bettayed him, a d 
| 5 another 
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another denied him.) But I deny that he ſuffered the 
wrath of God. | 


Paul. lſaiah fays: Iſaiah, lili. 10. „ Yet it 


« pleaſed the Lord to bruiſe him, he bath put him to 
«« grief, when thou ſhalt make his foul an offering 
«. for fin, he ſhall ſee his ſeed, he ſhall.prolong his 
« days, and the pleafure of the Lord ſhall proſper in 
« bis hand.” It the Lord bruiſed him, and made his 


ſoul an offering for fin, muſt he not have ſuffered the 


wrath of God in hs ſoul? John expreſly declares, 


„% That he treaddeth the wine preſs of the fierceneſs 
* and wrath of almighty God.” + And he hath on 


„his veſture and on his thigh written King of Kings 


« and Lord of Lerds.” Rew. xix. 15 16 That it 


is Chriſt, who is there fpoken of, none can deny: and 


that he ſuffered the wiath of almighty God, is alſo 
declared. Pleaſe to. conſider the five following argu- 


ments which | ſhall biing to eftablith this point, (1) 


It Chriſt did not ſuffer the wrath of God in his ſoul, 
then, the ſufferings of many -Martyrs were greater 
than the ſufferings of Chiiſt. How abſurd is it, to- 


aſſett that his bloody ſweat, in the garden of Gethſe: 


mene, was occalioned. by. anticipation ;.. or by the 


knowledge of what he was to ſuffer on the croſs? Did 


you ever read of any per ſon, under the greatelt afliction, 
ſweating, as it were, great drops of blood, in ſuch 
quantity as to run down on the ground? No no, 
much leſs from a knowledge of What they were to 


tuffer, before it was inflicted, If Chriſt did not ſuffer 
the wrath of God, at that time, he ealliy ſuffered 
nothing: For he had not then been apprehended. 


And ſhall we repreſent the bleſſed Jeſus to be weaker - 
than any of the Martyrs ; of whom many were expo- | 
fed to more bodily ſufferings than he; It was not the 
perfidy of Judas, nor the cowardice of Peter, nor the : 
flight of his Diſciples, nor the malice of Satan, nor 


the cruelty of the blood thirſty: Jews, nor the paluful 


death, all which he foreknew: But the wrath of his 
father, that cauſed the bloody ſweat, and made him 
cry out, Father if it be poſſible let this cup pals 
« from me, Nevertheleſs not a; 1 will but as chou 
« wilt,” Mat. xxvii 39. ( 4.) Chiilt was a fas 
- crifice. 
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crifice for the fins of both foul and body, and there- 
fore he muſt ſuffer in ſoul and body. I grant that the 
ſins of both foul and body ate the fins of the perſon : 
Yet we muſt acknowledge, that unbelief, malice, 
hypocriſy &c. are fins of the foul ; As drunkenneſs, 
murder, theft. &c. are fins of the body. Now, can 
we imagine that Jeſus would atone for the one, and 
not for the other? As we lin with both ſoul and body, 
ſo Chiift had to ſuffer in both ſoul and body, (3) 
Both ſoul and body of man are under the curſe, by 
reaſon of ſin; and Chriſt, who became a curſe for us 
to redeem us from the curſe of the law, had to ſuffer 
in both ſoul and body. ( 4 ) The juftice of God 
could not otherwiſe accept of, and reward Chriſt's obe- 
dience and ſuffering, unleſs he had given perfect obe- 
dience. For juſtice will 1emit,nothing that is due; 
But as God is juſt, as well as merciful; in order, that 
mercy might be extended to us; Chrift bad to make 
bare his breall, that the ſword of juilice might be 
ſheathed in his ſoul ; therefore the father cries, + A- 
« wake O (word againſt my ſhepherd and againft. the 
„% man that is my fellow, faith the Lord of hoſts ; 
„ Smite the ſhepherd and the ſheep ſhall be ſcatteted.“ 
Zech. xiii. 7. (5) The (on of God afſumed both 
foul and body that he might be a ſacrifice in both; 
therefore, Chrift ſuffered the wrath of God in his 
ſoul. 
Saul. But how could the righteouſneſs of Chriſt be 
effectual for the ſalvation of millions of men? It muſt, 
upon this ſuppoſition, be an infinitely precious righ- 
teouſneſs | 

Paul, It certainly is an iofinitely precious righte- 
ouſneſs. It is the only righteouſneſs, which God 
hath appointed and which he will accept of for our 
jalvation. A. divine inſtitution gives. an efficacy to 
things even inſignificant. in themſelves. Thus by di- 
vine appointment the ſounding of Ram's horns were 
effectual for battering down the walls of Jerico: But 
there is more in the preſent caſe, there is an intt inſick 
worth in the righteouſneſs of Chriſt, ariſing from the 
dignity of his perſon, and the pet fect ion of his obedi- 


Saul. 
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Soul, I know that Chriſt was the moit perfect 


perſon, that ever appeared upon earth; and far ex- 
alted above the moit glorious Angel. 


| Paul. Arians will grant that, and add, that it is 


blaſphemy to compare any Creature to him; and yet 
deny his Divinity. But that the Son of God. is truly 
God, the iciipture aſſerts. The Names of God are 


given to him. He is called God, John, 1. 1.—The 


mighty God, T/aiah, ix, 6.— The only wiſe God, 
Jude, xxv —The great God, Tit. il. 13.—And Je- 
hovah, which is a name never aſcribed to any crea- 


ture, but to the living aud trne God, Ter. xxili. 6. 


"the inconmmunicable or natural Perfections of God 


are alctibed to Jeſus. Eternity in the ſtiicteſt ſeaſe, 
Micab, v. 2. 3 Unchangeableneſs, eb; xiii, 8+ 
Omniſciepce, John xxi. 17. Omnipotence for he 
calls himſelf the Almighty, Rew. i. 8. Omnipte ſence, 


Mat. xxviti, 20. Supremacy “ who is over all, God 


« bicfſed for ever.” Nom. ix. 5. Mors, which ate 


peculiar to God ate atcrited to jeſus, Creation and 


preſervation. Cel, i. 16 17 The obtaining eter- 
nal redeinption for us Hed; ix. 12. The working 
of miracles by his own power. Mark, v. 41. The 


forgiving of fins. Mark, ii. 5. The raifing of the 


dead ar the laſt day. hn. v 28. 29. And judg- 


ing the World. Rom. xiv. 16 the laue divine 


Werſhip and Adoration which is given to the Father, 


is given to Chriſt, John, v 23. Weare commanded: 


lo believe in him equaily with the Father.  Fohny xiv. 


1. Wia are baprized in his name, as well as in the 


name of the Father. Mat. xxviii. 19. We bleſs the 


congegration in his name as well as in the name of 


the Father. 2 Cor. xiii 14. From all theſe teſtimo- 
nies, it is evident, that we mult not deny the Div1- 
nity of Jeſus; unleſs we commence Detits and deny. 
divine 1evelation, His divine peifon, therefore, gave 
virtue to his human nature, and made his r1ghteosss» 


neſs of infinite value. For the divine nature or God- 


dead could neither obey nor luffer; Yet the perfon 


obeying, in the human nature, was God: And as the 


astions of foul and body (tho vattly different) are 
ilcribed to the perſon; hence we ſay man eats, 
ſice ps 
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Deeps, &c. tho' theſe actions are proper to the body; 
And we ſay a man thinks and reaſons; tho' theſe are 
peculiar to the foul; ſo the actions of both natures 
are aſcribed to the perſon of Chriſt; hence, his blood 
is called the blood of God, Ads. xx. 18. His righ- 
teouſneſs the righteouſneſs: of God. Rom. X. 2. 
Therefore his righteouſneſs mutt be an adequate ſatis- 
faction for the {ins of all his people. . 
Saul. Chriſt came to give us a more perfect reve- 
lation of the divine will; to ſet us an example, and to 
die in confirmation of his doQrine. The more excel- 
lent he was, the · more perfect his righteouſneſs mutt 
be: for where much is given, much is required,” 
Paul. Chriſt inflituted a golpel miniſtry and ordi- 
nances: He alſo ſet us-an example, which we ſhould 
follow. He, as a »Martyr, witneſſed a good confel- 
gon before men; for he was condenmed for ſaying 
he was the Son of God, who was before Abraham. 
But the grand deſign of his coming into the World 
was 10 glorify the divine perfections, and to obey and 
ſuffer in our ſtead. Tf-Jeſus had been only a creature, 
his obedience would have been due for himſelf ; for 
as you obſerved, © Where much is given much is 
. required.” The obedience, therefore, of the moſt 
exalted Saint or Angel in Heaven, cannot merit eter- 
nal life. Luke, xvii 10. „ 80 fikewiſe ye, when ye 
„ ſhall have done all theſe things, which are comman- 
* ded you, ſay, We are unprofitable ſervants: We 
have done that whichwas our duty to do.” Af Adam's 
- obedience would have procured happiceſs for Himſelf and 
poſterity; this would.not ariſe from the iotrivfick worth 
of Adam's obedience; but-from the covenant of work's 
which God was pleaſed to make with him. But here the 
\cale is valtly different. The Son of God was not, in 
law or juſtice, bound to give any obedience for him- 
ſelf. And if he obeyed and ſuffered. in our law room, 
it was not from any neceſſity in the natute of things, 
but becauſe of his on voluntary ſubſtitution. Tho! 
he had a human mature, yet he had not a human per- 
ſon. His human nature never exiſted one moment by. 
itſelf; for it was formed in its umon with Chriſf's 
divine perſon, and united in its formation. Tho' 
Chriſts ſoul and body. were ſeperated by bis death, 
yet the union of both * and body with the perſon 
'F ; of 
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af Chin was not diſſolved by death: When his body 
was in the grave it was then united to his divine per- 
ſon, and preſerved from corruption. If any would 
aſſert, that Chtiſt had a human perſon, or that bis 
human nature ſubſiſted one moment without union to 
his divine perſon; this would follow, „ That there 
« were two Chtiſts, two pertons, and two mediato- 
rial righteouſneſs 's in Chriit ;” which is grofly ab- 
ſurd:;. Chriſt, therefore, being God, his obedience 
and death, tho' performed in a ſhort time, hath an 
intrinfick worth in it to procure the pardon of fin, and 
a title to heaven for all God's people. 
Faul. What do you mean by the term al/ God's 
peophe which, 1 obſerve, you frequentiy bave uſed? 
Do nat you believe that Chriſt died for all men, for 
Judas equally with Peter ? 
© Paul. 1 cannot believe, that Chriſt died ſor Jus, 
or indeed for any who will be damned. For I cannot 


think that Chriſt's intentions would be fruſtrated. 
Nor can I believe, that God would condemn thoſe for 


whom Chriſt ſhed his precious blood; and purchaſed, 
not only Heaven, but grace to convert and fit them 
for Heaven. Nor can I believe that Chr iſt died for 
thoſe, for whom he doth not intercede. For this is 
plain, that he did not pray for the whole World, 


therefore, he did not die to purchaſe eternal life for 


the whole World. John, xvii. 9. I pray not for 
« the world, but for them which thou haſt 
given me.” Jeſus died for thoſe, whom the father 
gave him; for thoſe he prayed, when he was upon 
_ earth, and for thoſe he has prepared” manſions in 
| Heaven. 
„ OE Levoletiiredibat you would bring in election, 
that abſuid and blaſphemous doctrine; which a few 


uncharitable SeQarians eſpouſe, and enceavour, in 


theſe days, to ſuppo.t by arguments which reflect 
upon the goodneſs and mercy of the divine beirg. 
Paul. y dear friend, we agreed to avoid all in- 
decent expreſſions, or refleRions. Let us not 1evile 
God's word; or the doQrine- of all the reformed 


Churches. The {cripture exprelsly aſſerts that there 


are a certain uumber, whoſe names ate written in the 
Lamb's 


% 
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Lamb's book of life ; who ſhall obtain eternal redemp- 
tion, Whom it is impoſſible for men to deceive ſo as 
that they ſhall fall from grace or periſh eternally, Who 
were Choſen in Chrilt, before the foundation of the 
World. Who ſhall be called, juſtified, ſanRified and 
glorified. Rew. riii. 8. Nom. ix. 11. aud x. 5. 
7. Mark, xiii. 20. 22. Rem. viii. 30. They are 
Sectatians who deny election, and not they who aſſert 
it. Becauſe they deny the doQrines of the reformed 
Churches, of which they are members, The 
Church of England and Ireland eſpouſed it in their 
Articles. Article 17. In their Catechiſm they ſay 
« All the Ele& people of God.“ The Preſbyterian 
Churches in Scotland, England, Ireland and America, 
| who receive the Weitminiſter confeſſion of faith, pub- 
lickly acknowledge the doctrine of election. Chapter. 
iti, & ++ By the decree of God for the manifeſtation | 
« of his glory, ſome men and Angels are predeſtinated 
<< unto everlaſting life,” & And it is well known te 
_ thoſe acquainted with hiſtory, what diſturbance Armi- 
| nuis's opinion's of vniverfal redemption, univerſal 
grace, &c. raiſed in Holland; and theſe principles 
were condemned by the Synod of Dort, When men 
of theſe principles were promoted in England by Arche 
Biſhop Laud, itt was lo offenfive to the Parliament of 
| England, that they made it an Article in Arch Biſhop 
i" Laud's impeachment. that he promoted Arminiang, 
and cont-rred upon them the beſt livings in the King- 
dom. It is, therefore, evident that election is hot a 
novel doctrige; nor are they entitled to the name of 
S2Qarians who eſpouſ- it. I am alſo of opicion, that 
it is not an irrational doArine. Tno' it may be above 
\ | reafon, yet it is not contrary to right, reaſon, Were 1 
perſwaded that it were, | would renounce it? 
Saul. Do you, therefore, believe the doctrine of 
election, becaule the reformed Churches believe it. 
Puul, No. | believe it. becauſe God hath clearly 
revealed it in tne {ciiptur?: And it is a comfort to me 
to be perſuaded, that J follow the Saints, in believe- 
ing with my heart, and confelkng with my mouth 
this doctrine; which is the ipiing of my Salvation. I 
have only quoted the authority of the Churches to 
ſhom, that lam a lon of the reformed Churches, and am 
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ſeceding from their principles. Do you believe that 
we are finners by nature and practice? you do, for in 
our firſt conyer ſation you acknowledged the doQtrine 


of wh fin, I aſk you again, can we ſave our 


ſelves from fin and wrath ? 


Saul, We cannot. 


Paul, Who then, found out a way of ſalvation? 


Saul, Who but God, | OT 
Paul. Will all men be faved, or will any be con- 
- demned ? 1 4 


Saul. Certainly they, who live and die in the prac- 


tice of fin, will be condemned, at the laſt day. Chriſt 


himſelf informs us, that he will ſay to thoſe on the 
left hand. Depart from me ye curſed into ever- 


« laſting fire, prepared for the Devil and his An- 
«gels. Mat, xxv; 41. -- 3 


Paul. You have granted me all ] defire.—That we 


are ſinners, — That we cannot ſave ourſelves, for fal- 
vation belongeth unto God. — That all are not ſaved. 
From theſe confeſſions I argue thus. If falvation be 
_ God's work, if all deſerve condemnation, and yet God 
ſaves ſome. 
God's grace, which is ſaving grace, diſtinguiſhing 
grace, and conſequently electing grace. For God 
knows all that ſhall be ſaved. 5 
Saul. God from eternity certainly knew all that 
would believe in Chriſt: But his foreknowledge is not 
a decree. Py 


Paul. This evaſion will be of little ſervice to your 7 
You grant, that God hath a foreknowledge 


cauſe. 
of all that will be ſaved. If he doth not know all 
that will be ſaved, he doth not know all things. 
His knowledge, then, about their ſalvation muſt be 
either cer/aix or uncertain. Uncertain it cannot be: 
becauſe if fo, he knows nothing certainly about their 
falvation, and ſo cannot know who certainly will be 
ſaved. Such a ſuppoſition would rob him ct an eſſen- 


tial perfection, to wit, his omniſcience, and undeify 
him altogether. His knowledge, therefore, about the 
ſalvation of men, muſt be certain. And if he knows 
certainly who will be ſaved, their ſalvation is certain. 
If he did not choole that their ſalyation would be 


— — 


certain, 


The ſalvation of theſe muſt flow from 


— 
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at : 5 . 
in certain, he could prevent it. If he knows that their 
ne ſalvation is Certain, and doth not chooſe to prevent it, 
ur he hath certainly willed that it ſhall be certain, and 


conſequently hath elected them to eternal life, and to 
| all the means leading to it, and the bleſſings connected 
17 with it. To allow only, a probality of ſalvation to 
all men, and a a e none, reflects the greateſt 


N- diſhonour upon God's perfections. Upon his omni- 
ſcience, as if he did not know who would be ſaved: 
Co Upon his power as if any thing couid occur that would 
it fruſtrate bis deſigns: Upon his ſovereignty, as if he 
© had not the diſpoſal of his creatures: Upon his immu- 
hy tability, as if his plan was ſo ill laid, that he mult al- 
- | ter his purpoſe as incidents would fall in, which he 
could. not certainly foreſee: A conditional or uncer- 
© | tain decree of eledion, would make the will of the 
l great God to ſubmit to, and depend upon, the will of 
. man; inſtead of the will of man ſubmitting to and de- 


e depending upon the will of God, You know, Saul, 
d that the ſcriptures frequently inculcate the doctrine of 


n election: What is your opinion of it ? | | 
g Saul. Why, I believe, that Chriſt died for all 
J men; and that all who believe in him will be ſaved. 


Jeſus “ Is the Saviour of all men, eſpecially of thoſe 

CF “ that believe,” . e 2 
t | Paul, He is the Saviour of all men by office. And 
as the Adminiſtrator of the covenant of grace he-by 


r | his, word offers ſalvation to all; and hath given com- 
: miſſion to his miniſters to preach the goſpel to every 
creature: But he is eventually a Saviour only to them 


that believe. As the Surgeon of a regiment is a Sur- 
- geon by office to the whole Regiment, yet he is a Sur- 
J geon in effect only to thoſe who apply to him. The 
general offer of Chriſt, in the promiſes of the goſpel, 
: is a ſufficient ground for all that hear it, to give them 
J a right to receive him. If Chriſt were not offered to 
all, no man could be chargeable with unbelief in reject- 
ing him. Yet it is only the ele& who will obtain ſal- 
8 vation. Many are called but few are choſen.” © The 
election hath obtained it and the reſt were blinded.” 
| Mat. xxii. 14. Rom. xi. 7. | 
Saul. Why is ſalvation offered to all, when only 
8 ſew are choſen ? H z 0 - Paul, 


7 
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Paul. You may as well afk me. Why are there fo 
many Fiſh in the ſea, that never will be caught? Or 
fo many Mines of gold in the earth, that never were 
diſcovered? Or fo many diops of rain which fall on 
the rocks, and in the ſea, that have no need of them? 


If Chriit were only offered to the eled, men mult | 


know their election before their effectual calling, 
which would invert the order God hath laid down, in 
the plan of redempticn. That there is an election is a 
revealed tiuth: But who the perfons are, is a ſecret 
which belongs to God, and mutt not be, nor eannot be 
the rule of our du:y. Salvation, therefore, is offered to all, 
that the elet may fee the light they have to believe 
in Chriſt, when the holy Split, will by the fleeneſs, 
fulneis and viitue of the promife, as an inflrument in 
his hand, work Faith in their hea:ts. For Faith is 
the gift of God. By grace are ye ſaved thto Faith 
« and that not of yourſelves it is the gift of God.“ 
8 * 8 
Saul. This doQtiice of election would make God 


a teſpecter of perſoas; contraty to his declaratien. 


Romans, ii. 16. 5 

Paul. No more than his chocfing men and poſſing 
by the fallen Angels: Or choofing ſome to be miniſtets of 
the goſpel, and lea\iing others, in private ſtations. If he 
choſe men for their foreſeen Faith or good works, or 
for any virtue or quality in them, then, ingeed he 


_ would be a reſpeQer of perſuns, St. James tells us, 


That to have reſpect to him, that weateth the gay 
«*.cloathing. and ſay to him fit thcu here in a good 
e place, and ſay to the poor, fand thuu thee, or 
„ fit here under wy footſtool,“ is an evidence of par- 
tiality ; and a proof that they were zeſpecters of per- 


fons. If, therefore, the cauſe of God's cleQting men 


to holineſs and happineſs atiles from any thivg foie- 
feen in man, he would, cortrarty tc his word, be a 


reſpecter af perſons: But if clection flow from his | 


tovereign good will and pleature, he is no tefpeCter of 
perſons, That it flaws from his ſovereign pleaſure is 
clear from Roam. ix. II. 16, «© For the children 
„ being not yet born, neither, having dore any good 


or evil, that the purpoſe of God according to clec- 
| «tio 
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« tion might ſtand, not of works, but offhim that 
« calleth, it was faid unto her, (Rebecca) The elder 
«© ſhall ſerve the younger, As it is written, Jacob 
« have I Javed, but Efau have I hated What 
„ ſhall we ſay then? Is there unrighteouſnefs with 
% God? God forbid. For he faith to Moſes. I will 
„have mercy on whom I will have mercy, and | will 
„ have compaſſion, on whom I will have compaffon. 
480 then it is not of him that willeth nor of him 
«© that runneth, but of God that ſheweth mercy.” 
Can any thing be more explicit than theſe verſes are 
in aſcribing the ſpring of ſalvation to the electing love 


of God? From which it is evident, that your conditi- 


onal election makes God a reſpecter of perſons, 


whereas our doctrine, which indeed is ſcripture doc- 


trine, makes the free and ſovereigu love of God the 
cauſe of it. | e 

Paul. Then we may live as we pleaſe, ſor if we 
are elected we will be ſaved; And if we are not elected 
we will be damned, let us do whatever good we can. 
Paul. This is an objection often made, and often 
anſwered ; which ariſeth fiom the groſſeſt ignorance of 
the nature of election. Will God be more negligent 
than men, viz. to propoſe an end, and yet flight the 
means which are neceſlary to attaia the end? You 


would break God's golden chain, and make it like 
| Nebuchadnezzar's image, part of which was gold, brafs 
and iron, and part of clay, If God elected men to eter- 


nal life, he hath alſo elected them to holineſs. Decreed 
the time, means and manner of their convertion: and 
that they ſhall perſevere in grace untill they arrive at 
glory. Rom. viii. 30. Moreover whom he did 
„ predeſtinate, them he allo called: and whom he 
called them he alſo juſtified : and whom he juſtified 
© them he alſo glorified.” 1 Pet. i. 3. EleQt ac- 
6 cording to the foreknowledge of God, through 
'« ſanctification of the Spirit unto obedience, and 
„ ſprinkling of the blood of Jeſus.” Eph, i. 4. 
According as he hath choſen us in him before the 
© foundation of the World, that we ſhould be holy.” 


We ſhould, there ſore, punQually attend upon all the 


means of grace, looking to God, for that grace * 
4 
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he hath promiſed. The latter part of your objeQion; 


never. exiſted in reality, only in men's deluded brains. 


viz. That the man who did all the ood he could, 

would be damned. Where is the man, who doth all the 
good he can? I do not ſpeak of good er reſpecting 
their principles manner rule or end, for © without 
Faith it is impoſſible to pleaſe God: But I ſpeak of 


external good works. Wheie is the man who hath 


read, prayed, attended divine worſhip, bridled his 


fongue, watched over his lenſes, thoughts, words and 


actions, as he might, according to his opportunities, 


talents, and knowledge? The thing, therefore, ſuppoſed. 


in the objection, viz. that a man, who doth all the 
good he might have done; will be damned, never did, 

nor never will take place. But the enemies of eleftion 
treat it, in the ſame manner, in which the enemies of the 
primitive Church did the Chtiſtians; who, dreſſed 


them in the ſkins of wild beaſts, and let the Ou to 
devour them. 


Saul. God bath + 8 that « Whotoever 3 


„ lieveth in Chriſt ſhall be ſaved.“ John, iii. 16. 
But you aſſert, that whoſcever is elected, whether he 
believes or not, ſhall be ſaved. 

Paul. Had you ſaid, that whoſoever is elected witt 
believe, you would have done me juflice, It is a 
groſs lancer, which is thiown out. againſt the Calvin- 
iſts, that they maintain the elect may live ard die un- 
believers and impenitent finners. Hear the ſentiments 
of the Weſtminiſter atfembly, Confeſſion of Faith 
Chapter iii. $ 6. © As Gd hath appointed the 


+« FleQt unto glory, fo hath. he, b y th2 eternal and moſt 


«© free purpoſe of his will, foreordained all the means 
+6 thereunto. Wherefore they who are elected bein 


fallen in Adam are redeemed by Chiiſt, are effect a- 


5 ally called into Faith in Chriſt by his ſpirit work- 
„ing in due ſeaſon; are juſtified, adopted, ſandified, 
and kept by his power through Faith unto ſalvati- 


on; Neither are any other redeemed by Chriſt, ef- 
« ſeQual ly called, juſtified, adopted and ſanctified, and 


** ſaved, but the Ele only.“ 


Saul. You, aſſert then, that the Elect, and they 


only, will believe in Chriſt; And that Faith is the gift 
of 
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of God, Why then are men commanded to believe in 
Chrift, if they have not power to obey? 


Paul. Men have loſt their power to obey, but God 


hath not loſt his right to command. And he com- 


mandy us to convince us of our inability, and to lead 


us to him for the grace of Faith. For the law is a 


« ſchoolmaſter to bring us to Chriſt.” He who com- 
mands us to believe can communicate with his word 
ſtrength to obey, as he did when he commanded the 
man to ſtretch forth the withered hand; and Laza- 
rus to riſe out of the grave.“ For the word of the 
Lord is quick and powerful” Ke. ag 
Saul. If the will of man hath not a ſelf determining 


power to chooſe or refuſe, it would not he in a ſtate of 


indifference, which is eſſentially requiſite to make man 


a moral agent; but would bring in the doctrine of 
neceſſity, and make him a meer Machine. 


Paul. You have a Chain of arguments as plauſible 


as they are falſe.—That indifference is eſſential to vir- 


tue—and that a moral neceſſity is inconſiſtent with 
virtue, | : 


Saul. You have forgotten, Paul, your caution 


about harſh reflections. Aﬀertions without arguments 
to ſupport them tend to biaſs only ignorant perſons. 
IF a propoſition is not falſe in itſelf, ycur aſſertions 
will not make 1 ſo, | 5 5 


Paul. | thank you for your caution, | have, how- 


ever, made no perſonal refleQion. I only afferted, 


that it is a falſhood to affi m that a ſtate of indifference 
is eſſential to vi:tue z or that the corrupt will of man 


hath a ſelf determining power. To aſſert, that a flate 
of indifference is eſſential to viitue, is not agreeable to 
the light of nature, or even to common ſenſe. Such a 
notion, if true, would deſtroy the different degrees of 
guilt; and extenuate the moſt heinous crimes, Tho' 


the Arminians eſpouſe theſe tenents, yet 1 muſt rejet 


them. 


Saul. Now you ſpeak like a ſcholar, theſe are argu- 
ments ad abſurdum. Bring your illuſtrations, and if 


your proofs appear to me concluſive, 1 will acqui- 
elce. CE „ . 


Paul. Whether they will appear concluſive to you | 
= . . at 


* 
9 


( 1 


or not, I cannot ſay, to me they do. If it be necef- 
ſary to conſtitute an action a virtuous one, that it 
muſt be done in a fats of indifference, it muſt be per- 


formed in the fine of indifference, and if fa, the more 


indifferent the heart is, the more virtuous the action 
muſt be, But is this agreeable to the light of nature? 
is it agreeable to the notions that mes in all Ages 
have had of virtue? Have they not taught that the 
warmer the heart was in the cauſe of vittue, and the 
ſtronger the diſpoſition, the more excellent the ation 
was? Now, Saul, ſuppoſe, that you ſhould court a 
lady, and would addreſs her in the following manner: 
I have indeed, madam, a ſelf r ve power 
„of my will, I can chooſe you, and I could 
„ anather as readily; but, to ſhew you that I am 
% maſter of my own actions, and to convince you 
« that there is great merit in my love, when it is fo 
: difintereſted, | therefore make this declaration.“ 
would ſhe conclude that you in reality loved her? 
Saul. Tho' at firſt, the mind may be in a ſtate of 
indifference, yet as ſoon as it begins to act it is no- 
1 V Vr 
Faul. This doth not alter the matter: for accord- 
ing to your principles, it is oaly the fi:it act of choice, 


which is done in indifference, that hath any virtue in 


it. When once the mind more or leſs is under an in- 
fluence, the following acts, aceording to your hypo- 


theſis, are not virtuous. But ſuch a ſuppaſition is 
not more abſurd, than it is inconſiſtent with the com- 


mon notions of mankind. 

Saul. You really have ſtated your arguments in 
{pch a manner, that I cannot contradict you. May 
the divine Spirit by his grace dire& us !. 

Paul, Amen. And then, our actions will not be 


done in a ſtate of indifference, This equal ballance of 


the mind to virtue and vice, for which you. plead, is 
contrary to common ſenſe. Indifference, in many 


Caſes, is vicious. I fee a robber attempting to murder 


my friend, to burn his houſe, or carry off his wife or 
child; or, it is propoſed to me to-renounce my bap- 
tiſm, and become a ſew or a Pagan: would not in- 
difference in me be highly criminal? 

PIR Saul. 


* 


chooſe 
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Saul. _ Certainly. But who will aſſert that, in ſuch. 
caſes, a perſon mult be indifferent, | | 


Paul. Thy no man will plainly avow it, yet it is 
an obvious inference from this ſuppoſition, * That 
« in order to conſtitute an action virtuous, the mind 
« muſt be indifferent to virtue or vice; and that the 


6 will hath a ſelf determining power,” Such a prin- 
Ciple alſo deſtroys the great difference between the 
degrees of guilt of different ciimes; and takes away 
the heinioutneſs of the moſt deteſtable wickedneſs : 
Such as ſodomy, adultery, perjury; for, according to 


this tcheine of indifference, the perſon may conſider of 
them without horror or deteftation, which is abſolutely 


neceſſary in order to have any virtue in avoiding them, 


or vice in committing them. But how abſurd is this, 
to be indifferent about them is the next ſtep to 


committing them. | 
Sant. Sho! at firſt the mind may be indifferent, yet 


immediately the will, by its ſelf determining power, 


chooſes not to-commit, hut avoid ſuch"attrocious wick- 

edneſs. C 
Paul. I have already ſhown, that as ſoon as the 

will chooſes and embraces any thivg, thep indifference 


is deſtroyed, and all the ſubſequent acts proceed from 


influence; and therefore, cannot, in your opinion, be 
virtuous. As to the ſelf determining power of the will, 
it is a meer Chimera. To aſcribe ſuch a power to it is 
contrary both to. reaſon and divine revelation. | 


Faul. You know, Paul, that we are taught not to 


believe any thing, but upon proper evidence, the Ar- 
minians plead for this felf determining power ; but if 
it be contraty to ſcripture and reaſon, I will reje it. 


Paul. If the will has this ſelf determining power, 


the underſtanding would not be the direQting faculty. 


Why will you not waik thio' fire, or drink poiſon ? 
| Becauſe your underſtanding informs you, that it would 


injure your healih, or deprive you of life. You will 
not batte your money for trifles ; becauſe you know 


it would be a fooliſh exchange. If the will hai a 
power to determine itſelf, all motives, threatnings or 


promiſes to influence the mind to chooſe good and 
refuſe evil, would be necdleſs. For, tho' in our corrupt 
| a | con 
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dition all are ineffeQtual without divine grace, yet 
when God converts us, hedraws with cords as of a 
man, - and makes motives, threatnings and promiſes 
effectual. Further: To aſſert that the will hath a 
power to determine its own volitions, is to aſcribe, 
1 know not what kind of independency to it, for if 
the will is inclined leſs or more by any thing, it hath. 
not a ſelf determining power. I may alſo add that. 
even the underſtanding, (tho it hath an influence upon 
the will,) deth not s itſelf; for its dictates are 
according to the light it hath received from knowledge, 
education, experience, the word or ſpirit of God. 
Fallen men, without the renewing and ſancti- 
ſying operations of God's Spirit, neither can, 
nor will, chooſe virtue and avoid fin. When God 
converts finners, he enlightens the r 


Tenews their will, and inclines them to chooſe, and fol- 
low) the things that are commanded in his word; 


when he quickens us we live, when he diaws we run. 
Thy people, ſays David, ſhall be willing in a day of 
thy power, Ps. cx. 3. I will ſays David, run the 
way of thy commandments when thou ſhalt enlarge 
my heart. --Ps. cxix. 32. David's volition did not 
proceed from the ſelf determining power of his will, 
but from the enlargement of heart, which'he expected 
from God, I will, ſays he, when thou halt enlarge 
my heart. „ | | 
Saul. You remind me Pauß of the great diſpute 
about liberty and neceflity, My Miniſter informed me, 
that, when he was at the College, the Prefeſſors were 
diviced upon this: point. You ſeem to be for necel-. 
ſity at one time, and for liberty at another. Or rather 
10 reconcile them, as if they were petfectly conſiſtent. 
Paul. Neceſſity as it implies conſtraint from out- 
ward obſtacles is certainly inconfiſtent with outward 
liberty: A man confined with chains cannot walk 
abroad. Hence ignorant perſons imagine, that a mo- 
ral neceſſity is inconſiſtent with a moral liberty; which 


error ariſeth from the confuſed ideas they have of thefe. 


terms, not knowing how - io. diſtinguiſh between a na- 

tural and moral liberty and neceſſity. There is a ne- 

ceſſty for every thing that happens, becauſe the Pro- 
vidence 


1 


vidence of God is in ſome ſort concerned, in bringing 
it to-paſs, for the fulfilling of his decrees. And as 
every occurrence is connected with ſome other thing 
as a part, cauſe, effect, antecedent, or conſequent, ſo 
there is a neceſſity for it. Every thing, I ſay comes 
to paſs, from a wiſe and overruling Providence of God, 
who ſo overrules the minds of men, tho' they are ig; 
norant of his divine decrees, yet acting from ſome pre- 
polent motive, or number of motives, or diQate of 
the underftanding, they do freely what they do from 


neceſſity. Suppoſe the houſe take fire, a rational 


creature is under a neceſſity to will to run out of the 
kouſe : He cannot will otherwiſe, becauſe his under- 
ſtanding dictates, that if he remain in the houſe he will 
be conſumed. Now, dare any perſon aſſert, that he 
doth not freely will to run out of the houſe, becauſe 
he is under a moral neceſſity to do fo ? From this in- 
ſtance, and many more which might be adduced, it is 
evident, that a moral neceſſity, and a moral liberty, are 
perfectly conſiſtent. | . 

Saul. Vou ſay that there is a neceſſity ariſing from 


the divine decree, that every thing ſhould come to 


paſs -as God determines. This brings to my remem- 
berance a fentence which I heard in a ſermon, againſt 
the doctrine of predeſtination, viz. * What avail all 


the calls of the goſpel, if men are bound down in 


« an irretrievable jail, by an irreverſible decree ; ſhall 

« a man be tied to a poſt, and if he come not when 

« you call him, ſhall he be whipped to death ?” 
Paul, A man tied to a poſt cannot come to you 


when you call him; but he is not culpable, if he did 


not tie himſelf, and has an inclination to come: he being 
undder a natural inability from outward reſtraints. But 
looſe the man, and if he hates you, he will not come 
when you call, tho' it is his duty. This is a moral 
inability, and culpable. This is the caſe ef ſinners ; 
They will not ſerve God, they diſobey his call, be- 
cauſe they hate God and religion. For the carnal 
« mind is enmity againſt God: for it is not ſubject to 
(s the law of God neither indeed can be.“ Rom. viii. 75: 
The ſimile therefore is improper, and calculated 
to impoſe upon ignorant perſons. God doth not tie 
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ſinners to a poſt; They tie themſelves; and have 
neither inclination, nor ability to come from their bon- 
dage, until God change their hearts, and make them 
willing by his divine Spirit, 
Saul, If men have neither will nor ability to come 
out of their bondage, how can they be culpable? 
Paul, Take care what you ſay: You are turnin 


advocate for the Devils. They have neither will nor 


ability to ſerve God; But they ate under obligat ions 
to ſerve him, be@auſe they are his creatures. Mat. jv. 
10. Chriſt ſays to Satan «+ Thou ſhalt worſhip the 
« Lord thy God.” He loft his ability to obey, by his 


apoſtacy. Inability, contracted by our wickedneſs, 


doth not free us from our duty; if fo, a drunken ſer— 
vant, and a prodigal tenant, wuuld be exempted ; the 
former, from obe; ing his maſter, the latter, from 
paying his rent; becauſe, they had rendered them- 
ſelves unable to perform their duty. How deſtructive 
to ſociety would ſuch a principle be, © that inability 
« would exempt from duty?“ The more men would 
ſin, upon this ſuppoſition, the leſs culpable would 
they be, becauſe they had, thereby, contracted a prea- 


ter inability. 


Saul. 1 ſhall confider your arguments, which ap- 
pear, I muſt conſefs plauſible. Yet I cannot ſee how 
it is conſiſtent with my notions of virtue, that men 
ſhould be compelled to be religious. You ſaid, that 
„Men have neither will, nor ability to come out of 
their bondage, unleſs God change their hearts, and 
« make them willing by his divine Spirit.” 

Paul. It you mean a compulſion by outward vio- 
lence, as draging men to ſermon, or ſtanding over 
them with a drawn ſword to make them read, pray, 
c. contrary to their inclmations; ſuch conſtrained 
obedience is inconfiſtent with virtue, We plead not 
for fuch compulſion. But if it be an obedience, flow- 
ing ſtom a change of heart and lite; a willing obedle 
ence z this 1s perfectly conſiſtent with virtue. There 
is no violence affered to the will, when God changeth 


it by divine grace. Paul was converted by irreſiſtible, 


and yet conſtraining grace. Ris underſtranding being 


_ enlightened, and will being changed, a change of prin- 
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ciples and practices enſued. In like manner all con- 
verted perſons chooſe what formerly they refuſed. 1 
Saul. Where can be the virtue of what they do, } 
if it flows thus from neceſſity. | 8 85 | 
Paul, I] ſaid before, the greater the inclination to 1 
virtue the more virtuous the action muſt be. Confir- | 
ined Angels cannot fin, they neceſſarily ſerve God, 
yer they d» it willingly, Chriſt our Mediator could $ 
not fin; but, from the holineſs of his nature, when i 
on earth he qheyed the law; was there no virtue in 
what he did? Yea, God is neceſſarily holy, he cannot 
ſin, doth he not love holinefs, and is delighted with his 
Saints? : . 9 
Saul Now you have removed all my doubts, I ſee [ 
j at laſt, that a moral neceflity is perfectly conſiſtent 
with a moral liberty. Lord incline our hearts to kee 
thy law. Let us draw to a concluſion, Shew how 
ns” Ann by Chriſt's righteouſneſs promotes ho- 
linefs. 5 
| | Paul Tt promotes holineſs in the following man- 
ner. (1) Chiiſt's righteouſnels reconciles us to 
Bod; and reconciliation to him is neceſſary to walk- 
ing with him, for“ how can two walk together un- 
4 ſeſs they be agreed.“ Juſtification is oppoſed to con- 
| demnation, and if God juſtifies us, who can condeinn 
A us. (z) Juſtification frees us from the curſe of 
' the law ; brings us from under the law as a covenant 
of Works; and gives us the law, as a rule of life, that 
our ſincere obedience will be accepted, as a part of duty, 
being perfumed by the incenſe of Chriſt's merit and 
interceſſion. Our perſons being accepted in the belo- 
ved, our ſervices allo will be accepted But to thoſe. 
out of Chriſt the law ſays, . Curled is every one that 
« continueth not in all things written in the law todo 
them.” ( 3) The righteouſneſs of Chriſt purchaſed 
all grace requiſite to enable Saints to ſerve God accep · 
tably ; which Chriſt communicates to them, as iheic 
neceſſities require, he ſays, * As your days are, fo 
% ſhall your ſtrength be.” My grace ſhal be ſufficient 
« for you, my ſtrength ſhall be perfecded in your 
. « weakneſs.” (4) lt ſecures their final per ſeve- 
rence. | 15 3 
Saul. Stop: I have ſome objections to a DOIN 
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of final perſeverance. I think it tends to-floth, and to 
preſumption. Let men once get into their heads, that 
they have an intereſt in Chriſt, then they are certain 
of Heaven, let them live ever ſo wickedly. 

Paul. „Do we make void the law thro' Faith?. 
« God forbid,” or Shall we fin becauſe grace 
« abounds.” I wiſh men would advert to the word, 


Perſeverance: When we aſſert, that a Saint will be 


kept by the power of God, thro! Faith unte ſalvation; 
Do we thereby teach, that he may become a ſlave to 


Satan? To affirm, that a perſevering chriſtian is the 


ſame with an apoſtatizing ſinner, is perfect nonſenſe, 
groſs contradition! Natural gifts may be loſt ; ſeeming 


grace may fail; ſome degrees of grace may be loſt, 
the aCtings of grace may be interrupted ; But at that 


time the ſeed of grace is in the heart, as the ſap is in 
the root of the tree in winter: and when God will ſtir 
it up by new diſcoveries, as he did to David and 
Peter, after their fall; Grace will again diſcover itſelf 
by repentance and amendment. We do not deny, that 


a Saint may fall into ſin: but, he will not continue in 


it; and, therefore, he may be ſaid to perſevere. As 
a ſcholar is (aid to perſevere in ſtudy, who, tho' he may 

be detained, ſome days from ſchool or College, by ſick- 
neſs, or other avocations yer, purſues learning untill 
he obtains the point he aimed at; So, a Saint tay be 
ſaid to perſevere, who never looſes grace altogether, 
nor apoſtatizeth ; but petſevetes, untill he-comes to 
Heaven. I ſaid the righteouſneſs of Chriſt, ſecures 
perſeverance to the Saints. Chriſt is their Head, Huſ- 
band, Father, Friend, and elder Brother; and will he 
permit fin, or Satan to lop off one of his members; te 
carry of his ſpoule, child, or brother? No. Will he, 
begin a work of grace, and not be able to finiſh it? 
Will he pray for them, and his Father nat hear him“? 
Will not irreſiſtable power, and unerring wiſdom over- 
come every difficulty, and conduct them thro' every 
intricate maze of life, and bring them to Heaven? If 


none have entered into the way of holineſs, but thoſe 

Intereſted in the righteouſneſs of Chrilt ; and, if none 
other will perſevere in holineſs ; then the righteouſneſs 
of Chrilt ſecures the intereſts of real-holinefs. Finally. 
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An intereſt in Jeſus, and his righteouſneſs, brings the 
bleſſing of God upon word and ordinances. To others, 
they are as dry breaſts and a miſcarrying womb :* 
To them, full of life and comfort. Providences, proſ- 
perous and adverſe, are bleſſed. Rom. viii. 28. 
„% And we know that all things work together for 
„ good to them that. love God, and are the called 


according to his purpoſe.” Thus you ſee. that the 


| Saints are +. prepared to every good work.“ 


Thomas. We have now, attended to your diſputes 
three nights. And tho' I have beea highly entertained, . 


yet are not many of the topics which you have inſiſted 
upon too abſtruſe, and perhaps, unneceſſary? It we 


could. underſtand what is abſolutely neceſſary to ſalva- 5 


tion, it would be ſufficient. 


John. Who: care pretend poſſitively to declare, 


what degree of knowledge is, or is not, abſolutely 
neceſſary to ſalvation? Different degrees of knowledge 
are requiſite for different ſtations. Some truths, are 
more eſſential than others: But, of whatever truth any 
man is convinced to him it is an aſſential truth. : If he, 


thro' fear, or to gain the favour of men, deny it; he 
may provoke God to give him up to ſtrong deluſions, 


to believe a lie, and te renounce the truth altogether, 


A finger or toe is not-ſuch an eſſential part of the man 


as the head and heart: But we would repute a man a 


fool, who would quietly permit any to.lop off theſe, 
becauſe he could live without them. Were men to be 


Judges of what truths we were to tetain, and What 


we were to zeject; every revealed truth would be 
given up. Deiſts deny divine revelation; Attans, 
Chriſt's divinity ; Secinians, his exiſtence. befo:e his 


inearnation, and his atonement; Pelagians, original 


fin. &c. & c. If Philoſophers ſearch into the myſteries . 


in nature, and are: eſteemed for the mott curious, tho? 


perhaps, not-uſeful diſcovery ; ſhall Divines be the only 


claſs of men, who will neglect ſearching the ſcriptures 


to diſcover more and more of the myſtery of godlineſs? 


Shameful neglect! A cujious diſpoſition, deliring to be 


wiſe above what. is written, is very dangerous. Such 


men, Camelion-like, live upon the air, and not upon 
folid food: Knowledge of this kind puffeth up. But, 
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is it not our duty, with humility to receive and exa- 
mine into, whatever God hath revealed, praying ear 
neſtly for the aſſiſtance of his holy Spirit, to lead us 


into all truth according to the ſcriptures? The ſociety 


then adjourned. James waited upon John, immedi- 


ately, after the ſociety adjourned, and they had the 


following converſation, f 
Jobn. Well, James, how did you relith the conver- 


+ Ffation. Are you not perſuaded, that ſocieties are cal- 


culated for improvement ? 

James. Certainly: I heartily thank you for intro- 
ducing me. I have ſome objections to Paul's ſenti- 
ments; which I was aſhamed to propole in the ſociety, 


leſt I would expoſe my igncrance: But, 1 hope, you 


will, now, permit me to mention them. 
John. [t gives me particular pleaſure to be of any 
fervice to you; and, if poſlible, | will remove your 
{cruples. 


James. T already have had evidences of your bene- 


volent diſpoſition, You know that man's fall and re- 


covery were the chief topics, upon which Saul and: 
Paul inſiſted. I thought that original fin was taken 
away by the death of Chriſt. The Apoſtle ſays, For 
„% as in Adam all die, fo ia Chiiſt thall a'l be made 


CCC 
John. Many miſunderſtand that text. The Apoſ- 


tle, in that chapter, is proving the doctrine of the re- 


ſuttection; and that text is one of the reatons which 


he uſes, Chritt hath riſen from the dead, and he will 


raiſe all men. As the head of his Church he will raiſe 
his members; for they are united to him: As the uni- 


verſal Judge he will raiſe the wicked, and bring them 


to his bar to receive their final ſentence. 
James. | have another objeQion to a term, which 


Paul uſed. He ſaid that the Indiffsrence to good or 
evil, for which the Arminians plead, is contrary both 
to ſcripture and reaſon, Had he ſaid Freedom of awill, 
to choofe good or evil, he would have done them 


more juſtice ; But the term 1ndifference is very excep- 
tionable: I wonder that Saul did not object to ir, for 
that very word turned the argument entirely in favours 
of Paul. N 
John. 
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John. And, pray, what is a freedom of will to 
"Chooſe either good or evil, but indifference to either, 
until the perſon, as they pretend, makes his choice, 
Our confeſſion informs us, that “ Man, in his ſtate of 
& innocency, had freedom and power to will and to do 
„that which is good and well-pleaſing to God; but 
« yet mutably, ſo that he might fall from it.” But 
while he ſtood he was not equally inclined to good and 
evil; for he had, in his upright ſtate, an inclination. 
only to good, but he was not confirmed in tha: ſtate, 
and fo, by Satan's temptation, and Eve's perſuaſion, 
he was feduced, * Man by his fall hath wholly loſt 
„all ability of will to any ſpiritual good accompanying 
„ ſ{alvation.” Saints, in fo far as they are renewed, 
by grace they are enabled freely to will and to do 

that which is ſpiritually good: In ſo far as they are 
unrenewed, Corruption 1clines them to will and to do 
evil. Thus. Paul ſpeaks of theſe two different princt- 

ples- in himſelf, «© I find then a law, that when I, 

„would do goo9 evil is preſent with me; For I de- 

« light in the law of God, after the inward man: 
But 1 fee anther law in my members warring againſt 
the law of my mind, and bringing me into captivity 
« to the law of fin, which 1s in my members.“ Con- 
firmed Angels and glorified Saints have a freedom of 
| will only to good. But the freedom for which the Ar- 
| minians plezd is different from all theſe. A freedom 

only to evil they deny. A freedom to will and do 
good, through the influence of divine grace they oppoſe; 
becaufe they think that Moral Neceſſity is inconſiſtent 
with virtue. They do not pretend to ſuch a treedoat 
as Avgels have; Fot their imperfeQions refute it, and _ 
their notions of virtue are inconfiſtent to it, What is 
their freedom? To embrace or refuſz good or evil, 
when they are laid before them. And what can this 
be, but indifference to. both,” uatill the perſon makes, 
az they preten:!, a choice, either of embracing the- 
good, or refuſing the evil. Doctor Whitby, that great 
champion of the Arminians, adopts the term, [ndifer- 
ence, in a quotation from Mr, Thorndike, which he 
by approving makes bis own. Whitby in his dil- 
courſe on. the five Arminian potats iays Page 299: 
| 8 40 d 
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mn 1 is a freedom (ſpeaking of a freedom not only ; 


« from coaction, but from neceſſity) requiſite as we 


« conceive, to render, us capable of trial or probation,. 


„ and to render our actions worthy of praiſe or diſ- 


« praiſe, and our perſons of rewards or puniſhments,” 
and in the next page, ſpeaking of the ſame matter, he: 
ſays, „ Excellent to this purpoſe the words of Mr. 
« Thorndike: We ſay not that Indifference is requi- 
ſite to all freedom, but to the fieedom of man alone 
ground 


jn this ſtate of travail and proficience; the 


« of which is God's tender of a tieaty, and conditions 


of peace and reconcilement to fallen men, together 


„ with thoſe precepts and prohibitions, thoſe pro- 
« miſes and threats, thoſe exhortations and dehor- 


e tatians it is enforced with.” Rom. vii. 21. 24. 
Weſtminiſter confeſſion of Faith, Chapter, ix. Section, 


3.4 


James. Moſes ſpeaking to Iſtael, in God's nome; 


ſays, * I call Heaven and earth to record againſt you, 


«« that I have ſet before you life and death, bleſling- 
« and curſing : Therefore chooſe life, that both thou. 
« and thy feed may live.” Deut. xxx. 19. Now. 


doth,not God lay before us life and death, and if we 


_ chooſe the former, we will be ſaved ;. but if we 
chooſe-the latter we will he damned ? Therefore man 


hath a freedom to choole lite, if he pleaſe. 


John. Your premiſes 1 grant, your concluſion 1 
deny. God doth, in his word, lay. before us life and 
death, if we chooſe life we ſhall be ſaved; and if we. 
chooſe death we will be damned. But doth this, or. 


« deed can be.“ And ſince it is not ſ 


divine law, it cannot be ſubject to the precepts requi- 
ring us to chooſe life, and to receive Chriſt. Rom. 


vii. 7. 


James. How is it conſiſtent with the juſtice of 
God, in iequiring us to choole life, if we have not 


power to do it. 


FJobn. Perfectly conſiſtent: If we conſider, that in 


our 


for himſelf, and for us; But if Adam 
hath God loft his right to command ? If one perſon 
borrow « ſum from another, and by his extravigance - 


f. ret . }- 


our natural ſtate, we are under the covenant of works. 
in which God requires of us perfect obedience to 
every precept of his divine law. To the firſt Adam, 


as our covenant head, God gave W to obey both 


render himſelf uncapable of paying it; does the credi- 


tor, in conſequence thereof loſe the right to demand 


his money? All theſe commands the Spirit makes ſub- 


ſervient to God's gracious deſign to man. He convin- 


ces the ſinner of his inability to obey, in his own per- 


. ſon; and by his precious promiſes woiks- grage in the 
heart ; and enables them to comply with his calls, and 


inviiations. Let men once firmly believe their fall in 


the firſt Adam and, then, they Will readily fall in with - 
the doQtines of election, imputed righteouſneſs, and 


irreſiſtible and conſtrainiug grace. Which will prevent 


them from going about to eſtabliſh their own righte- 

ulneſs; and make them ſubmit to the righteouſneſs. 
of God, And let me tell you, James, they never. 
have believed the daQrine of original fin to purpoſe, 


who cavil at theſe doQtrines of free grace, 
Fame>, Though. we cannot convert ourſelves, yet 


may we not prepate ourſelves for regeneration. 


John. There is no inſeperable connection between 
any preparation in man, and converting grace. What 


ſon can merit to be born: If man can merit at the.. 


hands of God, it muſt be by ſome action entirely his 


own, for which he is not the leaſt indebted to God. 


And can man perform any ſuch action ? It is in God 
we live, move, and have our being. We are not ſuf- 
«« ficient: of ourlelves-to think any thing, as of our- 
&« ſelves.” And if we cannot think a good thought of 
ourſelves, how can we prepare ourſelves for tegenera- 
tion? Further, any act that can be meritorious muſt 
be ſpotleſs, perfectly free of ſin; how can this proceed 
from men, who are altogether become filthy ?-If there 


were any natural connection between our preparation 
and regeneration, ſuch acts would always be followed 


with renewing grace. But this is not the caſe, Con- 
verſion, therefore, is God's work. For it is abfurd to 
; | | imagine 


oft this ſtrength, _ 


— 4 1 


imagine that we can change our nature, when we can- 


not alter the colour of our hair, or add an inch to our 
ature ; what thing in nature prepares itielf for a 
change? If we could prepare ourſelves for divine 
glace, then it would not be true what God declates. 
« Tt is not of him that willeth, nor of him that fun- 


« neth but of God that ſheweth mercy.” In what 


member of the body or faculty of the foul hall this 
preparation begin; when the underſtanding is dark, 
and the will Rtubbors and rebellious ? Converſion muſt 
depend either on the wili of God or man: Upon man 
it cagnot depend, but upon God, who is the Author 
of every good and perfect gift. It man could be the 
caule of regeneration, it would rob-God of the glory 


of the. greateſt of his works. God created the world 


without the death of any thing. .But the divine image 


is not reſtored, without the death of his lon. It would. 
/\ caſt a blemiſh upon the wiſdom of God; as if he mutt 
wait for the determination of man's will, Man in a- 


tate of innocency could not keep grace, and can he 
recover it, now, when it is loſt? We are corrupt, can 
colyuption be the cauſe of grace? Why do not more 


men\feceive the grace of God, if they have it in their 
own power? Why do not men under convittion pull. 
God's arrow. out of their conſcience, and bring peace 
into their ſouls? Why. do men under deſpair become 
ſelf totmentors, and ſometimes ſelf murderers, if they 
can prepare themſelves for grace? Alas! Alas l Ju- 
das and Spira could not free themſelves from trouble: 


The very childten of God are not delivered from con- 


victions till God pleaſes. Let God be true, who ſays- 
that his Saints are born, not of blood, nor of the 
« will of the fleſh, nor of the will of man but of God.” 
% Of his own will, begat he us, by the word of truth,” 


Rom. Ai. 16. Jebn, I. . 13 Jam. i. 18. 1 Con 
„ | 


ames. Your arguments to me, indeed, appear 
plauſible z Yet, I think, that the doctrines of original. 
in, imputed righteouſneſe, &c. &c. ſhould be treated 
with the greateſt caution, leſt men ſhould take encon- 
- Tagemeat from them to indulge themſelves in ſloth and 


| liceatiouſnels, 
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John. Certainly, James: Not only great cantion; 
but alſo a profound knowledge of the ſciiptures, with 


the grace of God implanted in the heart, and a holy 


walk, are fequiſite to winiſters left they ſpeak unadvi- 
ſedly with their lips, and give encouragement to any 
to turn the grace of God into laciviouſneſs If any, 


who profeſs to believe theſe doQtrives, ate left to act 


inconſiſtent with their principles, it doth not arife 
from them, but from the corruption of their nature. 


The objeQion, therefore, which is repeatedly made, 


That theſe doQrines defiroy ho!toels, is, without foun- 


dation. This will appear, if we conſider the influence 
they have upon thoſe who believe them, Are they 
more immortal in their lives and deportment than thels 
neighbours ? Are they not as peaceable members of ſo- 
ciety, as loyal ſubjects of the ſtate, as affe ctionate 


huſbands, as dutiful wives, as indulgent parents, and 


as induſtrous to provide a ſuppott for them, as othets? 


Ate they not the perſons, in general, who attepd moſt 


regularly upon public ordinances, and contribute moſt 


liberaily for the ſupport of them? Are they not the: 


pertons, who pay the ſtricteſt regard to the Sabbath, 
are moſt afra'd of taking the name of God in vain, 


and abſtain from flethly luſts which war againſt the 
ſoul, murder, robery, &c.? Are they not the moſt: 


punQual in offering up the morning and evening ſacra- 


fice of prayer and praiſe to God; Catechiſing their fa- 
mily and training them up in the nurtu'e and admoni- 


tion of the Lord? The advocates for free grace, are 
not afraid to compare themſelves, with the advocates. . 


for man's ability, either in piety, or morality: Such- 
a compariſon, I am perſuaded, would greatly redound 
to their h6nour; However, they do not attribute 
this to their own free will, intellectual or moral ac 
compliſhinents: But to the rich free and ſovereign grace 
of God, With one united voice they will join with the- 


Apoſtle Paul and ay. „ By the Grace of Gad, [ 


«. am that I am.“ —* Not unto us, not unto us, but 
eto thy name be the glory.“ 
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